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PREFACE

Assalamu’alaikum wr.wb.

Alhamdulillah, all praise and gratitude should only go to Allah Almighty, for all the graces
and blessings that give us health and wisdom so that this Virtual Aiconics Conference could be
accomplished properly as scheduled.

This is the 2nd Adab-International Conference on Information and Cultural Sciences
(AICONICS) held by the Faculty of Adab & Cultural Sciences UIN Sunan Kalijaga
Yogyakarta. Due to the Covid-19 pandemic, the conference would be fully held online.
Whereas, the first conference last year was held offline. Hopefully this conference could be
continuously organized as a medium for the faculty members to share their knowledge and also
improve their academic experiences as well as international exposure.

Different from the 1st conference last year which was only held in one day, this 2020
Aiconics conference is held in 4 days which is divided according to the four study programs at
Adab faculty, i.e., Arabic Language and Literature, Islamic History and Civilization, Library
and Information Science, and English Literature. Sequentially, the Aiconics conference will be
held from 19 to 22 October 2020. Each study program has panels not only for invited speakers,
some of whom are from abroad, but also for presenters who have submitted their papers to us.

This booklet consists of schedule and abstracts of all the panels which will be held during
this Aiconics conference. The speakers of the first day are about 24 (5 panels), the second day
is about 17 speakers (4 panels), the 3rd day is about 12 speakers (3 panels), and the 4th day is
about 8 speakers (2 panels). So, all together there would be about 61 speakers. Hopefully all
speakers would show up and present their papers satisfactorily. This booklet aims to guide all
the speakers and participants to join the panels accordingly. As this booklet is published in PDF
format, you can also easily distribute it among your colleagues so that the conference would
be more fruitful for all the academicians, the speakers and the participants in particular.

Finally, I would convey my deepest appreciation to all the committee, the speakers and the
participants who have contributed greatly to the success of the 2nd Aiconics Conference.
Hopefully, we could organize much better event in the future. Regards and best wishes.

Wassalamu’ alaikum wr.wb.

Yogyakarta, October 19", 2020
Dean of Faculty of Adab & Cultural Sciences
UIN Sunan Kalijaga

Dr. Muhammad Wildan, M. A.
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Abstract

The material object of this writing is the novel Suqith al-Imam by Nawal Al-Sa'dawi and its
formal object is the destruction of the Symbolic in the form of patriarchal construction of
discourse on religion. Zizek's subjectivity is the theory that has been chosen by hermeneutical
method. According to him, the subject is splitted and has three phases of subjectivity formation,
namely The Imaginary, The Symbolic and The Real. The analysis results show that the
character of the story fights by doing a radical act on patriarchal construction of discourse on
religion as the oppressing Symbolic. The Subject Nawal Al-Sa'dawi creates a radical character
of the story because literature is the author’s radicalization of action to The Symbolic. Subject
Nawal Al-Sa'dawi is a splitted subject, so that she always moves to seek her own fullness by
fighting against The Symbolic. Subject Nawal Al-Sa'dawi is also empty and dialectic, so that
she has the autonomy, freedom and great courage to revolt with her radical act of writing
literature to destroy The Symbolic which does not represent the true form of religion, for setting
free the Arab women.

Keywords : Suquth al-Imam, Nawal Al-Sa'dawi, subjectivity, destruction of patriarchy,
discourse on religion.

1.  INTRODUCTION

The study of Arab women subject is full of image of oppression, victimization,
misogyny an marginalization. Gender descrimination can be seen in the official statistical data
of Arab world in education, labor, and children mortality that happen in Egypt, Morocco, Syria,
Saudi Arabia, Irak, Libya, Kuwait, and other Arab countries (Karm, 2000, p 107-109). Yamani
(2000) stressed that the oppression of Arab women strongly corellated with the supremacy of
oppressive and political islamic laws.

This patriarchal hegemony in the end clearly portrayed in the literature produced in
Arabic world which placed women as subordinate, inferior and marginal (Al-Sa'dawi, 1980:
155-168; 2003: 117-123). Therefore, Arabic literature that produced by women authors until
the end of 20-th century sounded feminical protests which preceded by ever increasing
availability of women to become authors and writers and the popularity of feminism issues
which becomes a new consciousness (Mc Kee , 2000; Douglas, 1992).

Thousand of years of patriarchal culture is a historical effect of individual and society
development which contains economical and political interests (Al-Sa'dawi, 2000; 1980; 2003;
1974). The very old patriarchal culture in the end strongly affects the construction of discourse
on the biggest religions in the world, including semitic religions (Judaism, Christianity, Islam),
although Islam shows the idea of more egalitary gender compared to the other two. Criticism
on patriarchal construction of discourse on religions then appears, because in the setting of
patriarchal dominant, the world religions are in their early formation phases; Hinduism,
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Buddhism, Confusianism, Taoism, Judaism, Christianity and Islam (Sharma 2006). Criticism
also rises on the construction of the concept of masculine God as a theological justification on
opressve and tyranic patriarchal culture structure (Ruether 1993).

There are many economical and political interests which cause world religions
constructed into discourses which contain the hegemony of masculinity. The patriarchal
construction of discourses on religion is started from “the language” of holy books. According
to Van Dijk (in Udasmoro, 2018), discourses in contemporary perspective have placed
“language” as not only “text”, nevertheless language is a structure that forms and also formed
by the social structure which called language constitutes and language constituted by Pierre
Bourdieu (1990). “The language of holy book™ can be constructed as patriarchal discourses
because the holy books are always bounded by “the law of language”, nameley the existence
of; reduction, distortion, development of language structure, cultural structure, acceptance
subjectivity of the holy book (prophets or saints that brought the religion), and subjectivity of
readers who interpret them as a language (Umar, 2002).

In this questioning and criticizing the patriarchal construction of discourse on religion
the Subject Nawal Al-Sa'dawi appears. The controvesial novelist was born in Kafr Thahla
(Egypt) in 1931. Her fictional and non-fictional writings on social phenomena, politics, history,
freedom of women has been translated into many languages in the world. She graduated from
the Faculty of Medicine in Kairo in 1955. She worked in Kairo, got the magister degree from
Colombia (Tamimi, 2005). Her writings break the sacred limitations and in many times accused
as propaganda, apostasy, and infidelity (Al-Sa'daw1, 2003). The sharpness of her pen had made
her fired from her position General Director in the Ministry of Health. Her writing was censored
and prohibited by the goverment to be published and when she was imprisoned in the jail she
was strongly kept from writing (Hafidz, 1997). After getting out from the prison she build an
international organization, Arab Women Solidarity Association (AWSA) in 1981. But the
government shut this organization and the magazine “Nun” that initiated by Nawal Al-Sa'daw1
was prohibited since her ideas in it was contra to the political policy of America (Tamimi,
2005). Nawal Al-Sa'dawi also actively gives lecture as foreign lecture in various universities
in Europe and America, and she has got many international tributes in literature and others
(Royer, 2001: 9). Until now, this feminist who has two children and also the wife of Dr. Syarif
Hetata keeps actively fighting for rights of women.

i

2.  THE NOVEL SUQUTH AL-IMAM AND STUDY OF REFERENCES

The Novel Sugiith al-Imam is a controversal novel written by Nawal Al-Sa'dawi when
she was in jail in 1981, because of arrestment of critical intelectualists in Egypt under the
command of president Anwar Sadat. The novel which was published in 1987 has been
translated into 14 languages in the world (al-Dadisi, 2017: 161). It tells us a story about strive
and fight of a woman activists, Bintullah (which literally means “the daughter of Allah”) that
keeps fighting against the masculine hegemony in the construction of discourse on religion in
Egypt and Arab world, as a part of the ruler’s authoritarianism that oppresses the people
tyranically. Bintullah is accused as a bastard (because her mother was raped by the Imam and
they were not married) so that Bintullah must be sentenced death, but Bintullah keeps survive.
Bintullah always rejects and fights against patriarchal interpretation of discourses on religion
which destroys the holy and noble humanity of women. With her intelect, courage, and high
prestige, Bintullah then acts radically by destroying the masculine construction of discourses
on religion as tyrany of The Symbolic, which is pressed by the ruler, The Imam, as the ruler in
her country.

Several researches has been done to study the novel Sugith al-Imam from various
perspectives, namely social, psychological, gender, marxism, tematic, and feminism. The
analysis on social condition states that the ruler had claimed that he himself is a representative
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of God on earth and always oppressed the people, including women (Rifay, 2018). The gender
perspective concluded that there are stereotype, subordination, physical violence, sexual
harassment, psychological violence in the family and society (Ernakurniawati, 2018). The
psychological analysis concluded that there are crysis of identity, traumatic experiences during
the childhood, strive against the negative stereotype of the society and her status as a bastard
(Akbar, 2007). Marxism-reflexionism emphasized the social condition of the society that
contained in the novel as a reflection on the proper reality, and dictatorship of The Imam
obliges the obedience to all people (Efriana, 2005). The feminism perspective concluded that
the novel has described the problem of feminism concerning the inferiotity of women and
superiority of men and also criticism on gender injustice (Nafisah, 2005). The tematic approach
stated that there are major and minor themes. The major theme is feminists strive in defending
women rights, while the minor theme is related to the gender unjust, patriarchal rulers, and the
search of a woman’s self (Baso, 2005).

Paying much attention to the studies that has been done to the novel Sugith al-Imam,
this paper can give contributions from different pattern of study, namely it emphasized the
perspective of subjectivity in criticizing and destroying the patriarchal construction of
discourse on religion so it can enrich the present perspectives in the studies on humanity. The
question that is to be answered in this paper is : How the fight and radical act of the story
character destroys The Symbolic patriarchal construction of discourse on religion and why
Nawal Al-Sa'daw1 creates the radical character in the attempt of setting the Arab women free.

3.  THE FRAME OF METHODOLOGY

This paper uses Zizek’s theory of subjectivity. Subject is a term which is used to
describe the interior life or a selfhood which related to gender, power, language, culture, politic
and so on (Mansfield, 2000). The subject is splitted and empty because of traumatic experiences
(Zizek, 2008: 204; 1993: 21). Three Lacanian phases raised by Zizek are The Real, The
Imaginary and The Symbolic (Zizek, 2008: 182). The Real is a phase when the subject were in
his mother’s womb, the phase of perfectness because it is save, comfortable, and full. The
Imaginary phase is a phase of mirror, since through the reflection on the mirror the subject
found the different identity of one self. The Symbolic phase is a phase where the subject is
surrounded by the endless marker and marked universe.

Zizek (2008: 182) gives the meaning that The Real is a pre-symbolic reality which
always be craved, The Symbolic is the rule that governs our perspective on reality, while The
Imaginary is an illucive entity which has no existence. If The Symbolic appeared in The
Imaginary is bounded, then there is surplus in The Real, so no matter how strong the ideological
interpelation as part of The Symbolic penetrates the subject, the totalization will always fail
(Zizek, 2008: 23). The empty subject also develops dialectically (Zizek, 2008: 251; Wattimena
2011: 105).

The splitted subject will always seek for his fullness of self through his fight against
The Symbolic which shackles him and keep moving toward The Real. For Zizek, the subject
can be the vanishing mediator, namely the person who can disrupt the boundary of The
Symbolic and The Real and make it psychotic subject who can keep the distance from The
Symbolic so that subject can choose freely (Zizek 2008: 186; Myer 2003: 37; Akmal 2012:
27). Writing fiction is a form of the author’s radical act as a subject to seek and approach The
Real he craved. As a marxist, Zizek emphasized that the subject’s radical act is an
emancipatorical act to change the structure since behind every symbolic order hides the
ideology (Zizek, 2008: 24).

The data collecting process is done using heuristical method, namely by reading the
literature carefully several times (Endraswara, 2013: 180) or it is also called the “sima’” method
by focusing on significant linguistic unit in the literature text which selected by leaning on the
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theoretical concepts they refer to (Faruk, 2012: 168-169). The technique of data collecting is
done by data reduction or data selection, namely by selecting data focused on the needed only
based on the parameters and criterias determined before (Siswantoro, 2010: 74). The data
analysis is done by interpretative or hermeneutic method. To avoid the unlimitedness of
interpretation, the researcher has a solid standing point through the taken paradigm. By using
Zizek’s subjectivity theory in giving meaning to the destruction of The Symbolic patriarchal
construction of discourse on religion done by the subject, this paper has a paradigm of humanist
literature critiques and formation of subject (Faruk 2012: 61-62). The method of interpretation
here refers to the practice of analysis done by Zizek himself that literature has proven the
Lacanian triadic, The Real, The Symbolic and The Imaginary in the subjectivization process

of a subject.

4.  DISCUSSION
Patriarchal Construction of Discourse on Religion As The Symbolic

In Suguth al-Imam it is protrayed three hegemonies of masculinity in the discourse on religion
which rejected and fought by the main character of the novel, Bintullah, namely: 1) patriarchal
construction of discourse on theology; 2) patriarchal construction of discourse on religious
laws; and 3) patriarchal construction of discourse on religious escatology (paradise).
1. Patriarchal construction of discourse on theology

The idea of “rib” appeared as patriarchal construction of discourse on religion that is made as
justification and philosophical base of presupposition of being women that considered inferior
and subordinate in the discourse on theology. Here is the quotation.

(112: 0= ¢ Lo L si) Gl 5 Jindl Al &z 5o alia (e cilla 31yl
women were created from curved rib, who lack of intelect and
piety.

Generally, the semitic religions (Judaism, Christianity and Islam) accept the idea of “the
rib" myth as the origin of creation of women, that Eve (the first woman created in the world)
was created from a man's rib. The Old Testament (Judaism) stated that Eve was created from
Adam'’s rib, Eve's husband (Al-Sa'dawi, 2009: 163-164). The Bible (Christianityt), Genesis 2:
18-24, stated that women (Ishshah) were created from men (Hassan, 1995: 45). Several sahih
hadiths that was made as supports of the interpretation of al-Qur'an (Islam) pointed that a
curved rib is the origin from which women were made.

On the esoteric side, monotheism religions (Semit) emphasized gender equality. In
Judaism, two description of creation 1: 1-2:4a and 2: 4b-25 stated that men and women were
created from the direct act of God and as the highest level of creation (Carmody 2006: 258). In
Christianity, The Book of Genesis 1:27 stated tha men and women were created in the image
of God, being His companion and the helpers of creatures (Ruether 2006: 294). In Islam, al-
Qur’an several times stated that men and women were created from one soul (Al-Sa'daw1 2000:
43; Hassan 1995: 50).

Nevertheless, the patriarchal costruction has become dominant power which has strong
influences to discourse on religion so that it placed women as being that lack of intelect and
pety. This is because women are considered as derivative creature, have lacness, sinful, and
never become full subjects. While men’s being assesed as full subject, perfect, become the
center of the world, the structure of meaning and interpretation.

The concept of God then constructed as masculine, having two paradoxal faces. Here
is the quotation.
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| dreamt seeing Allah who had two faces, the soft face like a
mother, and the other face like satan.

The paradox of God’s face in Bintullah’s dream as stated above is because the
construction of God who is a male as justification of women placement as sexual objects. In
Sugith al-Imam it is said that almost all women characters experienced sexual oppression,
raped, so that many bastards were born. The masculine God causes depresion and hallucination
in “women’s faith” which is destructive, breaking and dead.

Construction of discourse that masculine God had appeared in the Old Testament, that
Allah had many sons (Al-Sa'dawi, 2010: 165). In the New Testament Allah had a son, Messiah
(Jesus), which recognized as God (Al-Sa'dawi 2010: 166) and the trinity concept; The Father,
The Son, and The Holy Spirit had erased “The Mother” and replaced it by “The Holy Spirit”
(Al-Sa'dawt, 2000: 26-27). In Islam, the masculine God is related to the language of al-Qur’an
which gramatically, the word “Allah” has masculine predicate so that it always uses dhamir
(pronoun) huwa (he) so that Allah is understood as masculine. Because of patriarchal culture
influence, God which should be transcendental and spiritual often presents in the dreams of
women real-empirically; God which has male body that rapes a women until she gets pregnant.
The patriarchal theology is constructed to legitimate the superiority of men on women.

2. Patriarchal construction of discourse on religious laws

When women’s being theologically believed from rib of men and God himself in the end is
portrayed as a male, then this patriarchal theological believe brings consequences to the
discourses on religious laws. Here are the quotations.

Vo i Y Ay odad gl s laall cnd Lgddl ciS ia g )
Lsi) 7ol alin (pe B glae aadilly be slae Jiall sl ) (S 1
(39:0= ¢pled/

I hid my wife’s face behind hijab and on the road she
walked behind me. She could not write and read the book
of Allah, was lack of intelect and full of fat, a creature made
from curved rib.

O (e el 5 amall 8 A salal) i allall g (i el Lia o i) ) 0
cr,La;//Ljiw) BJ;\}:\M}J; y\édu.n:\j} PR @J\ d;)&\sﬂlu _SiJAM
(16 :0=

They said: “laws and order prevailed here is the demand and
supply. The price of a buffalo in a market is higher than a
woman. Men can have four women but can only have one
buffalo.”

The discourse on hijab (a cover for the entire body of a woman except for eyes) and
polygamy in both of quotations above is a representation of patriarchal construction of
discourse on religious laws. In Islamic laws, subordination and inferiority of women appear in
the patriarchal interpretation of law verses which actually contextual, yet justified as universal
verses as God’s laws who had created men stronger and more superior compared to inferior
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women. Verses on gender in al-Qur’an which generally biased to preserve the patriarchal

culture are: leadership of men (Q.S. an-Nisa’: 34), divorce (Q.S. al-Bagarah: 228, 230),

polygamy (Q.S. an-Nisa’: 3), to bow down (Q.S. an-Nur: 3), Hijab (Q.S. al-Ahzab: 59),

violence or beating on women (Q.S. an-Nisa’: 34), legacy (Q.S. an-Nisa’: 11), and witness
(Q.S. al-Bagarah: 282).

All of the law verses above were given in the context of patriarchal dominant culture
with specific asbab an-nuzul, which show the portrait of the slump of women condition.
Therefore, the verses were given in the spirit of freedom of women which always explisitly
contained in the verses as a whole, or the entire weltanschauung of al-Qur’an when it is
dialogued with other verses. But in reality, the patriarchal interpretation reflected in the
codification of islamic laws has omitted the libeartive spirit of al-Qur’an which upholds
women.

Continuously, Bintullah rejects and fights against the masculine interpretation in the
discourse on religion since the interpretation had separated faith from reason. The novel
depictes that the whole religion can not be contemplated and it is enough to believe and follow
it, including the patriarchal interpretation of gender verses. Here are the quotations.

i (o s B palld day a1 4y i Lae ST SET g Ailia cilla 13) sl 118
(112 ;0= ¢play) b gé) cpall 5 Joal) duadls Cﬁ‘-‘i

If she kept silent then it meant that she was thinking something
more than what had been determined by shariat, whereas women
were created from curved rib which makes them weak intelectually
and religiously.

(157:0= ¢pla ¥/ b sic) la¥) Gt Jiay S8 L8 S5 S8 Ll Jimy Cranall
Being silent means thinking, and thinking means loss of faith.

The existence of a wife in the end is quite the same with a slave, while the husband is her
master, even the power of the husband is like God that he must be worshiped by the wife who
has inherited the slavery tradition and economical interests. Here is the quotation.

S yie) in e pua pleY) pang S dis alple Gl de e et il
(33-32:0= cploy/ b si) AL Y 5 LeShal | oadd

| had bought her with a lot of dowry and | slept with her after the
big party attended by the Imam. | beat her [my wife] so that she
admitted her sins, then | forgave her as Allah gave forgiveness. |
became idol she worshipped and she is a female worshipper of me,
who liked to lay her head on my feet. | had her but she did not have
me.

In the semitic religions, inferiority of subdued wife and superiority of subduing husband
emerges from the patriarchal interpretation on the myth of the rib and Eve as sinner who had
to accept the leadership of Adam as her wife which is contained in The Old Testament (Al-
Sa'dawi, 2010: 164). Judaism emerged in the context of dominance of the philosophy of
exploitative economic values, characterized by feudalism, land ownership and slavery,
including women slaves (Al-Sa'dawi 1974: 159). At the moment, the jews came back to their
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homeland and had to rebuild their kingdom, along with various tensions they were

experiencing. Then the strict understanding of inferiority of women was developed (Young,

2006: 13). This is what became the general historicity that contextual gender verses then
appeared in The New Testament and al-Qur’an with various culture dialectic levels.

Shariah is not a closed system and tasyri’ ahkam (the determination of Islamic laws)
can change along with the change of space, time and social condition, since shariah is not for
creating oppression and absurdity but for prosperity, justice and grace for mankind (Engineer,
2007: 34-35). Therefore, the contextual reading on holy books is a necessity; the context of the
whole socio-historical era before revelation, the context of the revelation’s grievance (Siyaq
tartib an-nuzal), the narative context (siyaq as-sard), and the context of linguistic structure
(mustawa at-tartib al-lughawi) (Zayd, 2003: 181-183).

Therefore, hijab is not al-Qur’an’s vision and was not practiced at the time of The
Prophet Muhammad saw since the hadith showed that the early muslims did not wear hijab,
burga, or veil (Khan, 1994: 38). Islam also emphasized monogamy, not polygamy (Mulia,
2007), even inreal Islam it is monogamy without dowry and without divorcement (Khan 1994).
Divorcement is not originally from Islam (Thaha, 1967: 156-158; Engineer, 2007: 127-141;
Zayd, 2003: 196). The leadership of men is sociological and contextual which can change along
with the changes of society, that women can lead men (Zayd, 2003: 190-192; Engineer, 2007:
41-42).

3. Patriarchal construction of religious escatology (paradise)

When women are theologically and juridically considered inferior, then escatologically (life
after death) women are also considered subordinate. The paradise as the final destination of
one’s faithful and religious journey has been constructted very masculinely and only belongs
to faithful men, as it is seen from the following quotation.

A A Lelatiy JE € palaa) lia g s 13 1l Al iy ilila )
Lo Aadl G GUA Lad Y5 el 5 a5 L 05Se l Aiadld ol )3e
(57:0= «ploy) L sici)

Our wifes will not get into the paradise. | said, if it is happened to
them to enter the paradise, then how? He answered, Allah will
replace her with heavenly virgin. In the paradise there are no
legitimate wife, if that is so, then what is the difference between
paradise and earth?

Masculine paradise related to verses in the al-Qur’an that only show heavenly women and no
heavenly men. According to Aramaic linguist, 85% of languages in al-Qur’an was taken from
the Aramaic language. In Aramaic language, the word “htr” which in a dictionary translated
as “heavenly woman”, actually means “white wine”
(https://www.google.com/amp/s/arabic.sputniknews.com/amp/arab_world/201702091022180
285-/4:3L pall-lgiS3-45all- ) s, (Accessed Desember 18, 2018). Here the shift of meaning is very clear
which then turned patriarchal. It has been emphasized by Umar (2010: 259-260) that Arabic
dictionaries are very bias and sexis.

Other than masculine and patriarchal paradise, in her other fictions Nawal Al-Sa'daw1
also portrays hell as a place for women, since the rich interpretation of religious laws are full
of patriarchal legitimation; women’s body are aurat that has to be covered, their voice, and all

of their activities. If it is violated, then they are sinful and will get into the hell (Al-Sa'dawi
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2010). Women only deserve hell, not heaven, because sinful is their nature, as it is told in the
myth of Adam and Eve in The Old Testament, Eve was a sinner and filthy (Al-Sa'daw1 2010).

Related to the problem of language in every holy book, then Subject Nawal Al-Sa'dawi
(1980: 65) emphasizes the epistemology in understanding the holy book, that the truth of holy
book must be understood as a “series” of principles, teachings, and guidance which “related
each other” between one verse and the others. It is “connected” in specific situations which
become “their context”, which each characterized by their own “economical, social and cultural
backgrounds”.

Therefore, the myth of Adam and Eve in The Old Testament which contains the idea of
rib, Eve the sinner, and God that portrayed as male are symbolic verses that are contextual. The
myth is understood as a way to explain something. The myth is a presupposition (reason behind
assumption) which is take for granted as standing point for human reason (Pannikar, 1979:
324). The myth of Adam and Eve in The Old Testament has a number of important contexts to
be understood, since the construction of women in semitic religions can never be separated
from the understanding and interpretation of myths (Al-Sa'dawi, 2010).

In Zizek’s perspective, it does not matter how strong the idological interpelation of The
Symbolic penetrates and totalitates the subject, he will find failure. This is because there is a
surplus in The Real caused by the limitation of The Imaginary reflecting the image of The
Symbolic. Therefore,The Symbolic will always have lack that makes the subject finding the
gap to fight as a process of subjectivication.

The Character of the Story’s Strive Against
Patriarchal Construction of Discourse on Religion

As stated by Zizek that a subject is not being which is silent without having courage to
reject and fight against the structure that oppressed him as The Symbolic. Because of various
life trauma in patriarchal oppression of discourse on religion, the character Bintullah as splitted
subject criticizes, rejects, and fights against the patriarchal discourse in religion which
constructed by the ruler with their political interests. Here are the quotations.
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| had completely dressed and | saw them pointing my face. Your
aurat is this, they said. | said, who had said that to you? They
replied, that is the word of Allah. | said, the word of Allah is
written, while you can not read and write. They said, The Imam
had seen Allah and known His words. | said, where did The Imam
see Allah? They said, Allah had visited him in his dream. |
replied, Allah had also visited me in my dream.
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The Imam said, why do not you kneel on my feet? Bintullah replied, in
my life | never kneel to anyone. The Imam said, you are no one and all
women kneel before me. Bintullah replied, I am indeed no one. The
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Imam said, then who are you? Bintullah said, I am a woman without
name, without father, without mother, can not write and read, but I will

never love you and there is another love in my heart.

The first quotation is Bintullah’s strive against the patriarchal discourse on religion
which is constructed by The Imam (the ruler) which has authority in interpreting religion:
theology, law, and escatology. Bintullah fights against the accusation of aurat on her face
which is constructed by The Imam. She destroys his hegemonic argumentation. If they say that
The Imam has competition and authority because he ever saw God in his dream, then Bintullah
loudly replys that she also sees God in her dream.

The second quotation explains that Bintullah will never submit to anyone in her life,
including to The Imam. Her statement that she is a woman without name, father, mother and
can not read nor write, is a symbolization of her radical rejection and fight against the
patriarchal construction of discourse on religion created by The Imam, which has shackled
Arab women'’s reason, soul and body so they can never be humanized and lost their noble rights
and pride of humanity.

Bintullah as a subject will keep fighting against The Symbolic since she has
accomplished the peak of her split caused by various life traumas in patriarchal culture
penetration that hides behind the concept of God, religion, or holy book. When the subject can
not hold his separatedness with the craved Real, and agravated by the oppression of The Big
Other, then the trauma will become a bridge to become The Real (Zizek 2008: 182; Akmal
2012: 24).

The Character of the Story’s Radical Act as a Subject
Destroying the Patriarchal Construction of Discourse on Religion

The Subject Bintullah does an authentic act in her attempt to destroy The Symbolic.
Her act is based on her believe that God is not religion. If she criticizes a religion, it does not
mean that she has rejected God. Here is the quotation
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(Bintullah come here, he whispered with a low voice. | arose from
my bed and laid beside him. He hugged me with trembling body. “I
am afraid”, he said. “What are you afraid of?”, “I am afraid of
Allah”, “Why?”. “I don’t know”. “Aren’t you afraid of Allah?” “I
am the daughter of Allah, do | need to be afraid of my own father?”

The quotation above describes the closeness that Bintullah feels with Allah. Her very
name also shows the closeness, since Bintullah means “the daughter of Allah”. Therefore there
is no any thought in her heart and head to be afraid of Allah if she destroys the pathriachal
discourse on religion since it is only a construction of culture made by human, which full of
political and economic interests.

Bintullah never wants to stop fighting against the authoritarian Imam, never wants to
submit to the shariah that has been constructed patriarchally, in the end she is given choices
by the Imam : stops fighting or die. Consciously and freely she chooses death since there is no
any single reason for her to surrender. For her, death is a radical act and authentic which can
not be stopped by anyone.
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In the end of the novel, with accusation of insulting Allah, religion, and The Imam, then

Bintullah is accused as infidel who has mountly sins and officially sentenced death by the court
of the state. Nevertheless, Bintullah does not want to surrender. She believes, athough her body

b 13

will be dead, yet her mind will not. They will never be able to kill Bintullah’s “mind”, although
they can kill her body.

Here is Bintullah’s last words before he was excecuted.
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When my body dies my heart will not. The latest dying part of
me is my mind. At least, my mind will live. All things in me
will die before my mind. No one of you can get my mind. No
one. Although you have got my body, my mind will be far
beyond your reach. Like the sun on the daytime. Like the eye
of the sky on the nighttime. She (Bintullah) saw them standing
in front of her in a long line by giving her applause in
amazement. They said: she (Bintullah) is not a witch and not
an insane woman, she is a rational woman and her words are
eyes of mind.

Here is the quotation for the death sentence on Bintullah.
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Her mind (Bintullah) had become more dangerous than her
madness, and therefore they sentenced her death in a way faster
than stonning. Without giving her one more chance to speak, also
without telling the news to the press. They had covered her news

and buried her in the womb of earth forever.

Bintullah as a radical subject is the vanishing mediator who is able to take a
distance from The Symbolic. The condition had brought her to the pshychotic subject,
namely the one who is able to distrupt the boundary between The Symbolic and The
Real. The radical act is an authentic act for emancipatorical purpose for freedom of
Arab women, who express her dicision of freedom, who always have power “to choose”
an act, not accepting the act because it is imposed by the dominant structure which had
done a penetration. Bintullah is a splitted, empty and dialectic subject who can never
be formed by the structure, yet she creates structure, comes after the craved Real, a

freedom of Arab women.

Sugath al-Imam: Subjectivication Process of Subject Nawal Al-Sa'dawi

A Struggle for The Autonomy of Arab Women

The character Bintullah in Suqath al-Ima@m is a representation of the author who

experiences processing in her subjectivity. Zizek emphasized that a literature is a radical act of

Qio
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the author as a splitted subject who keeps moving to destroy The Symbolic as an attempt to

fulfill himself for seeking and approaching the craved Real. Therefore, Subject Nawal Al-

Sa'dawi as a splitted subject, empty and dialectic, emerged with an authenticity of act, is brave
to move against the flow and take a distance from The Symbolic. The presence of surplus in
The Real because of limitations of The Imaginary reflection, then the totalization of The

Symbolic always finds failure so that Subject Nawal Al-Sa'dawi always finds a gap to create a

new structure by destroying the old Symbolic.

The life journey of Subject Nawal Al-Sa'dawi which is full of pathriachal-tyranical
discourse on religion trauma that wound her mind, her soul and body makes her a splitted
subject which is full of lack. Imprisonment, bans, censorship, exile, accusation of infidelity
which make her allowed to be killed, become fugitive, are a number of traumatic experiences
of Subject Nawal Al-Sa'dawi. Therefore, Subject Nawal Al-Sa'dawi does an authentic act, a
radical act to kill the old Symbolic and come after the new Symbolic through her act of writing
literature.

5. CONCLUSION

In the process of subjectivication, the subject will pass three phases, namely The Imaginary,
The Symbolic, and The Real. Writing a literature is a radicalization of action from the author
as a splitted subjcet who moves to seek for his fulfilness. The author’s movement, Nawal Al-
Sa'dawi, as a subject is her fight against The Symbolic of patriarchal construction of discourse
on religion which does not show the nature of religion, namely just and humanistic. The
Symbolic will always fail to totalisate since there is surplus in The Real because of reflection
the limited Imaginary. Lack will always emerge in The Symbolic, in the form of discourse on
religion (theology, law, and escatology) which are patriarchal and shackling to the humanity
of Arab women. As a splitted, empty and dialectic subject, Subject Nawal Al-Sa'dawi wrote
the novel Sugath al-Imam by creating a radical character, Bintullah, who is able to do an
authentic and radical act full of courage and freedom to destroy and kill The Symbolic of
patriarchal construction of discourse on religion. The destruction of The Symbolic has a
purpose to kill the old structure and create a new structure, namely the discourse of humanistic
and egalitary religion to set free and fight for the autonomy of Arab women from the chains of
thousand years discourse on patriarchal religion.
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THE STRATEGIES FOR MAINSTREAMING WASATIYAT ISLAM
(ISLAMIC MODERATION)

IN INDONESIA:
The Ways Forward

Azyumardi Azra, CBE
Islamic State University of Syarif Hidayatullah Jakarta, Indonesia

Abstract

The global rise of intolerant radical Islam in recent times, no doubt, has created a number
of challenges for the Muslim and international world. Therefore, all concerned Muslims in
particular should find ways in which these challenges can be rightly and sufficiently addressed.

Taking into consideration the complexities that contributed to the rise of intolerant Islam,
responses provided should be conducted at both levels of conceptual and practical. This paper
attempts to suggest a number of ways in which initiatives and programs can be carried out to
respond to challenges posed by intolerant and radical Islam by taking some experiences of
Indonesian Islam to learn.

Wasatiyat Islam: Strategies for Promoting Moderasi Islam

First of all, Indonesian Islam has a number of distinctive characters vis-a-vis Islam in any
other place. Indonesian Islam, | would argue, Indonesian Islam can also rightly be called
Wasatiyah Islam. In the pre-independence period, Islam of Kepulauan Nusantara (Archipelago)
referred to Southeast Asian Islam as a whole. But in the post-independent era, it is Indonesian
Islam can also be correctly called Indonesian Wasatiyah Islam. The reason is clear: Indonesian
Islam remains inclusive, accommodative and tolerant; while on the other hand, Islam
somewhere else in Southeast Asia is becoming more exclusive because it is made as part and
parcel of state and politics.

Again, Indonesia Islam, no doubt, is a wasatiyyah Islam (justly-balanced or middle path
Islam) which is, by and large, an inclusive, and accommodative Islam, and the least Arabicized
Islam. Therefore, Indonesian Islam, much less rigid compared to Islam in some other places,
can be a model of moderate Islam; the religio-cultural expression of Indonesian Muslim can be
right called as moderasi beragama.

Even though some circles in much of the other parts of the Muslim world maintain that
they also adhered to wasatiyyah Islam, it is apparent that to large extent, Muslims there are
much less tolerant to differences in schools of thought existing among them. That is why
religious sectarianism is very strong among Arab Muslims or South Asian or African Muslims
for that matter. On the other hand, Indonesian Muslims who are also rich with differences in
Islamic understanding and practices of different Islamic tendencies are more tolerant and
accommodative towards each other. That is why religious sectarianism is much less among
Indonesian Muslims; they have wasatiyah understanding and praxis, expressing moderasi
beragama or moderasi berislam.

For that reason, Newsweek magazine once called Indonesian Islam as ‘Islam with a smiling
face’; “Islam which in many ways is compatible with modernity, democracy and plurality,
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where Muslim women enjoy lofty position”, said Hillary Clinton, then the US Secretary of
State to writer of this paper during her first visit after she was inaugurated by President Barack
Obama. Despite these distinctions, Indonesian Islam is no less Islamic compared to Islam
somewhere else. It is true that geographically, Islamic Indonesia is far away from the so-called
centers of Islam in the Middle East, but that does not mean that Indonesian Islam is religiously

peripheral that can simply be dismissed.

In the last few years, however, more and more scholars—Indonesians and foreigners
alike—question the ‘smiling face’ of Indonesian Islam. This is because of the increased
tendency of intolerance and radicalism among very limited number of Indonesian Muslims.
Even though the number of those intolerant and radical Islam is relatively very small, their
intolerant attitude is quite worrying and at the same time they have tainted the peaceful image
of Indonesian Islam.

The writer of this paper believes that the radicals would not been able to change the
moderate and peaceful nature of Indonesian Islam which is ‘too big to fail’ because there are
some important factors—as outlined below—that make intolerance and radicalism have not
much place in the country. This paper, therefore, encourages some optimism on the future of
Indonesian Islam. But, again the moderates cannot take this for granted; they should take
concerted efforts to address the challenges of the intolerant and radical groups existing in their
midst.

Therefore, there are some basic strategies for mainstreaming of wasatiyat Islam or
ummatan wasatan or moderasi Islam or moderasi berislam in order to be able to respond
appropriately to challenges of the radicals today in the future.

i3
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First Strategy:
The Pancasila State; re-Strengthening de-Confessional 1deology

Despite the fact that Indonesia is the largest Muslim country in the world, neither is
Indonesia an Islamic state, nor is Islam the official religion of the Indonesian state. Even though
around 88,2 per cent of Indonesian total population (some 260 million) is Muslim, Indonesia
since its independence on August 17, 1945, is the Pancasila state. Pancasila (Five Pillars)
consists of; first, belief in One Supreme God; second, just and civilized humanity; third,
Indonesian unity; fourth, people democracy led by wisdom through deliberation and
representation; and fifth, social justice for all Indonesian people.

Pancasila, accepted by virtually all Muslim, secular and non-Muslim leaders, is the
common ideological platform (in Qur’anic terms called, kalimatun sawa) of the Indonesian
state that is has a lot of diversity and plurality, not only in terms of ethnicity and culture, but
also in terms of religion. For mainstream Muslims, however, the Pancasila is already Islamic
enough; all pillars of Pancasila are basically in conformity with the fundamental teachings of
Islam. There were (and still are) splinter groups that wished to established an Islamic state in
Indonesia both through constitutional and illegal means—Iike rebellion in the late 1950s—but
they all failed, particularly because mainstream Muslims did not support the idea.

The adoption of Pancasila makes Indonesia is neither theocratic nor purely secular state.
Even though some foreign observers love to call Indonesia as a secular state, Indonesian state
is not secular in a strict sense of the very term ‘secular’. Indonesia is founded—as stated in the
Preamble of the 1945 Constitution and Pancasila—on the basis of the belief in One Supreme
God. As a consequence on this, religion is not fully separated from political and public life. In
fact, the Indonesian state since the time of independence, has the Ministry of Religious Affairs
as a part and parcel of the state bureaucracy. The Ministry is responsible for the administration
of social and political aspects of the believers; it does not intervene in theological and doctrinal
matters of any religion.
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The fact that Indonesia is ideologically not a secular state makes those who aspire to
create an Islamic state in this country lost their raison d’etre. Since the Indonesian state with
Pancasila ideology is already Islamic enough, there is no reasonable reason for mainstream
Muslims to transform Indonesia into an Islamic state. That is why any attempt to create an
Islamic state Indonesia fails to attract the interest of mainstream Muslims.

With the same token, there is a strong possibility that a purely secular or ‘un-Islamic’
ideology would become raison d’etre for radicalization of certain Muslim groups. In fact, it is
a sacred mission for them to topple regimes that adopt that kind of ideology and replace it with
what they consider as an Islamic ideology. Therefore, the state ideology should be ‘neutral’
towards religion, but at quite ‘Islamic’ at the same time, so that it can be accepted by
mainstream Muslims.

The challenge for the mainstream Muslim organizations and government now is to
revitalize and re-strengthen Pancasila. In post-Soeharto period Pancasila seems to have lost its
importance because it is by many as having used by the Soeharto regime as a tool of
regimentation to maintain its political status-quo.

Without revitalization of Pancasila, the intolerants and radicals could gain their
momentum with their un-Pancasila ideologies such as dawlah Islamiyah (Islamic state),
khilafah (caliphate), and the like. If they go unchecked by the restrengthening of the Pancasila,
then more and more Muslim could be misled by these kinds of ideologies.

Re-strengthening of Pancasila has gained momentum when President Joko ‘Jokowi’
Widodo three years ago (17 June 2017) formed the Unit Kerja Presiden (untuk) Pembinaan
Ideologi Pancasila (UKP PIP/Presidential Working Unit for Re-strengthening of Pancasila
Ideology. Later (28 February 2018) the UKP PIP was reorganized into a special agency called
Badan Pembinaan Ideologi Pancasila (BPIP, the Agency for Re-strengthening of Pancasila
Ideology).
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Second Strategy:
Deepening of Democracy from Within

With its distinctive characters, Indonesia—the largest Muslim nation in the world—
according to a number of reports released by Freedom House New York has often been
mentioned as one of ‘bright spots’ of democracy together with other pre-dominant least
Arabicized Muslim countries such as Bangladesh, Nigeria, and Iran. Freedom House in its
reports stated that while there is an obvious democracy deficit in the Islamic Arab world—
which is called as Arabic core—democratic ferment is considerable in countries which have
predominant or significant Muslim population such as Albania, Bangladesh, Djibouti, the
Gambia, Indonesia, Mali, Niger, Nigeria, Senegal, Sierra Leone, and Turkey.

The fact that democratic ferment is considerable in Indonesia can be clearly seen in the
success of Indonesia to conduct general elections in 1999, 2004, 2009, 2014 and 2019 that were
generally peaceful. All elections showed that Indonesian Muslims do not have any problem
with democracy; Islam is compatible with democracy in the country. The peaceful general
elections have consolidated democracy in the country even further. As the third largest
democracy in the world, after India and USA, Indonesia has some best practices of democracy
to offer.

It is important to point out that democracy in Indonesia is not imposed from without; in
fact, democracy has been nurtured since the state gained independence on August 17, 1945,
Since then, there has been some kind of continuous ‘contextualization’ of democracy with
Indonesian local contexts, even though they were not always successful. There were two kinds
of ‘contextual’ democracy implemented in Indonesia before the adoption of the current form
of democracy. The first one was ‘guided democracy’ implemented by Indonesian first
president, Soekarno; and the second one was ‘Pancasila democracy’ adopted by President
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Soeharto; both were not democratic enough, and in the end were replaced by the current form
of ‘liberal’ and multi-party-democracy.

Democracy, no doubt, allows the widest possible participation of Muslim and non-
Muslim groups in the Indonesian political process. They can express their political aspiration
in peaceful and civilized way and make democracy as the ‘only game in town’. This in the end
would contain the possible rise of radicalism.

Therefore, further strengthening and empowerment of democratic elements from within
mainstream Indonesian Muslims are one of the ways to address radicalism. It is a special
responsibility of Muslims to enhance Indonesian nascent democracy; and given Muslim
numerical majority, this can be done through mainstream Islamic institutions and organizations
that have strong commitment to the ideals and building of Islamic civility, democracy,
plurality, tolerance, peaceful co-existence and respect for human rights among various groups.
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Third Strategy:
Empowering Mainstream Muslim Organizations

The existence of Muhammadiyah, NU and many other mainstream Muslim
organizations across Indonesia is again another distinctive feature of Indonesian Islam. These
Muslim organizations are non-political, operating not only as religious organizations, but also
as social, cultural, educational and economic organizations. These organizations own
thousands of schools, and madrasahs from elementary to university levels, pesantrens
(traditional Islamic boarding schools), health centers, co-operatives, peoples’ credit unions,
environmental preservation centers, and many others.

Furthermore, they are a perfect representation of civil society since they are ‘voluntary,
independent from the state, self-regulating and self-financing working for the better ordering
of society. Most of these Islamic-based civil society organizations were founded in the colonial
period; Muhammadiyah—inspired by the reformist thought in Egypt in the early 20" century—
was established in 1912. Since then, Muhammadiyah is known as a modernist Muslim
movement. The NU—the largest Muslim organization in Indonesia—was founded in 1926, and
since then is known as a ‘traditionalist’” Muslim organization.

As civil society organizations, these Muslim organizations play an important role as
mediating and bridging forces between societies on the one hand and the state on the other;
they are crucial in the creation and maintenance of peace. In much of their history they are not
involved in practical and day-to-day politics or power politics, they call ‘low politics’. Rather,
they are involved in the so-called ‘high politics’, that is, politics of morality and ethics. There
is little doubt that they have strong political leverage in Indonesian political processes. In this
respect, they also play an important role as actors of governance, influencing the decision
making processes.

Islamic-based civil society organizations have been instrumental in the democratization
process, even during the period of the autocratic Soeharto regime. They nurtured civic culture
and civility among people; and leaders of these Muslim organizations were involved in the
democracy movements throughout the period; in fact, they were at the forefront of the
opposition movement against the autocratic regime.

The role of Islamic-based civil society organizations in the consolidation and deepening
of democracy in Indonesia is then very instrumental. With a strong emphasis on the role of
civil society in democratic process, they are able not only to consolidate their own
organizations in order to be able to function more effectively, but also to disseminate the ideals
and practices of democracy. For that purpose, they have been involved in such programs as
voters’ education, civic education, democracy education, gender empowerment and the like. In
addition, they also conduct a number of programs to combat corruption for the creation of good
governance.
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As far as their response to intolerant Islam is concerned, mainstream Muslim
organizations have often been a subject of criticism. This is because they tend to be silent or
speak not loud enough confronting intolerant and radical Muslim groups. This creates an
impression as if they condone intolerance and radicalism. Since the rise of I1SIS (August 2014),
however, Indonesian mainstream Muslim organizations speaks more loudly and loudly,
making it clear that what the ISIS is doing runs contrary with the true teachings of Islam.

With the seemingly continued rise of radical groups, the two largest mainstream
Muslim organizations—Muhammadiyah, NU and others—have voiced their objection to
radical ways. But their voices seem to have been not strong enough, or have tended to be
overlooked by mass-media, which is more interested in the voices and action of radical groups.
But since November 2002, the two organizations began to take a more serious attention to the
impacts of Muslim hardliners upon the image of Indonesian Islam.

Therefore, leaders of both organizations have agreed that they will again project a calm
image of Islam that protects people of other religions. The national leaders of the NU and
Muhammadiyah state that the image of Islam has been politicized by certain radical groups for
their own vested interests; such radicalism demonstrated by the groups represents the political
influences and not the Islamic way of thinking. Both organizations carry out a series of
activities to tackle extremism through open dialogues, joint-programs and the like. Both also
appeal to Indonesian government to take harsh measures against groups that transgress the law.
Should the law enforcers be afraid to take stern measures against radical groups, they could
pave the way for the increased radicalism. With the stronger position held by mainstream
Muslim organizations, the influence of radical groups can be contained and, therefore, they
will fail to have any significant impact that could change the peaceful nature of Indonesian
Islam.
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There should be concerted and systematic efforts to empower the moderates,
encouraging them to take a more pro-active attitude so far as radicalism is concerned. They
should also play a greater role in the reinterpretation and reformulation of the crucial concepts
such as jihad and other related issues.

With the continued challenges posed by the radical, it is necessary for mainstream
Muslim organizations to strengthen the distinctive nature of Indonesian Islam. They need to
upscale efforts to spread the inclusive and tolerant character of Indonesian Islam, and at the
same time protect their institutions from the intolerant infiltration.

Fourth Strategy:
Strengthening the Role of Women

Indonesian Muslim women (muslimah) enjoy a much greater freedom compared to the
fellow Muslimah somewhere. This has a lot to do with the structure of Indonesian society, very
different from Middle Eastern society. To take one example, while Islamic Middle Eastern
society is a male-dominated society where women are confined to domestic sphere, Islamic
Indonesian society is basically more loosely structured, where women enjoy much greater
freedom.

Therefore, there is no segregation of Indonesian Muslim women from society in
general; Indonesian Muslim women since the time of the spread of Islam in the late 12" century
on have been involved in almost all walks of life from religion, education, social, cultural, trade
to politics. In the last realm, for instance, there were four successive queens ruling the Acehnese
sultanate.

In recent history, Vice President Megawati Soekarnoputri was elected by the People
Consultative Assembly (Majelis Permusyawaratan Rakyat/MPR) to replace the embattled
President Abdurrahman Wahid on July 23, 2001. With the history of the four queens in the
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Acehnese Sultanate, the election of Megawati Soekarnoputri to the presidency is not without
historical precedence.

President Megawati gained uncontested support not only from the MPR (MPR) but also
from the bulk majority of Indonesian Muslims. She was accepted by Islamic or Muslim-based
parties. It is also important to mention that mainstream Muslim organizations such as
Muhammadiyah and NU—each of which claims a membership of some 35 and 40 million
followers respectively—did not have any objection on religious reason to Megawati being a
female as the president.

Indonesian Muslim women are now occupying various sectors of public life, ranging
from cabinet ministers, governors and mayors, government bureaucrats, legislature members,
NGO activists to education and business leaders. Despite this achievement, there is still a lot
to do in order for Indonesian Muslim women to achieve a much better position in public life.

Muslim women, therefore, should be encouraged to play a greater role in the public
sphere. For that purpose, reformist thought that aims to reinterpret and reformulate the position
of Muslim women in society at large should be facilitated. At the same time, some affirmative
policies on the part of governments need to also be adopted.

In this context, it is indeed historical that our Rector today is a Muslim woman,
Professor Amany Lubis; the first one among 17 UINs across Indonesia. This is indeed a
showcase not only for all UINs, but also for an expression of progress of Muslim women in the
country.
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Fifth Strategy:
Reform of Islamic Education

Islamic educational institutions, particularly those traditional ones like madrasah. have
often been viewed by Western observers and journalists as ‘hotbed’ or intolerance and
radicalism. This is probably true in the case of madrasahs in Paklstan, Afghanistan or Yemen
mainly because the failure of government of respective country to bring them into mainstream
of national education. As a rule, madrasahs in these countries are fully in the hands of the
‘ulama or shaykhs who teach their students as they wish—without curriculum.

Indonesia is a different case in the context of Islamic education. Indonesian madrasahs
are from being the hotbed of radicalism. That is also true in the case of pesantrens, traditional
Islamic boarding schools. This is mainly because Islamic educational institutions are very
adaptive to progress that in the end leads to their mainstreaming and integration into national
education.

Indonesian Islamic education has a long and rich history. Since the early acceleration
of the spread of Islam in Indonesia from the 12" century onward with many Islamic educational
institutions such as surau, dayah and pesantren—all of which are traditional Islamic boarding
schools—and madrasah, Islamic schools were founded by ‘ulama and Muslim communities.

Up to the period of early 1970s most of these Islamic educational institutions taught
mainly Islamic sciences; there were not many general subject matters. From the early 1970s
onwards, however, the programs of reforms and modernization of Islamic educational
institutions in order to bring them into mainstream of national education have been carried out
by both government and Muslim organizations and foundations that owned them.

The peak of the modernization of Islamic educational institutions took place since the
early 1990s when in line with the enactment of 1989 Law on National Education, madrasah
adopted national curriculum issued by Ministry of National Education. Since then, madrasah
is equivalent to general school. So that, graduates of primary madrasah, for instance, can
continue their education in secondary general school or graduate of secondary madrasah can
also continue their education in general or ‘secular’ university.
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Modernization of Islamic education also touch Islamic higher education institutions.
State Institute of Islamic Studies (Institut Agama Islam Negeri/IAIN and Sekolah Tinggi
Agama Islam Negeri/STAIN or State Islamic College) since 2002 have been transformed into
full-fledged universities (State Islamic University or Universitas Islam Negeri/UIN) that
include ‘non-religious faculties’, such as economics, science and technology, psychology, and
medical and health sciences. There are 17 UINs, 34 IAINs and 7 STAINs as of the end of
October 2020.

This mainstreaming of Islamic educational institutions will undoubtedly open up the
horizon of their graduates. They are exposed not only to the so-called ‘Islamic religious
sciences’ (al- ‘ulum al-diniyyah), but also to general sciences or the so-called ‘secular sciences.

Therefore, reforms, modernization and mainstreaming of Islamic educational
institutions should be in the top priorities in Muslim countries. Systematic and comprehensive
reforms and modernization should be conducted by Muslim governments and organizations.
So long as they are in their traditional forms, they will continue to produce graduates with
traditional Islamic outlook.
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Sixth Strategy:
Decisive Law Enforcement

There is a number of hardliner Muslim groups who came to the forefront of Indonesian
public in more visible, vocal, and militant manner in the two decades, | believe that they exerted
only a limited influence among Indonesian Muslims as a whole, they tried to make use any
possible issue related to Islam and Muslims for their own purposes.

The existence of hardliner, intolerant, radical Muslims within Indonesian Islam, so
obvious recently, is actually not new. There were radical groups during the period of both
Presidents Soekarno and Soeharto that attempted to establish an Islamic state in Indonesia.
These groups had been known as the DI/TII (Dar al-Islam/Tentera Islam Indonesia, or Islamic
State/the Army of Islam in Indonesia) in the 1950s. Later, during Soeharto period, there were
also radical groups like the NIl (Negara Islam Indonesia, Islamic State of Indonesia) and
‘Komando Jihad’ (Jihad Command) groups that, again, attempted to establish an Islamic state
in Indonesia. Some of these radical groups during Soeharto period were believed to have been
engineered by certain army generals in order to discredit Islam.

The fall of President Soeharto from his long-held power of more than three decades,
followed by political liberalization, has brought momentum for the new Muslim radical groups.
These groups tend to adopt a literal interpretation and understanding of Islam. They insist that
Muslims should practice only what they call as the ‘pure’ and ‘pristine’ Islam as practiced by
the Prophet Muhammad and his Companions (Sahababh, or the Salaf). In terms of this, they can
be included among the Salafi movements. Based on their literal understanding of Islam and
Salafi’s activism, they attacked discotheques, bars, and other places they considered as the
‘places of vices’.

In addition, there are older groups that have been in existence since Soeharto time, but
escaped the regime’s harsh measures. The most important of such groups is the Hizb al-Tahrir
(Party of Liberation), which was originally established in Lebanon by Shaykh Tagi al-Din al-
Nabhani, and firstly introduced to Indonesia in the 1970s. The main objectives of the Hizb al-
Tahrir are to perpetuate what they regarded as the true Islamic way of life globally and, most
importantly, to re-establish the khilafah (caliphate), a universal Islamic political entity. The
Hizb Tahrir is quite popular among disenchanted students and young people, not only in the
Middle East, but also among Muslim students pursuing their degrees in Western countries.
After the fall of Soeharto the Indonesian Hizb al-Tahrir Indonesia (HTI) becomes more visible,
assertive, and vocal to voice their ideals’ Despite that, it does not seem to increase its
membership in any significant way.
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Responding to these phenomena, President Jokowi in 2017 issued Presidential Order
No 2/2017 that bans radical organization or group. And HTI was the first to be banned.
Challenging the ban in the court, the HTI failed to contest the Presidential Order. Later the
Presidential Order was adopted by the Indonesian Parliament as the Law No 16/2017 of Mass
Organization.

There is little doubt that all radical groups have in one way or another certain connection
at either theological or organizational levels or both with particular groups in the Middle East
or elsewhere in the Muslim world. Radical groups by and large have been lying low following
the arrest and trial of perpetrators of a number of bombings in Indonesia since the time of
suicide bombing in Denpasar, Bali (2002). Some of the perpetrators of these bombing have
been sentenced to death or life-imprisonment or other heavy sentences. A good number of
suspects that linked in violent and terrorist act one another have been in police custody. There
is no doubt that resoluteness of law enforcement agencies to uproot terrorist groups is a key
factor to resolve the matter.

The radical groups could gain momentum when the government and law enforcement
agencies particularly the Police Special Detachment 88 Anti-Terrorism (Densus 88) and the
National Agency for Combatting Terrorism (Badan Nasional Penanggulangan
Terorisme/BNPT) fail to enforce the law. Therefore, one important key to solve the rise of
intolerance and radicalism is restoring government authority and re-strengthening law
enforcement agencies.
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RELIGIOUS MODERATION IN THE TRADITION OF
CONTEMPORARY SUFISM IN INDONESIA

Dudung Abdurahman
Lecturer at Islamic State University of Sunan Kalijaga Yogyakarta, Indonesia

A. Preface

Islamic religious life in Indonesia has recently grown in diversity and massive differences.
Therefore, efforts to seek religious moderation are carried out by various parties in order to
find alternative methods, models or solutions for overcoming various symptoms of conflict,
and finding a harmony atmosphere of the people in this country.

The search for a model of religious moderation can actually be carried out on its potential
in the realm of Islam itself. As is well known, the Islamic teaching system is based on the Quran
and Hadith, then it becomes the Islamic trilogy: Agidah (belief), Syari'ah (worship and
muamalah), and Akhlak (tasawwuf). Each of these aspects developed in the thought of the
scholars who gave birth to various ideologies and genres according to the historical and socio-
cultural context of the Muslim community. Meanwhile, tasawuf or sufism is assumed to have
more unique and significant potential for religious moderation, because Sufism which is
oriented towards the formation of Islam is moderate, both in thought, movement and religious
behavior in Muslim societies.

The general significance of Sufism can be seen in its history in the spread of Islam to
various parts of the world. John Renard, for example, mentions that Sufism plays a conducive
role for the spread of Islam, because Sufism acts as a "mystical expression of the Islamic faith"
(Renard, 1996: 307). Similarly, Marshall G.S. Hodgson, that Sufism in this role is the main
stream of the international social order. Sufism contributes to strong moral support for the
social life order formally developed by shari'ah along with religious institutions such as
universities and madrasah. (Hodgson, 1977: 220).

Starting from the historical reasons for the spread and the very broad role of Sufism,
many scholars have made a deeper understanding and explanation of it based on a historical
and social (historical-sociological) approach. In this case, historians and anthropologists in
particular show that the characteristics of the development of Sufism in the modern and
contemporary period represent the role and movements that promote internal criticism and
external responses. Sufism development displays responsive and adaptive methods, forms and
attitudes to the challenges of modernity (Bruinessen and Howell (eds.), 2007: 8).

The trend of modern Sufism is also conceptualized by Fazlur Rahman as 'NeoSufism'.
According to him, the tendency of Sufism is the amalgamation of as many Sufi heritage as
possible which can be reconciled with orthodox Islam and which can be processed to produce
positive contributions to the development of Islam. In neo-sufism there is a moderation effort
to generate orthodox activism and to re-establish a positive attitude towards the world. In this
case, the moral motive of Sufism is emphasized and part of the technique of zikir or muragabah
and spiritual concentration is still accepted, but the object and spiritual content of Sufism is
based on moral and puritanical meanings and orthodox ethos (Rahman, 1984: 285).

Meanwhile, the development of Sufism in the contemporary era shows its
characteristics, as stated by John O. Voll (1997), that Sufism is surviving and progressive in a
wide area, but Sufism is also dialogical and adaptive to the latest social theories. The social
symptoms of the development of Sufism in this era, explained by Bruinessen and Howell as
concluded by Shokhi Huda, are the following nine historical characters: (1) Sufism as a variety
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of transnationalism, (2) changes in authority relations and association patterns in Sufism, (3)
emphasis Sufism as a solemn, (4) Sufism's accommodative attitude towards the new regime,
(5) Sufism as the basis for the political mobilization of civil society, (6) developing the form
of local voluntary association units, (7) the attitude of Sufism's solution in the political vortex,
(8) the incorporation of Sufism with the spirit of salafi and political activism, and (9) global
relations and transnationalism. (Huda, 2017: 81-82).

In accordance with the focus of this study, namely religious moderation in Sufism in
Indonesia, the theoretical basis for the concept of moderation in question starts with the word
moderation, which means not exaggeration or means moderate. This word later became modern
(Indonesian) which means the reduction of violence, or avoidance of extremes. Moderation in
Arabic is known as the word wasath or wasathiyah, which has the equivalent meaning of the
words tawassuth (middle), i'tidal (fair), and tawazun (balanced). Another definition of the word
wasathiyah is usually meant as “the best choice"”. But all of them imply the same meaning,
namely fair and means choosing a middle ground position among various extreme choices.
Meanwhile, moderation in religious life is usually termed "religious moderation™. This term
means referring to attitudes to reduce violence, or avoid extremism in religious practice. The
spirit of moderation in religion is to seek a meeting point for the two extremes of religion, for
example between followers of extreme religions who believe in the absolute truth of one
interpretation of a religious text, while considering other interpreters as heretical; with extreme
religious communities deify reason to ignore the sanctity of religion. Religious moderation in
a very plural and multicultural nation like Indonesia, on the one hand means that religious
values are preserved, combined with values of local wisdom and customs. But on the other
hand, religious moderation is also interpreted as a balanced religious attitude between the
practice of one's own religion (exclusive) and respect for the religious practices of other people
of different beliefs (inclusive) in a pluralistic society (Ministry of Religion of the Republic of
Indonesia, 2019: 18).

What is meant by the potential for religious moderation in a religion that is Sufism in
nature? This issue was the first to encourage this study to be carried out based on the
development of Sufism in Indonesia. One of the reasons is that besides Sufism in its history in
this country, it has shown an important role since the beginning of Islamization until the
development of Islam today, as well as Sufism in a practical method called Tharigah
(Indonesian, tarekat) which has given birth to various tarekat orders in the life of Islamic
society. Likewise, the roles of religious moderation can be analyzed from the aspects of the
religious and social significance of the tarekat (Trimingham, 1999: 245).

Another reason is that the 19th and early 20th centuries were historical facts for Sufism,
which was under attack from all sides. The first attack came from secular movements and ideas
that undermined the Sufi order or brotherhood. Secularists think and worry that tarekat is an
obstacle to progress. However, due to these two challenges, the Sufism community tried to take
a middle path, namely through the movement that Fazlur Rahman called the 'neo-sufism'
movement. The movement and revival of neoSufism that developed in the 20th century until
now, is shown, among others, by the many Muslim communities who seek protection from the
unrest of life in the modern world, and they feel the need to maintain spiritual values. Because
of this, many tarigahs have managed to defend themselves in several regions in Indonesia.
Thus, Sufism in modern and contemporary times still shows its vitality for the spiritual welfare
of Muslims.

The second reason is also the background of this discussion issue further, namely to
explain the patterns of religious moderation displayed by Sufism in Indonesia, so that this study
comes to an analytical understanding of why Sufism is still potential and significant as an
alternative in efforts to build a moderate religious life in the country. this. This discussion is
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based on the historical-sociological approach to the development of Sufism in the socio-
religious orders of the tarekat.

i

B. Flashbacks to Sufism in Modern Indonesia

Early research on the development of Sufism in the modern era can be linked first with
contextual issues with Islamic reform in the perspective of Sufism. According to Azyumardi
Azra, this has actually started in the 17th century, which was spearheaded by three prominent
Malay-Indonesian scholars: Al-Raniri, Al-Sinkili, and Al-Magassari, with their ongoing
reforms under the influence of Islamic reform and the ulama network in the Middle East. (Azra,
1994: 240). The neo-Sufism trend, however, became even more pronounced in the eighteenth
century. During this period, several IndonesianMalay ulama who came from various regions
and ethnic groups in the archipelago carried out the development of neo-Sufism until the early
nineteenth century. At least it can be explained here at a glance about two very influential Sufi
figures, namely: First, 'Abd Al-Shamad Al-Palimbani (1704-1789), a Sufi figure who was the
most prominent among the Palembang scholars. He was very influential, especially through his
works on the teachings of neosufi figures, which were widely circulated in the archipelago.
AlPalimbani's tendency towards Sufism is clear that he studied Sufism especially with
AlSamani, from which he also took the Khalwatiyah and Sammaniyah orders. Furthermore,
through Al-Palimbani the Sammaniyah tarekat developed rapidly not only in Palembang, but
also in other areas in the archipelago. Second, the most important Sufi figure from Kalimantan
named Muhammad Nafis bin Idris bin Husayn Al-Banjari. He was known as a Sufi scholar for
his famous work entitled Al-Durr Al-Nafis, and he was affiliated with several tarekat:
Qadiriyah, Syathariyyah, Sammaniyah, Nagsyabandiyah, and Khalwatiyah. In his work,
Muhammad Nafis emphasized the absolute transcendence of the Oneness of God, rejecting
Jabariyyah which maintained a fatalistic deteminism that was against free will (Qadariyah).
Therefore, Muhammad Nafis was a supporter of activism, one of the basic features of neo-
Sufism. With strong pressure on Muslim activism, his book was banned by the Dutch, because
it was feared that it would encourage Muslims to wage jihad ((Azra, 1994: 243, 251, 257).

Further discussion can also be seen from the process of spreading the orders of the tarekat
carried out by the intermediaries of the pilgrims in the 19th century. Based on the tarekat
teacher network, there are five very influential tarekat schools, namely the Qadiriyah order
(Abdul Qadir Jailani), the Syattariyah order (Ahmad al-Qusyasyi and Ibrahim al-Kurani), the
Sammaniyah tarekat (Muhammad al-Samman), the Nagsyabandiyah order (Bahauddin an-
Nagsyabandi), and the Qadiriyah wa Nagsyabandiyah order (Ahmad Khatib Sambas). Each of
these tarekat forms associations with distinctive religious patterns, namely through ritual forms
and tarekat practices. Thus, the tarekat becomes the teachings and values that are absorbed or
internalized by its followers, so that the tarekat can involve a series of creativity that forms a
culture, communication, social mobility, and community actions and behavior (Steenbrink,
1994: 179184).

In its time, the tarekat was not only recorded as a group of dhikr assemblies that only
concentrated on their relationship with Allah alone and they ignored the social conditions
around them. Many of the struggles or resistance carried out by the tarekat against the
colonialists at that time, such as the Diponegoro War which caused quite a stir and made the
Dutch government chaotic, received the support of Kyai Maja and a number of students. The
rebellion in Cilegon, which involved Haji Wasid and his Qadiriyah order, waged a jihad war
against the Dutch government in Banten in 1888. Likewise, the Akmaliyah movement led by
Kyai Nurhakim (1866), and the Haji Ahmad Ripangi movement in Kalisalak, Central Java
(1855) were quite troublesome local ruler (Ibid.). Several other tarekat, such as Syattariyah in
West Sumatra, have also been recorded as having protected the community.
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Meanwhile, a review of the development of Sufism in Indonesia in the twentieth century
needs to be discussed further about what is the position of Sufism in the flow of Indonesian
modernization. The salient feature of the development of the Muslim community at the
beginning of this century was the change in the Muslim movement, especially in opposition to
the Dutch colonialism, from forms of militant resistance to being replaced by new approaches
and forms of organization; later the structure of holy war (jihad) was replaced by modern social
and political associations. Meanwhile, internal Muslim struggles occurred between syncretic
local Islam and a more fundamentalist form of Islam in Indonesia, and there was a separation
between devout Muslims and syncretic local Muslims, coupled with the separation between
modern Muslims and traditional Muslims. In this context there is also a distinction between
conservative Islam which intends to maintain the special adjustments made to local culture; on
the other hand, it is fundamentalist Islam, which is identified with opposition to popular
religious customs and tendencies of Sufism (Voll, 1997: 293).

In the midst of the struggle for the nationalism movement and Islamic reform, the
development of sufism-tarekat at the beginning of the twentieth century did not show its role
in socio-politics as in the past, but at this time a number of tarekat still maintained themselves
as the socio-religious and spiritual support of rural communities in many areas. Indonesia. This
was the case during the Indonesian independence era, even though the Sufi brothers and sisters
were not able to gain the influence of reformists, modernists and traditionalists who were
affiliated in organizations. However, many Muslim communities seek protection from the
unrest of life in the modern world, and they feel the need to maintain spiritual values.
Simultaneously with such a modern situation, Sufism-tarekat circles re-emerge in new forms
of tarekat development and respond to other aspects of modern life. Thus, sociologically
sufism-tarekat continues to fulfill its mission of maintaining the spirituality of Islam through
special links and relationships with the spiritual world represented by a number of tarekat,
while still showing its vitality for the spiritual welfare of mankind (Trimingham, Madzhab
Sufi., P. 266).

Sufism in Indonesia from the 20th century to the present day can be explained in a
number of sufisms which were influential and played an important role in the development of
Islam in Indonesia. First, the Nagsyabandiyah Tarekat, a tarekat founded by Bahauddin an-
Nagsyabandi in Turkey, since the early 17th century, and this tarekat spread to Indonesian
territory is estimated to be around the middle of the eighteenth century. As an in-depth study
has been carried out by Martin van Bruinessen (1982), that the Nagsyabandiyah has
experienced continuous development, both geographically and in the number of followers. The
rapid development of the Nagsyabandiyah in this century was partly due to the urge to refresh
and grow this tarekat which was driven from within its own country. Unlike the previous period
until 1925, the impetus for refreshing the Nagshbandiyah always came from the Middle East.
To date, the spread of adherents to this tarekat is represented in all Muslim-majority provinces.
The spread of the Nagshbandiyah adherents was more widely accepted by lay people from
various backgrounds, thus causing local variations in the practice of this tarekat. In addition,
especially in the last quarter of the twentieth century the tendency of this tarekat did not only
appeal to the social strata in the countryside, but also existed in urban areas among all
professional groups. (Bruienesen, 1982: 219).

Second, the Qadiriyah Wa Nagsyabandiyah Tarekat, which is also called a branch of the
Nagsyabandiyah Order, but in its development in Indonesia in the modern period is a new and
independent tarekat. This tarekat as the name implies is an amalgamation of selected elements
from the Qadiriyah and also the Nagsyabandiyah. The integration between the two orders was
carried out by the Sufi scholar from Indonesia, Ahmad Khatib ibn 'Abd Al-Ghaffar Sambas,
who lived and taught in Mecca in the midnineteenth century. He had many students who later
played a role in the spread of this tarekat, namely among the Indonesians who visited Mecca
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from all parts of the archipelago: Malaya, Sumatra, Java, Bali and Lombok. Syekh Sambas also
appointed many caliphs, including his three main caliphs, Shaykh Abdul Al-Karim from
Banten. Although he lived for most of his life in Mecca, under his influence the Qadiriyah Wa
Nagshbandiyah Order became extremely popular in Banten. Two other influential caliphs were
Shaykh Tothah in Cirebon and Kiai Ahmad Hasbullah ibn Muhammad (a Madurese who also

lived in Mecca).

The branch of the Tarekat Qdiriyah wa Nagsyabandiyah from the 'Abd Al-Karim teacher
route, developed mostly in the Banten area especially under the influence of its last caliph. The
most famous being Ki Armin (d. 1988) from Cibuntu, near Pandeglang. Some of its other
branches are scattered in the Bogor area, especially through another caliph, namely Kiai Falak
at Pesantren Pagentongan. Another important center of this tarekat was developed by another
caliph 'Abdul Al-Karim at Pesantren Futuhiyah in Meranggen, Semarang, namely Kiai Muslikh
(d. 1981). Meanwhile, the Tarekat Qadiriyah wa Nagsyabandiyah branch of the Cirebon
Shaykh Tolhah teacher training path was developed by its most important caliph, 'Abdllah
Mubarak (Abah Sepuh) through the pesantren he founded in Suryalaya Tasikmalaya in 1905.
This Tareka which became known as TQN Suryalaya made progress. and its broader influence
during the leadership of the CRC Shohibulwafa Tadjul Arifin (or better known as Abah Anom).
The spread of TQN Suryalaya branches is throughout Java, East Sumatra, West Kalimantan,
Lombok, and in Singapore and Malaysia. As for Ahmad Hasbullah's teacher training path, the
Qadiriyah wa Nagsyabandiyah branch is more developed in East Java and Madura Island,
especially through its center of education at Darul Ulum Islamic Boarding School in Rejoso
(Jombang). The Qadiriyah Wa Nagsyabandiyah Order was first introduced by Khalil, a son-in-
law of Kiai Tamin from Madura, the founder of the pesantren. Khalil, who also came from
Madura, received a diploma from Ahmad Hasbullah in Mecca, but later Khalil's robe of
leadership was given to Kiai Tamim's son named Ramly, and was later replaced by his son
Musta'in Ramly. The authority of Kiai Musta'in Ramly led the tarekat at the pesanten for a long
time until the end of the 1970s (Bruinessen, 1992: 98).

Third, the Khalwatiyah Order which has a very broad influence in South Sulawesi. This
tarekat became the basis of religion among the Bugis and Makassarese people. This tarekat was
introduced for the first time in Sulawesi by Shaykh Yusuf Makassar (d. 1699) who was known
as the honorary title Al-Taj Al-Khalwati (Crown of the Khalwatiyah Order). He was not only
a Sufi, but also well known as a 17th century Makassar scholar and warrior, and he is still
highly respected in South Sulawesi. Shaykh Yusuf spent several decades in Arabia and studied
with many teachers. He became a follower of the Khalwatiyah order in Damascus by Abu
Barakat Ayyub bin Ahmad AlKhalwati Al-Qusyaisyi, an imam and preacher at the Ibn 'Arabi
mosque. Nevertheless, Yusuf also studied several tarekat and studied with a number of Sufi
scholars and spiritual predecessors. Therefore, after his return to the archipelago, Shaykh Yusuf
taught the Khalwatiyah Order as well as incorporating elements of other tarekat he had studied
such as Qadiriyah, Nagsyabandiyah, Syatariyyah, and Ba'lawiyah (Bruinessen, 1995: 287-
289).

The dissemination and development of the Khalwatiyah Order from the teacher training
path of Shaykh Yusuf, which was later called Khalwatiyah Yusuf, is still developing today.
Meanwhile, another branch of the Khalwatiyah order, is the order associated with Muhammad
bin 'Abds Al-Karim Al-Samman (1718-1775), a well-known scholar and Sufi who taught in
Medina. This branch of the tarekat became known as Khalwatiyah Samman, flourishing in the
charismatic leadership of Haji 'Abd Al-Razzaq alias Puang Palopo (d. 1910), and most local
chapters in South Sulawesi have been affiliated with Khalwatiyah Samman since the beginning
of the twentieth century. Furthermore, the differences between the two Khalwatiyah tarekat
actually still show continuity in terms of teaching, while the changes are solely in the path of
teacher training or the lineage of the tarekat. This is because the spread of Sammaniyah's
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influence was first integrated naturally into the tradition that had been built by Shaykh Yusuf
Makassar. But sociologically, the difference between the two can be seen from the number of
followers of each tarekat, as in the statistics compiled by the Ministry of Religion in 1973, that
the Khalwatiyah Yusuf tarekat in the province of South Sulawesi has around 25,000 followers,
while the Khalwatiyah Samman congregation has 117,435 followers. (Bruinessen, 1995: 285).
Fourth, the Tijaniyah Order, which spread in the West Java region since the beginning of the
twentieth century. As G.F. Pijper stated that in 1928 this tarekat had spread in Cirebon, Brebes,
Pekalongan, Tasikmalaya, and Ciamis. Its spread in the Priangan area was first introduced by
Ali ibn Abdillah al-Thayyib al-Azhari, an Arab scholar from Medina. At the first he lived in
Cianjur for three years. After that, he lived in Bogor. In these two cities, he lives in an Arab
village and works as a teacher at a madrasa belonging to his fellow citizens. Then, in 1928 Ali

Abdillah moved to Tasikmalaya (Pijper, 1987: 86-87).

Among Sheikh al-Tayyib's students, who immediately became his representative in
leading the Tijaniyah Order in Tasikmalaya was Ajengan Ahmad Qaljoebi, who had studied in
Mecca for six years (1910-916). Since meeting Sheikh al-Tayyib, he has continued to maintain
a close relationship with him. In fact, the Sheikh himself often spent his time at Ajengan
Qaljoebi's house. Their relationship also concerns issues of teaching and Tijaniyah
development, so that Sheikh al-Tayyib appointed Qaljoebi to be his representative who has the
right to give allegiance to anyone to practice the teachings of this tarekat. K.H.A. Qaljoebi in
the lineage of the Tijaniyah Order is the 8th teacher (Al-Qaljoebi, t.t: 20 and Pijper, 1987: 87).
The development of the Tijaniyah Order was further carried out by another caliph of Sheikh
al-Tayyib, named K.H. Badruzzaman, caretaker of the Blue Islamic Boarding School in the
Garut area, with his appointment as caliph in 1935. The development of Tijaniyah originated
from the K.H. Badruzzaman in Garut then spread to several other areas in West Java, such as
Bandung, Cianjur, Tangerang, Kerawang, Subang, Sumedang, and Bogor; while the
distribution of the Tijaniyah Order in Cirebon took place from the teacher training route of Kiai
Abbas.

Fifth, the Idrisiyah Order. The spread of this tarekat first took place in Tasikmalaya, with
the services of Ajengan Abdul Fatah, a scholar from Cidahu after he studied in Makkah (1924-
1932). He obtained a teacher hirgah (degree) in this tarekat from Sayyid Ahmad Syarif al-
Sanusi in Jabal Abi Qubais, when Abdul Fatah studied in the Holy Land (Sya'roni, 1992: 104-
105). As the name of the tarekat taught by Syarif al-Sanusi, basically the tarekat that Abdul
Fatah followed was the Sanusiyah Order. However, he popularized the name of his tarekat with
the Idrisiyah Tarekat because it was intended as an effort to avoid the suspicion of the Dutch
colonial government, which considered that the Sanusiyah people, especially in North Africa,
were mostly involved in politics and opposed the Western colonialists (Ziadeh, 1983: 132). In
addition, Abdul Fatah was only more interested in developing Sanusiyah teachings only in the
field of worship. Therefore, he put aside his political ideology and movement.

i

C. Patterns of Moderation of Sufism

Further analysis of religious moderation in the perspective of Sufism can be carried out based
on the recent discourse of wasathiyah or moderation in Indonesia, which is objectively
described through three pillars: moderation of thought, moderation of movement, and
moderation of deeds. These three objects of religious moderation can be seen in the symptoms
that are indicated in the traditions and movements of Sufism below, based on the symptoms
found in each subject of Sufism, especially the tarekat mentioned in the previous discussion.

1. Thought Moderation
One of the signs of moderate religious thought in Sufism is the tendency of neoSufism, as
explained in the preliminary discussion above. The historical symptoms of this kind of
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moderation in the development of modern Sufism in Indonesia were shown by almost all
tarekat, although with varying degrees of moderation from one tarekat to another. As seen in
Nagsyabandiyah Sufism thought, that before the modern period there were not a few cases
showing how the Nagsyabandiyah tarekat gradually took elements of local traditions, or at least
adopted traditions that tended to deviate from the point of view of the authenticity of
Nagsyabandiyah. However, along with the neo-Sufism movement, including what occurred in
the Nagsyabandiyah centers in Mecca and Medina, not a few Indonesian scholars also
continued to establish contact with Nagsyabandiyah centers there, so after returning from Hijaz
they made corrections to the trend of Nagsyabandiyah deviations in Indonesia. Therefore,
during the twentieth century the Nagshbandiyah Order as a whole, or practiced by most of its
teachers, held fast to its original teachings. In general, the emphasis on shari‘ah has not changed,
and many murshids have mastered Islamic science steadily (Bruinessen, 1992: 212), and
practice moral activism in accordance with the modern context.

Some Nagsyabandiyah figures who pioneered neo-Sufism based on their area of
influence can be mentioned here, including: 1) in Sumatra a famous scholar named Khatib Ali
(1861-1936) came from Parak Gadang, Padang West Sumatra, he had been in Mecca (1884 -
1890) and studied from the reformer Ahmad Khatib, but also entered the Nagsyabandiyah
tarekat at the hands of 'Uthman Al-Fauzi. After returning to his homeland, Khatib Ali emerged
as a traditionalist, but he also played a role as a moderate modernizer. He became an active
educator and founded a modern style madrasa. He developed Nagsyabandiyah and provided
his defenses for the attacks of the reformers through his treatises. But Khatib Ali was also active
in the formation of modern political organizations, he himself formed a local branch of the
Sarekat Islam in West Sumatra in 1916, then in 1928 Khatib also played a role in the
establishment of PERTI (Persatuan Tarbiyah Islamiyah) (Schrike, 1921; 306-9; Abdullah,
1971: 24-27).

A similar trend was carried out by other figures in North Sumatra in the mid-twentieth
century, especially Prof. Dr. Haji Syekh Kadirun Yahya, M.Sc., a scientist who since the 1950s
has taught chemistry at the University of North Sumatra in Medan. Kadirun studied the
Nagsyabandiyah tarekat from Muhammad Hasyim from Buayan (between Bukittinggi and
Padang), West Sumatra, and he received a diploma as caliph in 1950, about two years later as
a shaykh. In the development of the Nagsyabandiyah, he was known as a reformer who had
given this tarekat a scientific foundation. The followers are estimated to reach 2.5 million
people in Indonesia, especially in the area of Medan, South Tapanuli, and spread in several
cities in Java, while in Malaysia it reaches around 40,000 followers (Bruinessen, 1992: 151).
Another symptom of the neo-Sufism direction can be noted from the development of the
Nagsyabandiyah on the north coast of Central Java, for example K.H. Muhammad Hadi from
Girikusumo, apart from mastering the science of Tharigah, he is also highly educated in figh,
which since 1918 has developed his knowledge through the pesantren he founded in Popongan
(between Solo and Klaten). Thus the successors of Kyai Muhammad Hadi to his present
grandson, Muhammad Nadlif was very influential in the Nagsyabandiyah network in Central
Java, and because he had studied at the Islamic University in Medina it seems that he directed
Nagsyabandiyah to a somewhat ‘puritan’ climate; as was the case with Kiai Arwani from holy,
he is not only a tarekat teacher, but also an expert in the knowledge of the Koran, even his
pesantren is called Pondok Huffadz Yanbu'u Al-Quran (Bruinessen, 1992: 156-159).

The accommodation of shari‘ah into the tarekat as this is a prominent feature of the neo-
sufism process more clearly occurs in the Idrisiyah tarekat. This tarekat, as seen from its
original character in North Africa, Idrisiyah was oriented towards religious orthodoxy of
Sufism under the influence of Wahabi teachings. However, for Idrisiyah in Indonesia, the
orthodoxy process was developed in an accommodative manner, so that the authors call it a
tarekat with a fundamentalism-accommodative pattern. In general, this can be seen from the
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development of the Idrisiyah tarekat which is centered at the Pagendingan Islamic Boarding
School. Among other things, it was stated that Ajengan Abdul Fatah was more oriented towards
worship and had no political potential which was seen as threatening the Dutch. Meanwhile,
the development of figh in Idrisiyah was quite thick, especially their views and attitudes
towards madzhab. Following the principles developed by the two main teachers of this tarekat,
Shaykh Ahmad bin Idris and Sheikh Muhammad bin Ali as-Sanusi, who called for ijtihad and
did not obey any school, the Idrisi saw the Sheikhs as the imams of the school. Therefore, the
Shaykh does not only act as murshid tarekat, but he also serves as an imam in matters of sharia.
In general, the principle held in solving figh problems is the rule of al-muhafadatu ala qaulil
gadim wa al-akhdu bi al-gauli sheikh, so they acknowledge the opinion of previous scholars
but also take or hold on to the opinion or ijtihad sheikh. The opinion of the sheikh of the
Idrisiyah tarekat is believed to be the result of ijtihad that must be practiced, because he is also
seen as referring to the opinions of previous scholars (Dahlan, 1979).
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2. Movement moderation

This second pattern of moderation can be observed from social Sufism movements, especially
seen from the community movements of each tarekat in responding to social or political
problems facing them in certain situations. But normatively, the movements of the tarekat must
depart from the principle of spreading religion, in this case based on Sufism, which aims to
invite goodness and distance oneself from evil, but is based on invitations based on the
tendency of moderation to take place in ways accommodating, persuasive, and peaceful way.
Historical symptoms that illustrate such patterns of moderation can be learned from the
following orders. The Nagsyabandiyah Tarekat, for example, which in the period before the
twentieth century was known as a radical mobilization medium in opposition to the Dutch
colonialism, among others in the case of the Banten peasants' rebellion at the end of the 19th
century, actually in the twentieth century showed its changing patterns in accommodative ways
In this case, in particular adapting to modern nationalist movements, or the Nagsyabandiyah
tarekat itself, carries out social movements through the organization as carried out by
modernists. Nagsyabandiyah in West Sumatra for example, as mentioned above, apart from
accommodating the Sarekat Islam, the Nagsyabandiyah circles themselves also pioneered the
establishment of similar organizations with reformers.

One of the factors in the revival of the tarekat at the beginning of the twentieth century
was the emergence of Islamic reformism with a puritan style, which gave it criticism, even for
them that the tarekat was part of the religious experience that had to be removed from Islam.
Another factor is the emergence of politically oriented mass organizations, especially the
Sarekat Islam representing Islamic modernism and organizations with nationalist ideology. At
least on these two factors, the sheikhs atarekat and other "traditional™ religious leaders came
together and established their own organizations to defend their practice and worship, tatepi
also to respond to the political situation in the Indonesian nationalism process. In 1928 a
number of traditional ulama in Sumatra established a new organization called Persatuan
Tarbiyah Islamiyah (PERTI). Among the founders of this organization the most influential was
Sulaiman Al-Rasuli, a Nagsyabandi, and until the end of the Dutch government Al-Rasuli
managed to direct PERTI as the main vehicle for accommodating the interests of
Nagsyabandiyah.

In the 1940s, a Nagsyabandi figure named Haji Jalaluddin, who was previously a PERTI
activist with Sulaiman Al-Rasuli, founded the Islamic Tarekat Political Party (PPTI). The
success of Haji Jalaluddin in fostering PPTI was evident in the 1955 general election, in which
the party gained strong support in Central Sumatra (including Minangkabau) and North
Sumatra (including Mandailing). The success in the general election also led to Haji Jalaluddin
being elected as a member of the national parliament, and it was a momentum for him to expand
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his influence and the influence of PPTI. During the Guided Democracy period, he cultivated
good relations with President Soekarno, then he also showed flexibility with the political
climate at that time (Bruinessen, 1992: 132).

PPTI's accommodative politics were further developed during the New Order era. Haji
Jalaluddin directed PPTI as one of the first organizations to join the Golkar Secretariat. At that
time he also tried to bring shaykhs and followers of tarekat other than the Nagsyabandiyah in
Sumatra into his organization, and he also placed representatives throughout the country.
Among his main followers was Abah Anom, the caliph of TQN Suryalaya who was then
starting to gain influence in West Java. Haji Jalaluddin also succeeded in developing his
representatives in Kalimantan, Sulawesi and Jakarta.

PPTI appears to have no representation in East Java, because in this region the
Nagsyabandiyah branches, particularly the Qadiriyah wa Nagsyabandiyah tarekat are affiliated
with Nahdlatul Ulama. In 1957 the tarekat kiai established an organization called Jam'iyyah
Ahl Al-Tharigah Al-Mu'tabarah, which was intended to unite all bona fide tarekat (mu'tabar)
or tarekat-tarekat that were in accordance with the principles of Ahl Al-sunnah wa Al. -
Pilgrims. This organization publishes a list of 44 tarigah which are considered mu'tabar.
Although in practice, only the Nagsyabandiyah and Qadiriyah wa Nagsyabandiyah orders are
well represented in the Jam'iyyah and are limited to East Java and Central Java. Even the
Qadiriyah wa Nagsyabandiyah tarekat, which is based at the Darul Ulum Pesantren in Rejoso,
Jombang, can control its umbrella organization. During the leadership of Kiai Musta'in Romly,
he was able to maintain good relations with his father's students, Kiai Romly, who had raised
about eighty badals scattered throughout East Java and Madura. Because of this, Kiai Musta'in
Romly added a strong influence to his position as chairman of the Jam'iyyah (lbid: 171).
Shortly after he was elected chairman of Jam'iyah, ahead of the 1977 general election, he
supported Golongan Karya, a government political organization, rather than the Islamic
political party PPP, the platform in which Nahdlatul Ulama was represented. Apart from the
conflict among Nahdliyin due to Musta'in Romly's political stance, it can be said that his
political stance indicates a similar pattern to the leadership of Haji Jalaluddin through PPTI and
Abah Anom in TQN Suryalaya, all of which show accommodative political attitudes with the
government or the rulers. in this country.
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3. Moderation of Religious Traditions and Practices
This moderation pattern can be seen from the tendency of sufism-acculturative tarekat with
local culture. This kind of religious moderation is a characteristic feature of the development
of tarekat in Indonesia. The acculturation process took place in at least two tendencies: on the
one hand some tarekat gradually took on elements of local traditions or took on a more typical
Indonesian character, while on the other hand there were local mystical currents that took the
tarekat influence. Such a tendency shows the same symptoms in every community and religious
practice of the tarekat, among others, it can be analyzed from the socio-anthropological Sufism
below.
a. Community and Congregational Traditions. Every association or tarekat community is
always established between teachers ((murshid / shaykh) and students (adherents / ikhwan), as
well as between students in the tarekat, in turn, forming a distinctive pattern of communication
and perhaps not found in religious communities outside the tarekat. In tarekat associations, it
always describes a communication event that reflects the esoteric rite identity of Islamic
religious teachings, which is communicated in symbolic form and is addressed as' a means to
achieve high potential and life goals (insan kamil / akhlak karimah) (Abdurahman, 2019: 48 -
49).

Tarekat adherents generally explain and communicate all experiences of closeness
religiosity to the teacher or murshid, whether it is done in sacred ritual meetings or personal
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encounters. Adherents of tarekat generally interpret the teacher as a figure who has the ability
to transform consciousness, especially consciousness related to "blessings". This blessing is
linked to very broad dimensions: economic, political, cultural, religious and social. Therefore,
those who come and become disciples of the tarekat come from different walks of life, different
social status, and different purposes. After they become part of the tarekat community, the
murshid corrects the intentions deemed "incorrect” by being linked to the metaphysical goals
of the taught tarekat.

In the development of religion and culture in society in general, the communication
pattern of the tarekat which is centered on the murshid figure and integrated in the teachings
and ritual systems of the tarekat, has in turn been able to change the religious relationship of
the community. As described by Hasan Moestapa, among others, it relates to the ways some
people overcome a life crisis. According to him, "When a person has a disease that is difficult
to cure or it is difficult to know the cause from birth, people immediately suspect that it is due
to demon possession, hooked up, witchcraft, or as a result of ancestral vows. These people are
usually referred to as lay people. Some people overcome a crisis or try to achieve what they
want by asking the kiai for help. Then the therapy is given by the tarekat kiai or teachers, that
the person concerned is asked to worship a lot, take repentance baths at night, and routinely
practice wirid and tarekat dzikir (Moestafa, 1985: 115-121). This phenomenon can indicate a
religious change in the role of the tarekat, but it may also be a pattern of tarekat accommodation
with local culture. Because the amalgamation of metaphysical ideas, magic words, holy water
and so on, with tarekat meditation techniques is also a tradition of the Javanese teachers at the
beginning of the twentieth century.

The religious tradition among Sufism-tarekat is wirid or dhikr. Wirid are readings that
students must practice every day on a regular basis. These readings include dhikr, istigfar,
salawat and hizb. Each tarekat requires adherents to practice certain wirid. Although each
tarekat has its own uniqueness, in essence there is uniformity that rests on the pronunciation,
understanding and appreciation of these wirid-wazifa. Wirid does not only have meaning and
function of pronunciation with the tongue coupled with complacency with the heart. Wirid has
a broader meaning and function and is related to all physical and spiritual activities in obeying
Allah by carrying out all His commands, keeping away from His prohibitions, and always
seeking His pleasure. (Ibid:51).
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b. Pilgrimage Traditions. Pilgrimage to the graves of saints is another form of tarekat practice
that is used as public communication. Apart from the individual pilgrimages, there is also a
collective pilgrimage (ziyarah " umah) which is performed annually, which is popularly known
as haul. Such rituals are meant beside as a reminder of death, tabarruk, friendship, and trying
to take the example of the saints.

In the aspect of public communication, the pilgrimage ritual is the central point of tarekat
activities, in which the Sufi ritual is maintained and local leadership is strengthened. In
addition, the pilgrimage is a medium for interpersonal and cultural communication and
interaction, as well as a momentum for preaching and the transfer of religious knowledge to
the general public. According to R.B. Sarjeant, haul is a form of ritual inherited from the ancient
pre-Islamic Arab society that helps specifically in the consolidation of inter-tribal politics
(Sarjeant, 1998: 167-184).

The pilgrimage model carried out by this tarekat group is quite effective in gaining
sympathy from the community. Long before Islam entered the archipelago, the people of the
archipelago were very happy to visit sacred places. No doubt, when this wali pilgrimage
tradition was encouraged by the tarekat group, he also received a pretty good reception. Even
today, pilgrimage and guardianship have become an Islamic tradition that continues to live on,
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even though it has been battered by modernity. The graves of the saints, in this case the tarekat
predecessors, are often seen as sacred poles or branches of Mecca.
c¢. Immunity and Power. This is a unique religious pattern of the tarekat which is closely related
or intertwined with local traditions. In tarekat tradition, especially in the XVIII and XIX
centuries, immunity and supernatural powers are one of the most popular rituals of the tarekat,
for example immunity and supernatural powers in the debus tradition. The game of debus in
the Qadiriyah order in Kurdistan has also developed in several regions in Indonesia, including
Aceh, Minangkabau, Banten and Maluku. Although now it is only practiced as people's
entertainment. In Aceh, debus (daboih or also rapa'i) is included as part of the practice of the
Rifa'iyah and Sammaniyah tarekat (Bruinessen, 1995: 271). This is another phenomenon, many
pesantren have been centers of martial arts and supernatural powers in addition to figh,
monotheism and tasawuf. (Ibid: 272).

The teachings of the tarekat such as the above example have attracted the attention of
many followers with different motivations. Through the tarekat, the Sufis also develop the
teaching of the science of kasampurnaan, science of saefi, and hijib, all of which are compiled
from the teachings of zikrullah. The methods of developing the tarekat adopted by the Sufis in
such a way indicate their openness in the development and teaching of the tarekat, so that the
tarekat has influenced various levels of society. d. Community Ritual Traditions. In this case,
the tarekat also uses cultural institutions, such as life cycle ceremonies, farming, coping with
calamities, glorified timing, calculation, and prediction, although in such cultural institutions
it appears that they contain elements of khurafat and superstitions that affect the belief system.
and religious experience. For this reason, the religious life of the community still shows the
mixing of Islamic elements with traditional elements. For example, they still believe in sacred
objects, sacred graves, and spirits such as ririwa, jurig, dedemit, kelong, and kuntilanak.

In addition to their belief in supernatural things, most of the people of the archipelago
still develop a system of Islamic religious rituals that contain local traditions, namely on Islamic
holidays, such as Eid al-Fitr, Eid al-Adha, Maulud, Rajab, and Ruwah which are common
celebrated as religious ceremonies in community groups. Likewise ceremonies performed by
a family, such as marhabaan at birth, tahlilan ceremony on death anniversary ceremonies, and
slametan ceremonies, namely ceremonies when a person or family obtains gifts and enjoyment.

i3

e

D. Closing

This is the picture of religious moderation in the development and tradition of Sufism, which
can be concluded that Sufism develops in various streams of tarekat in Indonesia, presenting
religious life with patterns that are: 1) neo-sufism in the development of religious thought, 2)
accommodating in socio-political activities and 3) acculturative in socio-cultural behavior.
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KIAI AND ISLAMIC MODERATION
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AND THEIR EFFECTS ON THE INTEGRITY OF THE REPUBLIC OF
INDONESIA AND PANCASILA IN TASIKMALAYA 1945-1950)
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Faculty of Adab and Cultural Sciences UIN Sunan Kalijaga Yogyakarta
nurul.hak@uin-suka.ac.id

Abstract

This article elaborates the significant roles of two kiai in Tasikmalaya during the Physical
Revolution in 1945-1950 to build Islamic moderation and their influences on the integrity of
the Republic of Indonesia and Pancasila as State Philosophy of this republic. The two kiai were
Kiai Abdullah Mubarok, also known as Abah Sepuh, the leader of the Suryalaya Islamic
Boarding School and Kiai Rukhiyat, the leader of the Cipasung Islamic Boarding School. They
responded to two extreme socio-political movements threatening the integrity of the Republic
of Indonesia and Pancasila as the State Philosophy. First, the Military Aggression by the Dutch
and their allies to recolonize Indonesia after the Proclamation of Indonesia’s Independence in
1945-1948. Second, the DI/TII socio-political movement led by Kartosuwirjo, proclaiming the
Islamic State of Indonesia (NII) on August 7, 1949 in Tasikmalaya. In terms of the responses
to the two movements, both kiai rejected and opposed them for they preferred to maintain the
integrity of the Republic of Indonesia and uphold Pancasila as the State Philosophy of the
Republic of Indonesia. The rejection of these two kiai is a manifestation of Islamic moderation.
In fact, kiai in Tasikmalaya had a significant role in building Islamic moderation and defending
the Republic of Indonesia from being recolonized by the Dutch in Indonesia and the integrity
of Pancasila from being undermined by DI/TII. Second, the fact that kiai had significant roles
and influences has positioned the kiai in Tasikmalaya not only as a leader of Islamic boarding
school and a central figure in a society, but also as a leader in national movement who was
directly involved in national struggle during the physical revolution.

A. INTRODUCTION

In general, kiai is positioned as the leader of pesantren (Islamic boarding school) and
community leaders, who only plays a role, as defined by Clifford Geertz, as a cultural broker
or charismatic figure, of which the role is predominantly in terms of religious matters.
However, kiai actually played a significant role in the history of the Indonesian movement,
including the era of both pre- and post-independence of Indonesia. Unfortunately, this role has
often been distorted in the history of Islam in Indonesia, so it is necessary to reconstruct the
role through local historical studies as a part of rectifying recorded history. As a central figure
in society and a leader of pesantren or tarekat, kiai often appeared in the history of Indonesian
colonialization as an opposition,® who opposed the colonialism. Kiai opposed colonialization
through non-cooperative attitudes, especially towards the Dutch colonialism, either in silence

8 Subhan SD, Ulama-Ulama Oposan, (Bandung : Pustaka Hidayah, 2000).
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or by fighting, which Pijper defined ulama bebas (ulama who was not a part of certain
institutions).®

However, in the history, kiai had a relatively dynamic struggle intensity and varied
roles, according to the demands of the era. For example during the Dutch colonial period, kiali
tended to be non-cooperative and fought against the colonizers. On the other hand, during the
Japanese colonialization, kiai tended to cooperate and compromise with the Dai Nippon
government.!® After independence, precisely during the Physical Revolution, kiai were faced
not only with the Dutch colonialism who had the ambition to recolonize Indonesia, but also
with internal and external forces which imposed both right-wing and left-wing ideologies.

An example of the kiai's involvement in dealing with national problems which is
interesting to be a topic of discussion is their roles during the Physical Revolution (1945-1950)
in Tasikmalaya, West Java. During this relatively short period, the Indonesian nation in general
and Muslims in particular, had to deal with two challenges at the same time, i.e. challenges
coming from the external parties and from within the Indonesian society itself. The first
challenge was the return of colonial powers and their allies who wanted to recolonize Indonesia
after Indonesia's independence. Meanwhile, the second challenge was the emergence of the
Darul Islam (DI) separatist movement and the Indonesian Islamic Army (TII) founded by
Kartosuwirjo in the border area of Garut and Tasikmalaya. The two of them upheld different
ideologies which tended to oppose each other. Colonialism had the ideology of capitalism and
imperialism, while DI/TII upheld right-wing Islamic ideology, which aimed to enforce the
Islamic system by coercing the Muslim community in Tasikmalaya. In fact, kiai as an
influential figure among traditional society became the main targets to be recruited as DI/TII
members.

An interesting thing about kiai's involvement in this role is its relation to national
integrity and the attitudes of religious moderation or Islamic moderation in facing the
challenges coming from both the Dutch and DI/TII in Tasikmalaya. In this context, the history
of local Islam in Tasikmalaya had a direct connection with or served as an important part of
the national history. Such direct connection lied not only in their roles in facing the two above-
mentioned challenges, but also in their implications for the local community in Tasikmalaya in
particular and for the Indonesian nation in general.

National integrity is a form of struggle done by the two kiai in defending Indonesia’s
independence, the unity of the Republic of Indonesia, and the ideology of Pancasila as the State
Philosophy, manifested in various sacrifices they had to give. Based on these three things, the
two kiai in Tasikmalaya became two figures of national movement and fighters who, as stated
by Taufiq Abdullah, had an external role,* in the context of both society and nation and
state. Or, as mentioned by Muhammad Iskandar, these kiai had a unique enabling in dealing
with the national problems.

The national integrity of the two above-mentioned kiai was built based on a
comprehensive understanding of Islam religion, so both of them did not hesitate to fight for the
integrity of the Republic of Indonesia and Pancasila against any internal and external
challenges and threats: DI/TII and the Dutch who had the ambition to recolonize Indonesia. In
fact, this integrity was the reason why Islamic moderation became a part of the fight selected
by the two kiai.

Islamic moderation in the context of the roles of the two kiai and local history in
Tasikmalaya showed its own uniqueness. This is because Islamic moderation was able to
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harmonize the relationship between religion (Islam) and the nation, strengthen the Republic of
Indonesia and maintain the ideology of Pancasila. On the other hand, both of them were not
trapped by the symbol of the Islamic ideology imposed by DI/TII in Tasikmalaya in the form

of the Islamic State of Indonesia.

In relation to some of the explanation above, this article attempts to elaborate two main
topics. First, the role of Kiai Abdullah Mubarok and Kiai Rukhiyat in facing the two internal
and external forces: the Dutch colonial power who had the ambition to recolonize Indonesia
after the proclamation of Indonesia’s independence and internal forces from the DI/TII
movement led by Kartosuwirjo of which the proclamation was on August 7, 1949. Second, the
form of the Islamic moderation promoted by the two kiai in facing these two forces during the
Physical Revolution (1945 — 1950). Therefore, this study focuses on the following
problems. First, what were the roles of the two kiai in Tasikmalaya in facing the Dutch colonial
power which had the ambition to recolonize Indonesia after its independence proclamation and
the DI/TII power led by Kartosuwirjo who had the ambition to establish an Islamic State? What
was the form of the Islamic moderation promoted by the two kiai in Tasikmalaya in dealing
with the Dutch power in the post-independence era (1945 — 1950) and the ideology of DI/THI?
Why did the two kiai in Tasikmalaya reject the ideology of DI/TII and prefer to uphold the
ideology of Pancasila as the state philosophy? What were the socio-political consequences and
implications of the form of Islamic moderation promoted by these two kiai by rejecting DI/T117?

This study only focuses on Kiai Ruhiyat, the founder and leader of the Cipasung Islamic
Boarding School Tasikmalaya and Kiai Shohibul Wafa or known as Abah Sepuh, the founder
of the Suryalaya Islamic Boarding School and the Qodiriyah Nagsyabandiyah Islamic Boarding
School (TQN). The two kiai were selected in this study because of some reasons. First, they
were directly involved in the fighting for defending the Republic of Indonesia and Pancasila
against both internal and external forces. Second, both of them were two influential kiai among
the local community in Tasikmalaya. Third, as pesantren kiai, both of them represented the
role of Muslims for the nation and state, especially in terms of the integrity of the Republic of
Indonesia and Pancasila as the state philosophy, which unfortunately was rarely included in the
historical records.

In order to explain and analyze the three above-mentioned research problems, the
author used some conceptual and theoretical frameworks related to the problems and focus of
the research. First, it is crucial to conceptually and operationally define some key terms used
in this study such as kiai, Islamic moderation and role. Second, it is also necessary to add a
theoretical framework of several key terms considered important, significant, and relevant to
this study.

Kiai are the leaders of Islamic boarding schools or traditional religious elite figures who
receive informal recognition from the community for their deep religion-related knowledge.
As stated by Zamakhsyari Dofier, kiai have a close relationship with pesantren, the yellow
book (kitab kuning) and santri (students of Islamic boarding houses); all of which are what
constitute a pesantren.'? According to Hiroko Horikoshi, the characters of kiai are open,
straightforward, charismatic, and have broad religious knowledge.!®* Meanwhile, according to
Taufig Abdullah, kiai have three inherent roles, namely internal role (in terms of the internal
affairs of pesantren), external role (in terms of the affairs of a wider community, including the
nation), and the relationship between the central pesantren and branch pesantren. These three
definitions were relevant to this study, even though the definition proposed by Taufig Abdullah
was more relevant to this study. Inaddition, in relation to the Physical Revolution period (1945-
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1950) which became the focus of this study, kiai also played a role as a national movement
figure directly involved in facing and solving the problems of the Indonesian nation. Thus, in
this context, kiai is not only a leader of pesantren and community, but also a part of an agent

of change.

Meanwhile, Islamic moderation is the attitude and position of being in the middle
ground or moderate, between two different extreme attitudes or positions. Conceptually,
moderation has a different definition, for example the concepts of Western and Islamic
moderation. In the Western (European) conception, moderation is not only related to the
attitude of being in the middle ground (moderation), tolerance and democratic practices, but it
is also closely related to individual rights, the notion of freedom (liberal), pluralism and
cooperation.'*

In Islamic terminology, moderation refers to the concept of Wasathiyah or wasathan,
as stated in the Koran. In the Koran, Muslims are called as umatan washathan.!> The term
wasathan, as stated by al-Asfahani, is defined as sawa ’ which means being in the middle or in
between two boundaries (poles), justice, and standards. Being just or promoting justice, as
stated by al-Tabari, the earliest mufassir, as quoted by Tajul Islam, is the definition of wasath
itself, so ummatan wasathan means a just society.’® The term wasathan is also defined as
preventing one’s own self from being uncompromising and imposing one's own way.

In this context, according to Prof. Quraisy Syihab, moderation is characterized by
justice, balance and tolerance. Ummatan wasathan is a moderate people, of which the position
is in the middle ground, in order to be fair and just, and can be seen by all people from any
directions.!” Meanwhile, according to Afrizal Nur and Mukhlish, moderation or wasathiyah
contains nine characteristics, namely 1) tawasuth or taking the middle way/path, 2) tawazun or
balance, 3) i tidal or straight and upright, 4) tasammuh or tolerance, 5) musawah or being
egalitarian, 6) syura (deliberation), 7) islah or reformation, 8) aulawiyah or priority scale, 9)
tathawwur and ibtikar or being dynamic and innovative.'® In addition of the two above-
mentioned definitions, the definition of moderation is often contrasted with extreme attitudes
and actions. That is, moderation is an attitude and action that is not extreme, so any extreme
attitudes and actions are defined as counter-moderation. From the description above, it can be
assumed that Islamic moderation is the attitude of being in the middle ground and tawazun in
implementing Islamic teachings, by considering justice, tolerance, egalitarianism and other
characteristics. From the three definitions of moderation explained above, the definition of
Islamic moderation used in this study refers to the second and third definition.

To elaborate the roles of the two kiai in Tasikmalaya, namely Kiai Abdullah Mubarok
and Kiai Rukhiyat, in dealing with the internal and external forces, namely DI/TII and the
Dutch, it is necessary to first define role. Role, as explained by Peter Burke, is a pattern or
behavior of a person in relation to her/his position in the structure of society. Role is closely
related to social relationships and behavior in social interactions, so Burke names it as social
role.!® In this context, the social action theory, as proposed by Max Weber, is relevant to be
used as an analytical tool in explaining the behavior of both Kiai Abdullah Mubarok and Kiai
Rukhiyat in Tasikmalaya in relation to their roles in maintaining the unity of the Republic of
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Indonesia and Pancasila and in rejecting, opposing and fighting against DI/TII and the Dutch
in Tasikmalaya during the Physical Revolution (1945-1950). Because, as stated by Max Weber,
individual actions in social interactions are characterized by their oriented movements and the
meaning is related to the subjective purposes, goals and motives in society.?
Based on this theory, it can be emphasized that the actions taken by the two kiai in Tasikmalaya
to refuse to join DI/TII had an implication, i.e. the spread of the Islamic ideology brought by
DI/TII as founded by Kartosuwirjo failed due to the fact that the two kiai had a significant
influence. This is evident from a large number of people who followed the attitude of the two
kiai although what they did had some risks, i.e. pesantren was burned down and the lives of
the kiai and their santri were threatened.
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B. DISCUSSION
1. Physical Revolution Era and Three Ideological Powers

The struggle of the Indonesian people in defending Indonesia's independence after the
proclamation of its independence on August 17, 1945 and saving the ideology of Pancasila as
the state philosophy is known as the period of the Physical Revolution, the National Revolution
or the Indonesian Revolution.?! This period was marked by two historical phenomena in the
history of modern Indonesian. First, the return of the Dutch colonialism and their allies to
Indonesia to recolonize this country after Indonesia had proclaimed its independence on August
17, 1945. Second, the emergence of right-wing and left-wing ideological forces which
undermined Pancasila and threatened the Republic of Indonesia. The right-wing ideology was
Islamic ideology, of which the main idea was to implement Islamic system and establish the
Islamic State of Indonesia (NII), such as Darul Islam (DI) and the Indonesian Islamic Army
(TH) led by Kartosoewirjo. On the other hand, the left-wing ideology was communism, marked
by the emergence of the Indonesian Communist Party (PKI). These two ideologies both
undermined Pancasila as the state philosophy and threatened the sovereignty and independence
of the Republic of Indonesia, which was fought for by the Indonesian people. In addition to
these two internal ideologies which threatened the state ideology, there was also an external
ideology which threatened Indonesia’s independence, i.e. the Dutch colonial ideology,
capitalism and imperialism, with their ambition to recolonize Indonesia.

The established government of the Republic of Indonesia already had its own ideology,
namely nationalism, which opposed the right-wing (Islamic) ideology, the left-wing
(communism) ideology, and the Dutch colonial (capitalism-imperialism) ideology.
Nationalism as an ideology was led by President Soekarno through a political party, i.e. the
Indonesian National Party (PNI), representing the majority of the Indonesian people.

In addition to DI/TII, Masyumi also represented Islamic ideology as an Islamic party.
Nonetheless, Masyumi fought for the aspirations of the Muslim community constitutionally
through a political party. Besides, this party did not rebel against the nation as DI/TII did. This
way, this article did not focus on Masyumi but DI/TII, particularly in West Java, led by SM
Kartosoewirjo.

In relation to the emergence of some ideologies that threatened Pancasila and the
independence of the Republic of Indonesia, including the Islamic ideology by DI/TII,
communism by PKI, and capitalism-imperialism by the Dutch colonialism, many Muslim
figures from Islamic boarding schools, represented by kiai, opposed the three ideologies.

20 Tom Campbell, Tujuh Teori Sosial, translated by F.Budi Hardiman, (Yogyakarta : Kanisius, 1994), p.
1999-204.

21 M.C. Ricklefs, Sejarah Indonesia Modern, (Yogyakarta : Gadjah Mada University Press, 2017), p.317.
Sartono Kartodirdjo, “Wajah Revolusi Indonesia dipandang dari Perspektif Struktural,” in
Prisma, 8 Agustus 1981, p. 3. Karool Kresten, Mengislamkan Indonesia, Sejarah Peradaban
Islam di Nusantara, translated by Zia Anshor, (Tangerang Selatan : Baca), 2017, p. 237.
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However, in Tasikmalaya, West Java in particular, the attitude and opposition of kiai focused
on the Islamic ideology brought by DI/T1I led by Kartosoewirjo. This is because this ideology
emerged in West Java, especially in Tasikmalaya and Garut, which became the birthplace and
center of the DI/TII rebellion. In Tasikmalaya, there were Kiai Ruhiyat, the founder and leader
of the Cipasung Islamic Boarding School and Kiai Abdullah Mubarok, or known as Abah
Sepuh, the founder and leader of the Suryalaya Islamic Boarding School and the leader of the
Qodiriyah Nagsyabandiah (TQN) Islamic Boarding School. Their struggle and opposition to
DI/TH will be discussed in the following sub-chapter, as the focus of this article. Both were the
representation of two kiai in Tasikmalaya who openly rejected and opposed the idea of DI/TII
led by Kartosuwirjo to establish an Islamic State of Indonesia, based on Islamic law. Such
attitude and opposition were the focus of this article, which were linked and elaborated to
historically analyze the model of Islamic moderation promoted by the kiai in
Tasikmalaya. However, the DI/TII movements in Tasikmalaya were firstly elaborated as a
socio-historical background of the attitude and opposition carried out by the two Kiai in
Tasikmalaya.
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2. Darul Islam (DI) and Indonesian Islamic Army (T11) Movements in Tasikmalaya

The movements of Darul Islam (DI) and the Indonesian Islamic Army (TII) were
founded by SM Kartosoewirjo in 1948 as his struggle to establish an Islamic state. This
movement arose due to at least three main factors. First, the return of the Dutch colonialism
and their allies to Indonesia even after Indonesia had proclaimed its independence on August
17, 1945, of which the purpose was to recolonize this country. This was evident from a number
of political and military measures taken by the Dutch, for examples violating the Linggar Jati
Agreement, carrying out Military Aggression | in 1947 and Military Aggression 11 in 1948, and
establishing a Puppet State particularly in West Java and Tasikmalaya. In this context, the
initial struggle of Darul Islam (DI) and the Indonesian Islamic Army (TII) was to expel the
Dutch or fight against the Dutch in 1948 through warfare against Dutch military aggression.?2
Second, as a manifestation of disappointment with the Indonesian government, which was led
by a nationalist party, who was considered to fail to prevent the return of the Dutch colonialism
to Indonesia. Third, Kartosuwirjo considered that the tendency of Prime Minister Amir
Syarifudin, who succeeded Sjahrir, had brought Indonesian politics to have more left-wing
ideology or more of socialism-communism.?

Due to these three factors, Kartosuwirjo established Darul Islam and the Indonesian
Islamic Army in Tasikmalaya. He was previously active in Masyumi, one of the post-
independence Islamic political parties. During this time, the war among three political
ideologies had peaked, involving Islamic ideology, communism and nationalism. The return of
the Dutch to Indonesia in fact strengthened Islamic politics because those upholding
nationalism, who were a part of the Indonesian National Party (PNI) led by Soekarno were
deemed to have failed in anticipating the return of the Dutch and their allies.?* On the other
hand, the Indonesian Communist Party (PKI) also emerged as Indonesia's political force. For
this reason, Islamic politics had strengthened and manifested not only as political parties such
as Masyumi, but as an Islamic religion-based ideology. "The ideological war, especially
between Islamic ideology and communism which were contradictory, had become stronger
after independence.

22 Karool Kersten, Op.Cit., p.251.

23 Al-Chaidar, Pengantar Pemikiran Politik Proklamator Negara Islam Indonesia S.M. Kartosoewirjo,
Mengungkap Manipulasi Sejarah Darul Islam/DI-TIl Semasa Orde Lama dan Orde Baru, (Darul
Falah, 1420 H.), p.68.

24 |bid.
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The representation of Islamic ideology, apart from Masyumi, in the political movement
was shown by the establishment of Darul Islam (DI) and the Indonesian Islamic Army (TIl),
of which the operations were massive in East Priangan region, between Tasikmalaya and Garut.
The DI/TII movement in Tasikmalaya could be divided into two parts. First, the DI/TII
movement before the proclamation of the Islamic State of Indonesia (NII). Second, the DI/TII
movement after the proclamation of NIl by SM Kartosoewirjo. Of these two categories, the
second type of the DI/TII movement became the focus of this study, while the first was more
of abackground of its early emergence and continuity after Indonesia’s independence in
1945,% particularly between 1947-1949. In fact, Kartosuwirjo as the leader of Masyumi left
the Masyumi Party in 1947 after he gained confidence to struggle for the establishment of the
Islamic State of Indonesia (NII). He started his guerrilla in 1948 in response to Military
Aggression Il of the Dutch in the same year. However, the establishment of the NII was
officially proclaimed on August 7, 1949.

In addition to the DI/TII Islamic ideology, the Dutch colonialism as a foreign power
which upheld capitalism-imperialism had the ambition to return to power in Indonesia after
Indonesia’s independence in 1945. In Tasikmalaya, West Java, the ambition of the Dutch
colonialism to control or recolonize Indonesia was realized by forming the Pasundan State as
a puppet state on April 24, 1948.26 By forming such puppet state, the Dutch colonialism still
held power in Indonesia, especially in Tasikmalaya by appointing Wali Negara Pasundan, led
by Wiranata Kusumah. In fact, the formation of the Pasundan State had even increased the
intensity of violence and social rebellion by DI/TII in Tasikmalaya.

Prior to the proclamation of the NIl by Kartosuwirjo on August 7, 1949, a year earlier
in 1948, DI/TII in East Priangan, Tasikmalaya and Garut had conducted a series of rebellions
and murder to individuals, groups and religious institutions who were considered to have
betrayed the religion, state and nation. This included any individuals, groups and religious
institutions who rejected the idea proposed by DI/TII in relation to Islamic ideology or an
Islamic state. Kiai and Islamic boarding schools in Tasikmalaya, which had many followers,
santri (students) and community members were among the targets of rebellion and murder. For
this reason, there was a sweeping of kiai and pesantren in Tasikmalaya.

e

3. Responses and Rejection of Kiai to Puppet State Formed by the Dutch and DI/TII
Movement in Tasikmalaya

Some of kiai and pesantren that became the targets of rebellion and murder by DI/TII
were K.H. Ruhiyat, the leader of the Cipasung Islamic Boarding School in Tasikmalaya and
K.H. Abdullah Mubarok, also known as Abah Sepuh from the Suryalaya Islamic Boarding
School. Both of them were influential figures in Tasikmalaya. In addition to being the founder
and leader of the Cipasung Islamic Boarding School, K.H. Ruhiyat was a former Rois Syuriah
NU in Tasikmalaya Regency and the most respected figure among kiai in Tasikmalaya,
particularly in Singaparna. He had a network with other kiai in Singaparna and Tasikmalaya
through regular recitation of the Ihya Ulumuddin book held every Wednesday morning. This
recitation was attended by kiai and ajengan (respected figures) from various regions in
Singaparna, Leuwisari and Tasikmalaya. Therefore, he had quite deep-rooted influence among
the community in Singaparna and its surroundings in Tasikmalaya Regency.

Meanwhile, in addition to being the founder and leader of the Suryalaya Islamic
Boarding School in Tasikmalaya, K.H. Abdullah Mubarok was also the leader of the Qodiriyah

% C. Van Dijk, Darul Islam, Sebuah Pemberontakan, (Jakarta : PT. Utama Grafiti, Fourth Edition, 1955),
p. L.

2 Holk H. Dengel, Darul Islam dan Kartosuwirjo “Angan-Angan yang Gagal,”(Jakarta : Pustaka Sinar
Harapan, 1995), p. 74.
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wa Nagsyabandiyah (TQN) Islamic Boarding School, which had many followers both from
Tasikmalaya and outside Tasikmalaya. The TQN network as Muktabaroh tarekat was
widespread among the community in Tasikmalaya, Cirebon, West Java.

DI/TIl under the leadership of Kartosuwirjo conducted sweeping and death threats
against kiai and pesantren in Tasikmalaya. K.H. Ruhiyat and K.H. Abdullah Mubarok, as two
of the most influential pesantren kiai at that time, also received death threats because both of
them rejected and opposed the idea to establish an Islamic state or Islamic ideology as state
ideology. In fact, they rejected the idea diplomatically by giving clear reasons. K.H. Ruhiyat
rejected it because he believed that it was not the correct time and context for the Indonesian
people to go for jihad by establishing an Islamic state, as proposed by DI/TIl under the
leadership of Kartosuwirjo. According to K.H. Ruhiyat, jihad can be done through education
by developing Islamic boarding schools and establishing Islamic schools. In addition,
Indonesia had become an independent country with Pancasila as the state philosophy, so it was
not necessary to establish an Islamic State of Indonesia even though Islamic law was to be used
as the ideology.

Meanwhile, the reason why K.H. Abdullah Mubarok refused to join DI/T1I and uphold
the ideology of Islamic state was because he believed that Pancasila was the result of the
consensus of the Indonesian nation, through its founding fathers who represented various
groups, backgrounds, religions and ethnicities. In addition, he also believed that the Islamic
state proposed by DI/TII which was established by Kartosuwirjo was only the idea imposed by
individuals and separatist groups instead of the result of a consensus.?’

Due to such rejection and the fact that Suryalaya Islamic Boarding School was pro TNI
and NKRI, in 1949, the Suryalaya Islamic Boarding School became the target of DI/TII attacks.
DII/TII sporadically attacked the Suryalaya Islamic Boarding School using heavy and light
weapons 38 times. They aimed to kill Kiai Abdullah Mubarok and burn down the Suryalaya
Islamic Boarding School. To fight against this attack, Kiai Abdullah Mubarok sent and armed
his santri and ordered them to join the TNI Siliwangi Division.

DI/TI troops in 1950 entered the Cipasung Islamic Boarding School to search for Kiali
Rukhiat. Inside the pesantren, they surrounded Kiai Rukhiat's house and some of them broke
into his house and bedroom. At that time, Kiai Rukhiat was resting in his bedroom. They forced
him to go with them to Mount Cupu, the DI/TII hideout in the border between Tasikmalaya
and Garut, West Java. In their opinion, joining DI/TII to establish the Islamic State of Indonesia
was a part of Jihad fi Sabilillah. They also threatened if Kiai Rukhiat was not willing to join
DI/TH to go to Mount Cupu, they would burn down the Cipasung Islamic Boarding School. In
fact, Kiai Rukhiat refused to join the DI/T1I because he still believed that it was not the correct
time to go for jihad. After receiving this rejection, the DI/TII troops then carried him from his
bed. However, they could not carry him because it was as if he was so heavy,?® so they failed
to bring Kiai Rukhiat to Mount Cupu.

4. Rejecting DI/TI1 as Moderation Attitude Shown by Kiai in Tasikmalaya

In the context of kiai and pesantren in Tasikmalaya, the moderation attitude of Kiai
Rukhiyat and Kiai Abdullah Mubarak was shown by rejecting the two extreme ideologies
(right-wing and left-wing ideologies): the Islamic ideology proposed by DI/T1I which imposed
them to establish the Islamic State of Indonesia and the colonial ideology (capitalism and
imperialism). As the middle way and moderation attitude, both of them upheld Pancasila as the
state philosophy, which had been agreed upon by a consensus as the state philosophy of
Indonesia. This is the meaning of how Islamic moderation is a middle way or moderation

i

27 R.H. Untung Sunardjo, Sejarah Pondok Pesantren Suryalaya, p. 31.
28 Nurul Hak, Perubahan Sosial Pesantren di Tasikmalaya Pada Paroh Pertama Abad ke-20 (1905-1950),
A Thesis of the Department of History Universitas Gadjah Mada, 2003, p.193.
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attitude, by upholding Pancasila and maintaining the integrity of the Republic of Indonesia
based on the consensus of the founding fathers, without being trapped by the Islamic ideology
symbols imposed by DI/TII in Tasikmalaya.

Although both the two kiai and Kartosuwirjo as the founder of DI/TII were Muslims
and both had organizational backgrounds, namely NU organization for Kiai Rukhiyat and Kiai
Abdullah Mubarok and they met in the Masjumi political party, in terms of state ideology, it
seems that Kiai Rukhiyat and Kiai Abdullah Mubarok, as pesantren kiai, had a strong
nationalism. This fact also emphasizes that pesantren as an Islamic educational institution and
kiai as the central figure of pesantren and society serve as a miniature of Islamic moderation
in Indonesia. This can be seen from the attitude of these pesantren kiai who showed their
Islamic moderation in facing and responding to the two big challenges during the Physical
Revolution. As stated by Syamsun Ni'am, the fact that pesantren is a miniature of Islamic
moderation is relevant to the fact of the struggles of the two above-mentioned kiai in facing the
two extreme forces, namely The Dutch whose ambition was to recolonize Indonesia by
establishing a puppet state in Tasikmalaya, and DI/TII led by Kartosuwirjo whose ambition
was to establish an Islamic State of Indonesia. In fact, there are at least three factors for the
moderation attitude of the two pesantren kiai. First, the two kiai loved the country and had a
deep-rooted nationalism which was in line with Islamic teachings. This fact can also be
understood from the struggles of kiai and ulama against the Dutch colonialism and their
struggle for the independence of the Republic of Indonesia. Second, pesantren had heterodoxy
traditions and doctrines, reflected in the teaching and learning processes in pesantren which
used various sources and books. Instead of only using the Koran and hadith of the Prophet
Muhammad, they also used the yellow books written by many Islamic scholars in various
scientific disciplines. Third, Pancasila as the state philosophy was the result of a consensus of
various national figures who represented various religions, cultures, ethnicities and races, in
line with Islamic teachings.

5. Impacts of Kiai Rukhiyat and Kiai Abdullah Mubarok’s Rejection

The moderation attitude shown by the two kiai by rejecting the Puppet State established
by the Dutch and DI/TII led by Kartosuwirjo in Tasikmalaya had brought at least three
implications. First, in the context of the local history in Tasikmalaya, the attitudes of the two
kiai had an implication where the Islamic community in Tasikmalaya in particular and West
Java in general also rejected the ideology introduced by DI/TII, preventing this right-wing
ideology from spreading in Tasikmalaya. Further, this ideology gradually disappeared. This is
because Kiai Rukhiyat and Kiai Abdullah Mubarok were two pesantren kiai with significant
influences among the people in Tasikmalaya, so the fact that kiai were a central figure and the
role model of community was still relevant in Tasikmalaya. Second, in the middle of the 20"
century, pesantren in Tasikmalaya became a miniature of Islamic moderation in
Indonesia. This is in line with a statement by Syamsun Ni'am that pesantren is a miniature of
Islamic moderation in Indonesia,?® which had been proven in the history of Islam in Indonesia,
for examples in the context of the Cipasung and Suryalaya Islamic Boarding Schools in
Tasikmalaya during the Physical Revolution. Third, at the national level, the rejection of the
two kiai had also brought a positive implication, i.e. protecting the Republic of Indonesia as a
unitary state and Pancasila as the state philosophy from various threats, both from DI/TII who
wanted to change the state ideology to Islamic ideology and from the Dutch and their allies
who wanted to recolonize Indonesia. Therefore, both of them were a part of Indonesian fighters
who had a crucial role in maintaining Indonesia's independence from the Dutch colonialism
and their allies and the integrity of Pancasila from being undermined by DI/TI1I. Based on these
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29 Syamsun Ni’am, “Pesantren : The Miniature of Moderate Islam in Indonesia,” in Indonesian Journal
of Islam and Muslim Societes, Vol V, No. 1, Juni 2015, p. 125.
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two roles, itis clear that Islamic moderation in the context of kiai and pesantren in Tasikmalaya
is closely related to the struggle to protect the integrity of the Republic of Indonesia and
Pancasila from both internal and external ideological threats, namely the threats brought by the
Dutch and DI/TII. In the study of local history of Islam in Tasikmalaya, the roles of the two

kiai were also closely related to the national history during the Physical Revolution.
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C. CONCLUSION

Islamic moderation in the context of local history in Tasikmalaya during the Physical
Revolution was unique for two reasons. First, in the context of the two pesantren kiai in
Tasikmalaya, namely Kiai Abdullah Mubarok and Kiai Rukhiyat, and two internal
ideological forces, namely DI/TII founded by Kartosuwirjo and the external ideological forces
of the Dutch imperialism whose ambition was to recolonize Indonesia after Indonesia’s
independence in 1945. In this context, the two kiai played a role in rejecting the two
forces. Second, in terms of their decision, the fact that both of them preferred to uphold
Pancasila as the state philosophy was a manifestation of Islamic moderation.

With the roles of the two kiai in Tasikmalaya, during the Physical Revolution kiai not
only served as the leader of pesantren and religious leader of their community, but also served
as drivers of national movement who had significant contribution to the socio-politics of the
nation in maintaining the integrity of the Republic of Indonesia and Pancasila as the state
philosophy. This also indicates that Kiai Abdullah Mubarok and Kiai Rukhiat were able to
demonstrate Islamic moderation as a miniature of the life of being a part of the nation and state
through socio-political and socio-cultural roles in dealing with the ideological threats brought
by DI/TII and the Dutch.

The roles of the two above-mentioned kiai had some local implications, i.e. weakening
the power of DI/TII and weakening the power of the puppet state established by the Dutch
because what they did was followed by the people in Tasikmalaya, i.e. opposing DI/TII and
followed by the elite government in Tasikmalaya by separating from the puppet state. In
addition, the national implication of the role of these kiai was to maintain the integrity of the
Republic of Indonesia and Pancasila from being undermined and threatened by the Dutch and
DI/TII.
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PUSTAKA, TRADITION, AND TRANFORMATION:
A HISTORICAL APPROACH

Putu Laxman Pendit
RMIT Melbourne, Australia

Abstract

This article attempts to depart from functional and technical analysis of libraries, and instead
is looking at Indonesian librarianship within the context of literacy and literature development.
The word ‘pustaka’ is etymologically investigated to understand the meaning intended by the
formal use of it in the institutional name of ‘perpustakaan’ (library), as well as to place it in
historical context of the literacy tradition that had existed before the Dutch colonisation, when
it was again used as the name of an institution, Balai Pustaka. It is hoped that by critically
studying its historical context we can have more than one perspective in looking at the role —
or neglect of it — that librarianship (kepustakawanan) plays in the development and
transformation of a society.

1.  INTRODUCTION

Most content of this article is drawn from my two books (Pendit, 2018; Pendit, 2019)
which together discuss librarianships as a long-lasting tradition with an optimistic view of its
relevance to current and future development of such a huge and multicultural nation as
Indonesia. Both books are started with an investigation of the root word ‘pustaka’ which
Indonesian language took from Sanskrit (7&) as the obvious result of a close relationships

between the archipelago and the sub-continent India, particularly during the initial
development of writing and reading culture under the influence of Hinduism and Buddhism !

A brief etymological investigation would reveal the origin of this word in ‘post’, a word
found in a system of language which now is called Middle-Iranian (Persia). According to Falk
(2010), ‘pustaka’ is one of a small number of borrowed words mainly entering India during the
second and third centuries AD and begun to be used extensively mostly in a formal setting such
as in administration by the King or in education which was predominantly a religious activity.
This usually sparks a more serious debate on which culture influence which, and is beyond the
scope of this paper. Suffice to say here that ‘pustaka’ in both culture refers not only to a system
of writing but also to a culture which puts a high value on reading and writing.

In particular Hindu iconography mentions ‘pustaka’ as one of the heirlooms of Dewi
Saraswati - the goddess of knowledge and education which is also popular in Indonesia, to
whom a special ritual of devotion is still being practised among Hindu followers, for example
in Bali. The same case can also be found in the Mahayana, the largest tradition of Buddhism
which is also prominent in Indonesia. The tradition specifically underlined the importance of
‘pustaka’ not only because it carries the teaching of Siddharta but more so because it is the

! According to Daniels (2018) there are two stages of the arrival of written culture to Southeast Asia and
the archipelago which we now call Indonesia. There is evidence that writings from the areas that
are now Vietnam, Malaysia, and Thailand were all in Sanskrit from the 2nd and 5th centuries.
These writings resemble those used in South India. There is also evidence that local languages
became written and script languages in the seventh and eighth centuries, mainly due to the copying
practices of Hindu prayers, while written languages from North India entered Cambodia through
Mahayana Buddhist practice.
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embodiment of the Porphet himself (see Schoppen, 1995; Apple, 2014). As the use of this word
in Sanskrit was almost always associated with religion and ritual, it can be safely assumed that
people in Indonesia used the word ‘pustaka’ at first not as a substitute for the more ordinary
word of ‘buku’ (from the English word, book or boek in Dutch) but instead as a reference to
act of appreciation for, or even glorification of, text which certainly is also fundamental in both
Judaism and Islam. Furedi (2015) suggests the term “sacralisation” of the text to refer to similar
phenomenon that occurred in Western when the development of writing intersected with
human efforts to find enlightenment of life and truth through religious practices.

It follows that reading by religious adherents which stems from the appreciation and
glorification of the sacred text had also provided the first corner-stone of the development of
reading habit along side the written tradition in each communities, and this habit seemingly
preceded the more mundane use of reading as we now understand it. In Indonesia, the word
‘pustaka’ had from the begining been referred to a tradition which was initiated in religious
practices and beliefs system. For instance, the Batak ethnic communities of North Sumatera
used the word ‘pustaha’ to refer to not only to an object in the form of a medium resembling
of a book made of bark, but also to a cultural institution related to local beliefs, especially
concerning matters of sacredness and reverence. In other words, ‘pustaha’ is not just “any
book”, because it contains ethnic respect for the virtues of the past (see Wilken, 1887; Teygeler,
1993; and Kozok, 2000).

Javanese kingships, especially kings in Solo and in Yogyakarta, applied the word
‘pustaka’ extensively, for example in “Rekso Pustoko” and “Radya Pustaka” to refer to a
collection of important texts that are closely related to the Javanese philosophy of life, and to
a tradition of reading them among a circle of communities within the king’s court (See Wyatt,
1982). Both Rekso Pustoko and Radya Pustaka were founded, cared for, and further developed
by the Court under the auspicies of a special administrator with a specific mandate from the
King., resembling an organisation that in modern time is called a library. This establishment,
in turn, proved to be a continuation of the previous development of Javanese literature.
Desawarnana (or Negarakartagama) is one of the excellent examples of literature that was
already present in the XIV Century as part of the Majapahit literacy and reading culture. Even
before that, literature was also widely used for the development of Hinduism in the archipelago.
As stated by Acri (2013), major kingdoms, especially in Java, used ‘lontar’ (palm-leaf
manuscript) called tattva to form a compendium called tutur which in turn became a collection
fo works. This practices of collecting and developing works for religious purposes were not
dissimilar to phenomenon in India, Middle East, or Europe where churches and kingdoms used
libraries and books as part of the spread of religion. In the Archipelago, religious literature
flourished during the classical period of the Indo-Javanese civilization (circa VIII to XlI
century), long before Europeans arrived. So, too, the chronicle or the official royal story (court
chronicle). For example, Babad Tanah Jawi, Malay History, Hikayat Banjar, Salasilah Kutali,
and so on, which actually follow the chronicle pattern of the previous period, such as Pararaton
which was written in the Majapahit era.

The Dutch arrived for the first time in the Archipelago at the end of 16th Century to
encounter all the above as an already developed literacy tradition in each own context. In fact,
when they arrived in Java to build a trading post which then exponientally grew to become one
of the most powerful multinational companies in global history, a period of awakening in
Javanese literature had already been brewing and later spanned for 125 years to form an
extensive system of literacy. It surely was not coicidental that an interest in this local literacy
did start to build up amongst the Dutch at the begining of colonisation of Java. Historians noted
that the renaiscance of Javanese literature was started when Kraton Kartasura moved to Sala
(Surakarta) in 1745 or possibly 1757, after the political situation in Central Java was
consolidated and formalised by the separation of the Mataram Empire into three separate
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sovereign regions, with the involvement of Vereenigde Oost-Indische Compagnie (VOC) to
represent Dutch colonial interests. The year 1757 also marked the end of a period of conflict
and chaos which after the death of Sultan Agung Anyakrakusuma had continued for more than

a hundred years (Theodore, 1967; Drewes, 1974).

The budding interest of the Dutch in Javanese literatures may also be related to the
development in their motherlands, where an ubiquitous artistic and political movement called
romantic nationalism was prospering from the middle of the XVI1II century to the middle of the
XIX century. Together with new concepts of Germanic identity, this movement explored the
myths and cultural heritage of European people (folklore) to replace and in some sense also to
overthrow the dominant culture instilled by royal dynasties. One of the main vehicles of this
movement was book - a medium that had become revolutionary since the birth of the modern
printing press, represented by Guttenberg in Mainz. We also cannot entirely avoid the
assumption that a preoccupation among the Dutch with literature and literacies in their colony
went hand in hand with a growing liberal orientation which led to the abandonment of a
seemingly more cruel approach of Cultivation System (or ‘Tanam Paksa’ as Indonesian calls
it). It was liberalism that ultimately paved the way to a new period in Indonesian history, known
as the Liberal Period (around 1870 to 1900), when private capitalism had a very large influence
on the Dutch colonial policy in the Archipelago.

Liberal policies also preceded the succeeding approach by the Dutch which is known as
Ethical Policies and it was during this time that interest on literature in particular and in
language in general materialised into more practical policies on education (mainly
Westernised) and cultural development. The Dutch also started their formal and more
organised involvement in the development of Westernised idea of a nation amongst their native
fellows during this time. It was in the midst of all this profound development of Indonesian
nationality that the Dutch commenced a special bureau dedicated to literacy and literature,
called ‘Kantoor voor de Volklectuur’ or simply bureau of literature, firstly as a committee and
a small unit in the department of education, but then rapidly grew into an impressive network
of publishing unit and libraries that frist extensively span in Java, Bali, and Sumatera, but later
on also spread to other regions of the Archipelago. This bureau was formally known as Balai
Pustaka to obviously refers to the literacy tradtion which had existed long before the Dutch
arrived.

After Independence Balai Pustaka continued to be the official body for government
publishing with the task of developing Indonesian literature, while its library elements were
put together and was placed as a unit within the Ministry of Education which later detached it
to form ‘badan pembinaan perpustakaan’ or ‘library development agency’ which further down
the track became the embryo of ‘Perpustakaan Nasional Republik Indonesia (National Library
of the Republic of Indonesia)’. Currently, Balai Pustaka is a state-owned company, and
although all of its capital comes from the state, its management is separated from state assets.
As well, Perpustakaan Nasional Republik Indonesia is now a non-ministerial government body
that carries out governmental duties in the field of libraries.

Pustaka as Tradition: transition from orality to writing, and collection, organisation, and
preservation of text.

The persistence of both the use and meaning of ‘pustaka’ during Indonesia’s pre-
independence history briefly explained above, and the fact that the same exact word is still in
used until now, may inform us with an understanding of "tradition" which differs from common
perception of it as something mainly concerning the past, ancient, or even antique. Instead,
‘pustaka’ refers to prevailing practices or activities that involves a process and is very likely to
produce a product that are still relevant until now. This does not say that ‘pustaka’ as a tradition
is in a state of stagnation or atrophied, because on the contrary, a tradition is often involving a
continuous development, and becomes a source of creativity and dynamics (see Bronner,
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1998), as well as being the "root" of identity in the midst of the times (Yadgar, 2013). In this
sense, something traditional cannot be directly contrasted with "modernity” which commonly
associated with better ways of doing things when the old ways are considered inadequate in
resolving present issues, because tradition essentially provides the sense of continuity during
the time when certain changes are unavoidable, or during what can be called a “renovation of

the culture” that has been passed down for generations (Zheng, 2012).

At this point in the discussion we may also need to recognize that "traditions" have
different connotations in a written-based culture and in an oral-based one, especially with
regards to changes. Ong (1990) makes several distinctions between orality and writing, such
as that the oral tradition is being more static in nature, in the sense that it is difficult to
conceptualize change. If there are changes, they must be slow or unconscious throughout life.
Often the idea of "change™ itself is feared for its tendency to lead to disaster and therefore
accuracy in repetitions is considered very vital and ‘blind repetition’ is often the main learning
method. This is then followed by the assumption that there are some explanations or
information that should not be written down and recorded, creating an almost absolute
dependence on humans or community leaders as memory stores.

As writing became more common but the existing community was mainly still in a semi-
literate condition, the act of remembering was retained as an essential part of the transition, and
a new form of communication was employed. This is evident for instance when the Buddhist’s
Mahayana tradition began to turn into text while keeping their orthodoxy and continuing with
their practice of worshiping sacred text (McMahan, 1998). Presumably as the teaching spread
throughout South East Asia and became dominant in the Archipelago this practice also initiated
‘pustaka’ tradition in the region, mainly in the form of “writing down” of oral-based
communication. This was common in Javanese prose and poetic versions of Hindu and
Buddhist teachings, which was also borrowing in part from Indian poetry in Sanskrit. Other
parts of Indonesia subsequently followed suit; for instance the Bandanese in Eastern Indonesia
used to turn oral performances into circulating texts to maintain their tradition and to provide
a base for ethnic identity (Kaartinen, 2013). It should also be noticed, however, that the
transition is not always a clear-cut shift from one form of communication to the other, as
apparent in the case of Makassar language in which not only there was interplay and connection
between both forms, but also counterpoint and seggregation (Cummings, 2003).

Writen communication apparently also make it possible for a different form of
interpreting and commenting. This is particulary true in relation with the dissemination of
religious related myth and reading practices that come with it, in which writing is considered
to be incomplete without some form of interpretation. It is in this context that the need for a
written "record” began to emerge, where a comment will be addressed and where an
interpretation comes from. Innovation and change are made possible, because we can track
what was changed and updated. The adaptation of a Buddhist story in the Sutasoma kakawin,
for instance, shows how the Old Javanese poem was different from the Indian version, and
continued to be sources of innovation when later the story became popular in Bali (Marrison,
1987; Hobart, 1990).

Based on the above brief discussion, and as also indicated by Prickett (2009), we can
now look at “tradition" in the context of writing and literacy as slightly different than "custom”
because the latter is more to do with ritual and symbolic action; nor is it the same as ‘convention’
because it is not merely an agreed upon habit, although a functional covention can become a
tradition in certain contexts. In general, the traditions we are talking about are often the result
of deliberate social engineering in the form of a series of practices (activities), which are
managed through accepted rules - either openly or tacitly - and have both rituals. or symbolic
characters, as an effort to instill certain values and behavior based on certain norms. Planting
or seeding this value is done by repeating the practice, recording them in writing, and
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transferred them down the generation by way of reading and education, which eventually shows
continuity with the past, and therefore every tradition can always be seen as a continuoum or
series of practices from past to present.

Several studies on literacy practices amongst various ethnic group in Indonesia may shed
some lights to the existence of ‘pustaka’ tradition as a deliberate and careful social engineering
using the “technology of writing” to uphold certain norms and values. Drakard’s study on
kingdom of Minangkabau in Sumatera during the 17th and 18th centuries, for example,
portrays kings who ruled the area as accomplished communicators that used writing and
symbols to broadcast their power. It was the literacy tradition of Minangkabau that made
possible for kings to simply rely on written words to maintain their territorial authority, by
writing various forms of letters, either containing statements or orders, complete with beautiful
and magnificent words, and hats or coat of arms of the kingdom. The use of written rhetoric
was an integral part of the king's power as a reinforcement of his legitimacy without having to
rely on direct and face-to-face communication which was the order of past practices (Drakard,
1999).

In his book, Making The Blood White about the kingdom of Gowa in Eastern Indonesia
(stood around 1500, reached its peak in the early 17th century, and finally collapsed tragically
in 1669) Cummings focuses on the ways in which the Gowa rulers used the Makassar language
—which at that time already had its own script system — to manage their power. Evidently rulers
of the time took control and monopolise the productions of manuscripts in Makassar language
and used this position to officiate the history of the nation. However, there was no evidence
that the Kingdom of Gowa has produced original Makassar literary works in written form. In
contrast to the Bugis kingdom which had made a written literary masterpiece, | La Galigo and
at the same time also retained their tradition in keeping their ‘pustaka’ (called lontaraq) both
as heirloom objects and as literature which utilized the novelty of the technology of writing.

The social organization which enabled the careful engineering of ‘pustaka’ tradition was
also developing alongside the evolution of writing in each community, and with this also came
a more innovative way of recording and organizing the text. One of the traditions in the
Archipelago that can exemplify this is the tradition of producing an encyclopaedic text as parts
of collecting, arranging, and preserving written knowledge which started to appear during the
peak of the Hindu-Buddhist kingdom in a form of both prose and poems. According to Arps
(1999), Old Javanese lexicography dated back to Eight Century provides the first example of
text organisation where entries were used to form series of synonymous nouns in reference
books called kretabhasa. Then there was also the Old Sundanese Sang Hyang Siksakandang
Karesian, which is essentially a prose with ethical treatise as its content, and the more recent
one: the nineteenth-century Central Javanese Serat Centhini. Altogether these texts portrays an
evolution in sophistication in using written language to preserve and to transfer knowledge
down to the next generation. They also underline the obvious continuation of tradition which
in turn provide a “footing” for subsequent development. As argued by Wieringa (2000), the
modern (Western) sense of encyclopaedia is only apparent in later works by Padmasusastra,
Layang Bauwarna, which allegedly written with obvious influence of the Dutch.

When the printing press finally arrived in the archipelago at the end of 17 Century, the
existing ‘pustaka’ tradition provided a context for this "new technology" to take part in literacy
and literature development, although there was no proof that it immidiately caused profound
changes in ‘pustaka’ tradition. Unlike the rapid alterations it caused when it was first introduced
in Europe, the printing press in the Archipelago only caused a gradual and sporadical
development. According to some studies on Christianity, it was the Protestant Church in the
Dutch East Indies that initiated the introduction of a printing press, mainly to publish Christian
literatures in local languages for Christian interests (see Aritonang and Steenbrink, 2008). This
religious endeavour apparently provided an impetus for a slowly but steady growth of printed
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publication in some predominantly Christian area such as the Batak region, where printed book
were to become part of “officially approved” text books to be used in schools (Rodgers, 2012).
We should noted that it took long for the printing press to gradually enter into the existing
‘pustaka’ tradition. For example, only in 1890 Sasradiningrat IV, Grand Vicer of Surakarta
founded Radya Pustaka to preserve and develop Javanese culture, and to develop an institution
resembling what later in modern sense is called a library. Nine years after this establishment,
Padmasusastra was appointed as the head with the task of managing and developing the
collection, especially manuscripts from earlier times, but also printed books which at that time
began to appear. One of the activities carried out by Padmasusastra is compiling a modern
encyclopedia. This encyclopedia was later published at a time historians called "the rise of
Javanese nationalism”, and was later considered to be one of the driving forces behind the
Boedi Oetomo movement (see Wieringa, 2000).

Thus, with the ‘pustaka’ tradition already spaned for centuries in the Archipelago, when
the Dutch finally invented Balai Pustaka it was obviously a deliberate effort to win the mind
and the heart of locals while a new emerging sense of nationalism was brewing in the
Archipelago. It is also allegedly aimed more at instilling a culture in favor of Dutch’s interest
rather than fostering an indigenous culture (Setiadi, 1992; Farid, 2016). In a very critical
review, Jedamski (1992) also describes Balai Pustaka as a "colonial wolf in sheep's clothing™
to conclude that this institution had the sole purpose of advancing interests of the colonizers.
In the same vein, however, we can also see it as a continuation of what was in mind of its
predecessors in the King’s court of Mataram, where ‘pustaka’ was installed to basically assert
the Emperor’s authority over people in matters of religion and state. However far-fetched it
seems to be to view the Dutch’s institution as simply a reflection of how written language affect
power-relationships between the rulers and their subjects, we cannot avoid the fact that Balai
Pustaka helped the Dutch to effectively retain power by way of mastering and controlling how
‘pustaka’ was developed and managed.

This brings us to the next topic of this discussion, namely the social transformation that
is made possible and at the same time is influencing further development of ‘pustaka’ tradition
in Indonesia.
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Pustaka, Discontinuation, and Transformation.

The ‘Kantoor voor de Volklectuur’ which later turned into Balai Pustaka was started in
1905 as a low rank colonial employee’s bid to the Department van Onderwijs en Eeredienst or
the Department of Education and Religious Affairs, to open a clerical position to coordinate
the production, distribution and storage of books for schools in Java and Madura, especially in
rural areas. After weighing the option for three years the Minister finally granted the request
and formed the Commissie voor de Inlandsche School- en Volkslectuur (Commission for
Indigenous Schools and People's Reading) which acted as a combination of a censorship body
and a translation office. The managers were all Dutch, except for the Indonesian typists. It was
this commission that translated, composed, and even completely altered folk stories in Javanese
into Dutch or Malay with Latin scripts.

After two years in operation, an intellectual by the name of D.A. Rinkes took to the helm,
worked rigorously for seven years, and succeeded in increasing the status of this institution
from just a unit to an autonomous body with the name Bureau voor de Volkslectuur which
eventually became an "office", Kantoor voor de Volkslectuur and with a Malay name, Balai
Pustaka. In this sense, Rinkes was an initiator of a successful colonial policy through education
and reading. He changed the activity from only translating books, into a serious effort to form
a literacy and book-based culture in the colony (Fitzpatrick, 2008) and to significantly
influenced Indonesian literature in particular and literacy in general (Teeuw, 1972). The initial
strategy was to invite a small group of Indonesian elites with a “western” bckground education
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to take part in managing Balai Pustaka. Through this small group, Rinkes succeeded in
penetrating all levels of Indonesian society. Subsequently, as stated by Mahayana (1994),
Rinkes fully applied assimilation and adaptation techniques to incorporate elements of
"Western superiority™ in textbooks and general reading books. The success of this institution
was the envy of other colonialists, and was even imitated by the French Colonial Government
in Vietnam (see Pasquel-Rageau & Lombard-Salmon, 1992).

By 1930, the Dutch colonial government had established a large number of what was
then called Taman Poestaka or “garden of pustaka” apparently to refer to collection of printed
books which specifically organised to serve a growing number of readers in many areas, but
mostly in Java and Bali. It was quite an extensive network of 2,686 units of publically available
collection of printed texts (Hardjo-Prakoso, 1975, p. 29), resembling public libraries we are so
accustomed to today. This, according to Setiadi (1991), was included in the colonial
government's strategy to play a role in the formation of Indonesian culture and intellectual
development through control and monopoly of information. Balai Pustaka became the main
Dutch engine for writing, printing, publishing and distributing them through libraries, including
through mobile libraries. In addition, it should also be noticed that the interest of the Dutch in
Indonesian culture, language and plants for the benefit of colonialism also contributed to the
development of libraries in “modern” sense preceding Balai Pustaka (Sulistyo-Basuki, 1994).

After the Independence, in 1951 the Indonesian Ministry of Education and Culture
decided to coordinate all existing public libraries under one roof. According to Hadi (1956) the
government at that time was aiming at expanding the legacy of the Dutch to also include 189
regional libraries with 2,657 branches, plus 14,377 village libraries. It was indeed a tall order
for a newly established nation! In the same year the Library Bureau was established which
began working three years later with the task of organizing libraries "in the interest of the
Government for the benefit of the people” (Tjoen and Pardede, 1966). The government also
mobilized librarianship enthusiasts to fill job vacancies in libraries left by their Dutch
colleagues. All of these endeavour was focussed on helping the Government to eradicate
illiteracy.

It is seemingly not making any sense that a region which was so rich in literature were
now illiterate, until we realise that the Latin script and Malay language that comprises the now
official Indonesian Language or “Bahasa Indonesia” is not the scripts and language which had
flourished through out the regions for centuries before the colonization. Ramifying our
discussion to issues of multiliteracies is not the intention of this paper, however we must
immediately underline the fact that problem of illiteracy in Indonesia during the early era of
Independence included the issue of a break from the past practices which put ‘pustaka’ as a
tradition in a crisis during the time when it was to be accomodated into the national literacy
programme. We may also need to see it as one point in time during several crises which had
been gradually altering ‘pustaka’ as a tradition.

For instance, a break — or rather several breaks — in ‘pustaka’ tradition is quite apparent
in terms of changing of its iconic meaning, particularly as part of cultural imagery and also as
part of a change in the paradigm of social space function which the philosopher Jurgen
Habermas calls the public sphere. In the early days of its development, ‘pustaka’ as collections
of text were built together with or near places of worship (temples) or sacred places associated
with power. This continued to be a tradition in every major religion in Indonesia, including
Hindu and Buddha in the early days, and in Christian and Islam in latter time, which always
included collection of texts as part of their preaching and religious education. Then in the days
of big kingdoms, almost every king or emperor always collected ‘pustaka’ and placed them in
magnificent and prestigious buildings. These gave rise to cultural-images that associate
‘pustaka’ with benovelent Kings, with greatness and nobleness. Still later, when the roles of
religion and kingdom were replaced by science and secular systems such as states, the library
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as an icon and as a space experienced further change, and were no longer icons of pomp and
grandeur, but rather an open public space where ideas meet and a place for everyone to seek
and acquire knowledge.

Bearing the above in mind, and putting Balai Pustaka in its social context during its
inception, would then inform us that this institution was fisrtly and foremostly built into what
was called an ‘Ethical Policy’ in the presumption that the Dutch rulers was benevolent and they
had interests of the people in their heart, but at the same time it was also an active pursuit of
the development of the Archipelago by its colonial ruler according to a Western model. During
the time when the policy was implemented, life in the colony was changing drastically, and the
Dutch people themselves realised it as a period in which the old familiar society gave way to a
new one which later then gave rise to the popularity of such catchwords as kemadjoean or
‘progress’ among both the Dutch and the locals (Van Dijk, 2007). This sense of progress
brought about a concept of “modern world” into a life where Western-model education was
increasingly considered as essentials and everyone was to be treated equal with regard to access
to it. Political aspirations also begun to take shape as organisation when Budi Utomo was
founded in 1908, to be regarded as the first native political society in the Dutch East Indies and
with membership of upper class elite of natives, government officials and intellectuals.

This was also the time when printed materials in Latin were becoming more widely
available albeit being circulated only in confined elite or intellectual communities. The colonial
government had also setup an elementary school system for natives called volkschool equipped
with a unit resembling a school library that we know today. We should immediately notice
that what happened to ‘pustaka’ tradition in this period of Indonesian history has never been
studied in the context of society’s progress and development during colonialism, let alone in
the context of librarianships which only appeared as an interest much later after the
Independence. The advent and advances of popular printed materials such as newspapers and
books was considered as playing a more prominent role especially in the development of
nationalism that led to open movement toward independency which ended the Dutch
colonialism in the 1940s. Such concept as ‘imagined community’ (Andersen, 1991) that
theorises nation building as an inherent part of a socially constructed and imagined community
is mostly related to printed media. Neither has any issues of competing scripts when Latin was
introduced to the Archipelago ever been related to what happened to ‘pustaka’ tradition when
finally and officially Bahasa Indonesia was declared the national language, despite being the
native language of only about 5% of the population.

Equally lacking is any interest in how development in ‘pustaka’ tradition relates to
variation in reading habits or reading capacity. As described previously, literature and written
language initially and primarily served as a means of worship and later as part of the "material
text” which mean that when a text later took the form of a ‘pustaka’, it was more often seen as
the embodiment of a thought process, especially a religious one but also as part of cultural
recollection of indigineous knowledge, hence the central role of religions and cultural
institutions. Some ‘pustaka’ such as kakawin (old Javanese poetry) relies on scripts which
comprehension is not a matter of the script itself, but depends upon the corresponding cultural
activities that includes process of reading as well as audible oral interpretation and even
accompanied by musical performance, still widely practice in present-day Bali (Schumacher,
1995). Likewise in Islam, the reading tradition is accompanied by spoken language which are
assisted by several short written notes, especially in the context of riwaya bi'l-ma'na
(transmission of meaning) as opposed to riwaya bi'l-lafz (literal transmission) (Schoeler, 2006).
The practice of pengajian which embedded in the pesantren tradition of Islam religious
education is essentially an application of aural reading in which text is often directed to the ear
as much as to the eye (visual reading), whereas participants “hear” (sami'a) the text.
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The practice of reading in silent came later and is not entirely unrelated to the introduction
of Latin as the main script of Bahasa Indonesia and the adoption of a schooling system
modelled on Western system. Reading was also more associated with an act of self-isolation
when borrowing reading materials by individuals was made possible by the presence of lending
libraries. As the access to both schooling system and its library component were limited to a
very small number of Indonesians it should not comes to surprise that when the newly founded
nation started its literacy program the government of the time was facing a seemingly
insurmountable task of turning almost 95% of the population to reading Latin scripts and to a
reading habit that includes a component of reading indipendently. The massive program at that
time was called “ABC Course” — obviously referring to an introduction of basic reading of
Latin scripts. This was followed in 1951 by a ten years community education plan to “combat
illiteracy” which only abled to convert 60% of the population into basic reading and writing of
Latin script.

It is against this background that we should now consider the role of ‘pustaka’ as part of
a bigger social trajectory that transform Indonesia into what is is now, while at the same time
it was also an attempt to continue what the Dutch had done with their educational policy. As
concluded by Rodgers (2002) Dutch colonialism cannot be separated from language politics
and education; the colonial regime built their hegemony through discursive practices which
included the use of the ‘new technology’ of printing and helped the nation to develop a common
language which were considered to benefit colonialism more by gradually extinguishing the
influence of regional languages. Although there were also attempts to reject the colonial
hegemony when kingdoms and local cultures tried to utilise the same printing technology to
produce their folklores, they were quickly met with harsh respond by the Dutch. Rodgers gave
an example of the Mandailing Batak tribe, where the poem 'Mandailing' by Iskandar was
published in 1872 using Batak language and included in the reading of elementary school
children. Through these poems and readings the writer evoked anti-colonial sentiment by
arousing children's pride in their ancestral land — which eventually led to it being banned by
the Dutch.

As briefly discussed above, when the Dutch abandoned the country they left behind a
library infrastructure with colonial orientation which was by no means relevant nor sufficient
for the newly found Indonesia. After a short period of neglect, the government started to revive
the library activities and the Department of Education was assigned to manage it with only a
handful of librarians to help. An office for library development was quickly establish and a
program to invite more people into library professions was quickly conceive. The work of
UNESCO’s consultant, AGW Dunningham, describes perfectly how at the onset Indonesian
librarianships was also shaped by the Dutch legacy (see Williamson, 1999). Dunningham was
assisted by a Dutch expert, S. Koperberg, a close friend of Bung Hatta, the first Indonesia’s
Vice President. Another Dutch expert, Cora Vreede-de Stuers, was assigned the task to
establish a training center for Indonesian librarians, the curriculum of which was prepared by
still another Dutch expert, A.H. Habraken (see Harahap dan Tairas, 1998). We can safely
assume that by that time the colonial librarianships infrastructure was remain intact, complete
with its closed system and centralized planning and control. The training (and later the formal
education) of librarians in Indonesia at that time was mainly aimed at preserving the system.

In the mean time, the original Balai Pustaka was detached from its library components
and was given a task of promoting and publishing Indonesian literature in Bahasa Indonesia.
At the onset it was also developed against a bleak background of scarcities in publication,
despite the fact that there had been commercial developments in books that grew out of the
context of the colonial rulers' policies. According to Watson (1971) literature in "lowly" Malay
(popular language) was blooming before the colonial government established a special
institution that took care of reading. Much of this commercial literature is in the form of
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“cheap” stories or novels and is often seen as insignificant, even though some of the novels,
such as Lie Kim Hok's Sjair Rossina and Njaie Dasima, which were published in Dutch and
Malay, contain important thoughts that have contributed to the development of nationalism, at
least in the form of common fate and language similarity. Likewise with the birth of the mass
media which was new and revolutionary for the size of Indonesia at that time, namely printed
newspapers. As described by Adam (1994), the development of printed newspapers in the
colonial era received a very strong boost from the introduction of Malay as the lingua franca.
This opened up opportunities for Indonesian of Chinese descendence to play a role in the
association of colonial society.

What Balai Pustaka was concentrating on during the start of the nation, therefore had no
bearing on what was being developed in early librarianships in Indonesia. Both instituions
which actually was borned out of a single establishment continued on their own separate ways
during subsequent years, and especially during the New Order with its adherence to
developmentalism when the link between reading and development became the main logic
behind every government’s policies on literacy; the government belive that the higher the level
of literacy, the more successful the development of a society is. The relationship between the
two is often considered direct and definite. As indicated by Rogers (2001) this is the most
persistent view in the world literacy movement and even a world body such as the World Bank
directly links literacy with seven other development indicators, including the level of
community autonomy, family hygiene, nutrition and health, participation in political life, etc.
Itis as if all these indicators go hand in hand as indications of the ups and downs in the quality
of development of a society.

With continuing scarcity in publication and lack of professionals, libraries in Indonesia
continued to play a minor role in literacy program. This is inspite of claims of accomplishment
in eradicating illiteracies made by successive governments during the 32 years reign of the
New Order due to, among others, the impresive increase in level of participation in elementary
education. Libraries were also remain irrelevant to the fact that some slowdown in literacy rate
was closely related to the presence of 824 ethnic groups whose members were still treating
Bahasa Indonesia as their second language, and who have no access to material written or
translanted into their languages (Jalal and Sadjurnani, 2005). Despite retaining the term
‘pustaka’ in their proper name, regional and local libraries in Indonesia have been detached
from local ‘pustaka’ tradition and have never been involved in any effort to bridge the cultural
gap resulting from inadequate understanding of the presence of multiple literacies.
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Is ‘Pustaka’ Tradition Relevant to Social Transformation?

By way of conclusion it is hoped that the above discussion shed some light however
dimmed it may be on how ‘pustaka’ as a tradition in Indonesia experienced some breaks akin
to internal crises that inter alia caused failure in responding to profound changes in literacy
practices in such a multiple cultures like Indonesia. The Dutch colonial policy on education
and language provided the break which facilitated the forming of lingua franca and paved the
way to the development of ‘modern’ education support system modelled on Western libraries,
but at the same time challenged and threatened the sustainability of many indigineous ‘pustaka’
tradition. After the Independence, the Dutch legacy in librarianships failed to provide an
impetus to revive a librarianships that both acknowledge local variations and able to adapt to
newer development, while at the same time lost its bearing on the dynamic of Indonesian
written culture as libraries are developed separately from endeavour in promoting literatures.

It is therefore not difficult to perceive that when positioned within the bigger framework
and concept of national development, such ‘pustaka’ tradition seems to be out of place if not
entirely left out. We understand that the notion of development often implies a firm belief in
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progression towards a predetermined goal, most usually of the type of economy and society to
be found in the "highly-developed” (and mostly Western) countries. Despite its previous
strategic position in the colonial policy, the original Balai Pustaka was split into two, and
resulted in uncoordinated effort to provide essential contribution to the progress. When
economic outputs, achievements and targets are paramount, libraries in Indonesia have been
considered as mostly appendixes to other prominent undertakings, be it in education or in other

social development programs.

In the same vein, neither can we confidently place Indonesian libraries and librarianships
in a social transformation, which by contrast does not imply any predetermined outcome, nor
that the process is essentially a positive one (Castles, 2001). Within the context of literacy,
social transformation is often related to social uses of literacy as opposed to literacy as
autonomous, individualized skill often targeted by most literacy program (Castleton and
McDonald, 2002) or to reproductive and transformative aspects of cross-linguistic literacy
practices in a multi-literacy communities (Collins, 2011). The awkward position of libraries as
state apparatuses and their inherently bureaucratic nature is seemingly inadequate to play a
more communal role in a multi-cultural situation, while focusing on technicalities of running
efficient libraries may become further impediments.
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UNLOCKING THE LIVES OF HUMAN BOOKS:
SHARING VIDEOS TO INSPIRE PEOPLE HIDING IN THE SHADOWS

Joseph M. Yap
Nazarbayev University, Kazakhstan
joseph.yap@nu.edu.kz

Human books voluntarily share their life stories with readers to let them understand what they
are going through and how they survived their struggles. Speaking up may not be easy for them
yet their courage to break stereotypes thrown upon them will be much recognized and accepted
in an open and decent dialogue. Just like any other library programming events, human libraries
are vividly documented in photographs, videos, social media, newsletters, and activity reports.
This research study seeks to explore the role of video sharing sites as a tool to promote library
events, specifically human libraries. Existing uploaded playlist videos pertaining to human
libraries hosted by academic and public libraries will be the focus of this paper.

Keywords: human library, human books, stereotypes, social cohesion, YouTube

1. INTRODUCTION

For the last twenty years, the human library (HL) program became a huge success and is
now visible in more than 85 countries around the world across six continents (Human Library
Organization, 2019). Human Library (HL) sessions started in Denmark in 2000 to have a venue
for dialogue among those stereotyped, judged, oppressed and discriminated against (Schijf et.
al, 2020; Yap, et. al, 2017; Wentz, 2013). The program’s ultimate vision is to empower people
to accept themselves and let others view those who are prejudiced with tolerance and
understanding (Yap & Labangon, 2015). Unjudging someone is the most desirable frame of
mind that we can practice as individuals to promote social cohesion (Bordonaro, 2020). To
fully achieve this purpose, a powerful discourse is initiated as an innovative way to reach a
progressive discussion. Sharing of life and first-hand experiences without inflicting emotional
harm to another person reduces the act of prejudice among individuals (Kwan, 2020; Yap,
Labangon, & Cajes, 2017; Zhai, Zhao, & Wang, 2012).

During human library dialogue sessions, organizers are expected to document the
program. One way to do it is by video recording. Video recording is a robust primary source
document which potentially holds memories and contains vital information for knowledge
sharing and dissemination. After careful evaluation based on its purpose and evidentiary value,
it becomes archival material that will be useful for future viewers and researchers. As part of
documenting the lives of human books, with their permission to share their stories online,
numerous library YouTube accounts uploaded human library events in the video sharing
platform. This way, it can reach more audience and transcends the real meaning of the program
by making it publicly accessible. Moreover, it contributes to a wider impact, to influence, to
inspire and to advocate for social equity, equality, and acceptance. This is the real message of
the human library.

This research study explores the role of video sharing sites as a tool to promote library events,
specifically the human library. Existing playlist videos pertaining to human libraries will be
the focus of this paper.
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2. OBJECTIVES OF THE STUDY

Sharing content whether educational, inspirational or for purposes of entertainment
becomes a trend nowadays. Making videos openly accessible makes it easier to communicate
to the target audience. Video recording of actual human library events with the permission of
human books to share it publicly makes the program more authentic in reaching out to the
people. As a social media platform, YouTube is well-known as the biggest video-sharing site
and user-generated content. Three years after YouTube was launched, it already received 79
million viewers in the US alone (Chenail, 2011) and in 2019, it reached a huge amount of 1.68
billion viewers as reported by Statista (2020).

This paper analyzes the content of human library videos uploaded on YouTube by
academic and public libraries. Specifically, the research would like to answer the following

questions:
1. What were the common stereotypes or prejudice featured in each published YouTube
playlist?

2. What is the average length of each human library video? Is the video length enough to
show what the program is all about?
3. What is the most watched content among the playlist?
This research would also like to analyze the interaction between human books and readers
through observation.

3. REVIEW OF RELATED LITERATURE
3.1 The Power of YouTube

YouTube is proving to be a platform that manages to satisfy a wide range of visual needs.
The emergence of new media in today's generation is a product of technological inventions in
the Internet-led environment. Taking a few years back in history, Katz et al. (1973) said that
“audience is active and that it consciously selects channels that can meet its needs” (Buf, 2020,
p. 76). Living in the world of social media, we consume them for various reasons such as for
information seeking, entertainment, social interaction, self-expression, and impression
management (Buf, 2020). YouTube gratifies its users by providing unbounded content to which
the viewer selects, watches, engages, processes and shares. Producing content for YouTube
makes every creator grow their artistic, instructor, and comedic side. In turn, those who believe
and consume videos receive social and emotional support.

3.2 YouTube as an Information Sharing Platform

People who have access to the Internet and have the ability to own smartphones and
electronic devices can simply download the YouTube app and play any video they want to
watch. Video creators upload their content to share it with their subscribers and the general
audience. Whatever the purpose of producing and publishing their content, its impartial
intention is to influence, educate or entertain. VVlogging became popular and became a means
to document the daily lives of ordinary people. Sharing life stories online may be regarded as
authentic and organic as to how vloggers genuinely behave as it depicts real-life situations.
Bou-Franch, Lorenzo-Dus & Blitvich (2012) identified its contribution in today’s society as a
place to share clips as a form of “post-television”. Television (TV) networks keep track of
personal vlogs as competitors since they gain a huge number of subscribers. TV shows are now
uploading content after each episode to expand their online presence and to reach more viewers
locally and internationally.

In difficult, extraordinary and unavoidable conditions such as pandemic, acts of war or
natural calamities, YouTube creators can supply both useful and misleading information to its
viewers depending on the individual or organization that created it (Li, Bailey, Huynh & Chan,
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2020). The impact of YouTube videos may also lead to a catastrophe if misinformation or
disinformation is rampantly shared. The public being the target of sometimes non-factual
information will be placed in danger, therefore monitoring of social media is advised (Donzelli,
et al., 2018). Being truthful is always in question and can be deceiving so careful evaluation
competency is an asset. It is appropriate to look for videos created or uploaded by experts in a

particular field rather than viewing unauthoritative sources of information.
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3.3 Interactions in YouTube

Watching an online video is a one-way communication. But, YouTube changed this
landscape as viewers can comment, subscribe, like, and share the content. Viewers are
empowered to share their voices as long as the comments section is open to the public. Content
providers open this feature to get feedback as well. Insults may also be commented on in a form
of bashing which can be harmful to the uploader or owner of the video (Lowry & Ewert, 2017).

Viewers who comment positive feedback may picture the video as inspirational or
informative (Dale, et al., 2017). People who are emotional can strongly relate to what they are
watching and may elicit a deeper connection with the video. Social interaction with co-viewers
increases the popularity of the video thus it becomes interesting to other non-viewers. The more
time viewers devote to online videos and social media suggests that viewers get little attention
within their social circles and they get their comfort from interacting with online users. The
face-to-face communication with the people we value becomes less and when loneliness
attacks them, they turn to online platforms to find warmth and satisfaction (Haridakis &
Hanson, 2009).

3.4 Video Analysis

Existing YouTube videos consist of visual data that can be used for research. For
instance, Adami (2009) examined video responses and how it relates to the initial video
uploaded by the YouTuber. The interactions between the uploader and its viewers were
triggered by the challenge posted by the uploader and the comments section received more than
2, 000 responses as of September 2020. Online video like YouTube, allows the public and the
researchers to understand the recorded data in multiple viewpoints. The viewers who interact
online allow the researchers to observe how they criticize, behave, or converse virtually (Jewitt,
2012). Some gratifications lead to cyberbullying and this can also be looked as part of the
analysis. The risk of putting videos online may result in online bashing. Oftentimes,
cyberbullying is anonymous, does not use real accounts (Camelford & Ebrahim, 2016), and is
intentional humiliation in social media (Haryanti & Sari, 2018).

4. METHODOLOGY

This study employs video analysis using openly accessible video data from select playlist
videos uploaded in YouTube. Social interactions captured in the video will be the basis for
analysis. Adapting to the methodological approach of Knoblauch & Schnettler (2012), finding
meaning to the actions and interactions in each video is vital for this study as the observation
process remains to be interpretive.

Using “human library” as the keyword, the author searched for this phrase in the
YouTube search box. Results are filtered by selecting “playlist” as the type of video. Three
YouTube library accounts were considered for this research. These are the:

a. Griffith University Libraries (Australia)
b. Charleston County Public Library (United States)
c. De La Salle University Libraries (Philippines)
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The YouTube channels selected should be owned and maintained by the libraries and not
uploaded by any third parties. There are also playlists curated containing human library videos
but the list is entirely an aloum coming from different accounts.

Also, metrics will be shown to compare the number of views, comments, likes or dislikes
received by each video. It is a measure to gauge which content is interesting among online
viewers.

For the purpose of analyzing metrics as data may change daily, the channels were viewed
on the following dates below.

a. Griffith University Libraries - Human Library Playlist - August 21, 2020
b. Charleston County Public Library - Human Library Playlist - August 24, 2020
c. De La Salle University Libraries - Human Library Playlist - August 26, 2020

5. RESULTS OF THE STUDY

Three YouTube playlists containing human library videos publicly available are
considered for this study. The videos were viewed and analyzed between August 21 - 26, 2020.
Table 1 below shows an overview of YouTube channels that were analyzed. Charleston County
Public Library (CCPL) created their channel 13 years ago with 581 subscribers as of August
2020. De La Salle University (DLSU) Libraries and Griffith University Libraries (GUL) both
created their channels in 2014. The number of subscribers for GUL is hidden to the public
while DLSU Libraries have less than 600 subscribers which they managed to accumulate in
the last six years.

Table 1. Overview of library YouTube channels with human library playlist

Qio

NUMBER OF
NUMBER OF HUMAN
LIBRARY (\:(SX-IN-ll\JIEE DATE SUBSCRIBER LIBRARY
LINK CREATED S AS OF VIDEOS IN
AUGUST 2020 THE
PLAYLIST
Griffith https://www.yo 25 videos.
Universit utube.com/chan
. b nel/UCYABCN | December 2014 | No information | Note: There is a
Libraries ) |
(Australia) 0jQS3y- second playlist
Y5HsfBgkEw with 8 videos
Charleston https://www.yo
County Public utube.com/chan _
Library (United nel/UCNidP2Fu | July 2007 581 19 videos
y eNTQK462FnA
States) )
IK7w
De La Salle https://www.yo
Universit utube.com/chan
Uibraias” nel/lUCYWLwp | March 2014 | 569 29 videos
ibraries !
(Philippines) 8c13TemnRgiJ
2Z47A
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Table 2 shows topics or prejudice represented by human books during the human library
event. These stereotypes are common in everyday life and these people are judged based on
their race, religion, sexual identity, health condition, disability, status in life, past experiences
or chosen career. There are 46 kinds of prejudice listed below and each of them is encountered
by real people. Unfortunately, it earns a deep mark in their minds and hearts. Across three
channel playlists, transgender is the most common topic/stereotype featured. GUL and CCPL
both featured chronic conditions and refugees. GUL and DLSU both featured persons with
disabilities, persons who suffered depression, and lesbians, gays and bisexuals. CCPL and

DLSU both featured persons living with HIV.

Table 2 List of Prejudice Compiled from Three HL Events Found in YouTube Playlists

S G_riffit_h Charleston County De La Sglle
Prejudice University public Library University
Libraries Libraries

1. Addiction 1
2. Adopted 1
3. African/American 1
4. Alcoholic 1
5. Anti-Crime Advocate 1
6. Atheist 1
7. Athlete 2
8. Attorney 1
9. Bullied 1
10. Cancer /  Chronic

Condition 1 1
11. Chinese Writer 1
12. Deaf / Midget / PWD 1 1
13. Depressed 1 1
14. Fashion 1
15. Female Elder 1
16. Female Plumber 1
17. Girl in Van 1

18. Gullah Geechee Culture

and Traditions 2
19. Holocaust Survivor 1
20. Incarcerated 1

21. Indigenous 1
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Griffith Charleston County De La Salle
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22. Jew 1

23. Journalist 1

24. Law Enforcer 1

25. LGBT 1 2
26. Librarian 2
27. Lifelong Learner 1
28. Military Veteran 1

29. Multicultural advocate 1

30. Muslim 1

31. Obese 1
32. PLHIV 1 1
33. Politician 4

5.1 Griffith University Libraries HL

The HL playlist from GUL Libraries contains 20 human book videos. Each video
approximately runs one minute. It gives a summary of the human books featured in the channel.
Some of the stereotypes talked about are people who became alcoholics, leshian priest, Muslim,
adopted, and a sexually abused man. Table 3 summarizes the user interaction coming from 20
human book videos. It received a 94% approval rating based on likes and dislikes.

Table 3 Summary of User Engagement of GUL

Number of Number of Views Likes Dislikes
Comments
5 675 17 1

Given that the average video shared in the human library playlist runs for only one
minute, it only gives a preview of what the event is all about. The human books interviewed as
shown in the videos shared their positive experiences while in the program. Through the
session, one of the human books believed that she made a difference with the lives she has
touched. This was uttered by a patient living with cancer. The difficult issues that are spoken
in public give them time and space to heal as described by one of human books who suffered
from abuse. By joining the program as a human book, one of them mentioned that it is good to
share one’s life story and that being a human book is highly recommended by a depressed man.
With a total of more than 109 views, the video about cancer survivors was the most viewed
content in this playlist. It also received four likes and one comment. Based on the interviews
publicly shared, the human books enjoyed their participation and would love to join again. This
was the answer of an indigenous person when asked about the human library experience. One
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of the human books who represented the Muslims said that there was a sense of fulfillment
after articulating and expressing oneself as a person who believes in Islam.

i

5.2 Charleston County Public Library HL

The HL playlist from CCPL accumulated 16 videos. The whole playlist had an average
video duration of 49 minutes. The stereotypes covered in their program are people who are
recovering from drug addiction, previously captivated in prison, prejudice against news/media
personnel, and African-Americans. Table 4 summarizes the user engagement received by 16
HL videos. It has a 74% approval rating.

Table 3 Summary of User Engagement of GUL

Number of Number of Views Likes Dislikes
Comments
5 675 17 1

Human books who participated in these videos felt a sense of community and acceptance.
Finding a support system through the human library program is one of the best outcomes of
taking part in the human library event said by a person with chronic conditions. In some
situations there are readers who are emotional. To prevent any harsh exchange of conversation,
the human book must remain to be calm. Afterall, the human library is a place for dialogue.
The lack of trust among law enforcement can also be a topic of interest. In this session, the
human books enjoined their readers to restore faith among people who manage peace and order
since they represent the communities they serve. The most watched video in the playlist is the
session on transgender with four panel members. It has more than 800 views. At the same time,
it also received the number of highest dislikes among all videos. 90% of dislikes went to this
video.

5.3 De La Salle University Libraries HL

Since DLSU Libraries started their Human Library Program six years ago in 2014, a total
of 29 HL videos were publicly available in their YouTube account. The average video duration
is 33 minutes. Viewers of the playlist might not understand the video since the language used
is in vernacular. Subtitles may also be confusing to read. The stereotypes tackled during their
sessions are atheist, tattooed people, persons living with HIV, LGBTQIA+, political
personalities, and faithful devotees. Their videos received a 97% approval rating. Table 5
provides a summary of user engagement of DLSU Libraries’ YouTube playlist on human
library.

Table 5 Summary of User Engagement of DLSU

Number of Number of Views Likes Dislikes
Comments
60 31,506 460 14

With over 22, 000 views, the human book catering to bisexual had the most number of
views. It also received almost 50 comments, 355 likes, and 8 dislikes. In this specific session,
the mood is light and the human book speaks genuinely in her native language. The session on
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political personalities particularly by Vico Sotto received almost 5, 000 views with 11
comments, 61 likes and 1 dislike. This session breaks the prejudice on traditional politicians
who do not fully serve the people with integrity and sincerity. Watching human books online
will also make the readers feel close to the person. In the session of Br. Mark Salvan FSC,
where he represents those people judged for their pure vocation, he engages his readers and
transcends that inviting atmosphere even to those who watch him. His way of telling stories is

appealing.

i

6. CONCLUSIONS

Information sharing is becoming accessible for those who have stable internet
connection. Libraries maximize the use of social media platforms and video sharing sites in
order to expand the availability of their programs and services. As the world of YouTube is
being explored and analyzing user engagement with the library accounts, interaction is low.
The use of a video sharing site to promote the products of a library is an additional online space
for 24/7 interaction. Using YouTube to realize the ultimate goal of Human Library to address
prejudice, stereotypes and discrimination is commendable. It needs more marketing strategies
to entice more viewers to visit their channels. The amount of viewers, users, and subscribers
informs us that there needs to be more effective ways to get people’s attention. However, no
matter how small the viewership is, the stories told during sessions will last forever. These
stories when discovered will be a source of social and emotional support to even just one person
watching it. Those videos with more comments found their niche and created a venue for deeper
connection among users. It is hoped that these videos will generate more viewers and that the
objectives of the Human Library is attained in an online environment.
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GLOBAL KNOWLEDGE AND THE PROBLEM OF INFORMATION
RETRIEVAL
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Abstract

Basically, people always have information need to answer their curiosity or to help solve their
problems. From childhood to adult years, humans engage with information behaviour, and
activity related to information seeking such as finding, gathering, organize and using
information. The information need grows as the complexity of problem that people face
increases. And at the same time the number of information increase significantly as the
emergence of internet as media to disseminate information from many places around the world.
From the moment of Guttenberg’s invention on printing machine that enables information and
knowledge creation and production, diverse information becomes more accessible for people.
And the emergence of internet that is viewed as a major and paradigmatic medium of
information age makes rapid dissemination of information become more excessive. Also, the
development of Information Technology and Communications (ICT) gives significant impact
on knowledge spread in which the effect of ICT is to accelerate the creation and accumulation
of global knowledge. Today, people live in global knowledge, knowledge that is beyond local
and indigenous context that is characterized by diversity in source and coming from diverse
place across nations. The growth of information stored on the web gives impact on information
retrieval. The process of identifying, indexing and retrieving information become more
complex. Without good information retrieval system design, it would be uneasy to access
effectively and precisely stored information. Using theory on global knowledge and
information retrieval, this paper aims to uncover how information retrieval design may support
easy access to global knowledge with focus on Google as search engine and electronic journal
database.

Keywords: globalization, global knowledge, information retrieval, information retrieval
design.

A. INTRODUCTION

From childhood to adult years, humans engage with information behaviour, and activity
related to information seeking such as finding, gathering, organize and using information
(Spink; 2010, xi). As an example, a mother has information need on recipe of various food for
daily basis and she has to be able to find her information need using appropriate retrieval tools,
then select relevant information, and finally organise retrieved information in systematic way
in order to provide easy access when she need that information. This means that information
seeking become an important activity in a human’s daily life. Actually, information seeking
had been a part of human life before the advent of printing press in which information was
transferred orally or through manuscripts (Large; 2001, 1). The moment of Guttenberg’s
invention on printing machine in 15th century that enable information and knowledge creation
and production in massive way became important period since it allowed people to access
various information. And the emergence of internet that is viewed as a major and paradigmatic
medium of information age makes rapid dissemination of information become more excessive.
Users make benefit of internet to access more diverse information on any disciplines from
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diverse sources. On another hand, immediacy and global dissemination of online information
makes the internet a very useful space-biased medium, potential for storing information (Segev:
2010, 5). Therefore, internet has important role in the emergence of globalization era.
Globalization is a condition where there is a strong connectivity among nations (Magdalena
and Cheng, 20) that enables information accessed from other countries. In the information
context, globalization is used as reference of the growing ease of information flow across
border (Nayyer, 2002). In another word globalization makes information dissemination
become more massive so that information can be shared and accessed by users from around the
world and internet becomes a powerful instrument for acquisition of knowledge. Globalization
that is viewed as media to strengthen economy either in national and international scope
become one of reasons the high consumption and dependency on online information to support
economy-related activities. For an example, Frizt Machlup, a pioneer of information society,
used information in economic sphere (segev, 13)

Development of information technology and communication has important role in wider
spread of globalisation. Furthermore, ICT contributes to accelerate the creation and
accumulation of global knowledge. Term “global knowledge’ is often associated with
economic issues. But in fact, global knowledge also refers to knowledge that is beyond local
and indigenous context that is characterized by diversity in source (Cheng and Mok, 1998).
This means that ICT allows people to either share or/ and access knowledge and information
globally and this causes huge information provided on the web. World Wide Web opens up
new interactive channels between creators and producers (Kim Nayyer). The growth of world
wide web also changes the way people access information due to the massive collection of web
pages stored on the million computers across the world that are linked by internet (Chowdhury,
331). The growth of information stored on the web also makes the process of identifying,
indexing and retrieving information become more complex. The systematic way of information
stored on the web will create the ease of access. Therefore, search engine or other retrieval
tools usually has specific design to meet users’ need. Users interface is one of aspect in retrieval
information that should to be taken into account since user through interface will acquire online
information and translate it into knowledge (Segev, 14). User interface is important component
since it connects users and information resources (Chowdhury, 227). Interface also enables
user to search and browse information collections. This paper aims to identify how information
retrieval tools in public domain like Google and other electronic journal database provides the
ease access on global knowledge and information stored on the web.
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B. SOME KEYWORDS
1. Knowledge and global knowledge

Davenport (1997, 8) proposed three related concepts namely data, information and
knowledge and he stated that information has role as an umbrella for those three concepts. This
means that information in the hierarchy structure is the widest concept with its role as raw
materials to form knowledge. Some experts give varied definition on knowledge. Rowley and
Hartley in Abbas (2010, 10) distinguishes between information and knowledge, in which
information contains description to answer question on what, who, when and how many, and
knowledge is seen as know-how and is what makes possible the transformation of information
into instruction. Rennand (2012, 11) stresses the role of knowledge as a problem-solving
potential, knowledge is the capacity of an individual, a group, or a society to solve problems
and to mentally anticipate the necessary actions. Knowledge is viewed as problem-solving
potential since it encompasses valuable information produced by human mind including
reflection, synthesis and context either in tacit or explicit knowledge. These are good material
to help problem-solving. While according to Bolisani (2018, 2), knowledge is the result of
knowing and knowing is one of the most specific human processes.
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Furthermore, some experts also identify types of knowledge for example Dombrowski
(Bolisani, 2018) that divides knowledge into three: 1) experiential knowledge; 2) skills; and 3)
knowledge claims. Those types of knowledge are interconnected but they also have specific
features. Experiential knowledge is knowledge acquired from direct connection with the
environment, through sensory system, and then it is processed by the brain. Skills knowledge
is related to knowledge on how to do something (know-how). This knowledge is based on
experiential knowledge that is well structured and attained by performing certain task
repeatedly, based on learning by doing. And, knowledge claims are what we know, or we think
we know. We don’t know how much we know since knowledge means both explicit knowledge
and tacit knowledge. Similarly, Lundval and Johnson (Segev; 2010, 11) describe knowledge
into four: 1) know-what (related to kind of fact), 2) know-why (scientific knowledge), 3) know-
how (refers to skill), dan 4) know-who (refers to specific social relation). Know-what and
know-why knowledge is explicit knowledge, meanwhile know-how and know-who is tacit
knowledge. Explicit knowledge is easily coded for information and easily transferred in online
environment and this is root of scientific knowledge that mostly accessed by academic society.
These types of knowledge are keep growing and required search engine to create search facility
like search strategy to assist information searchers to find appropriate information. And in this
point, the need to develop information retrieval is important
Today, with the advent of ICT, knowledge whether scientific, technological or cultural
knowledge are shared globally. Globalization allows knowledge dissemination from around
the world in various contents or disciplines where connectivity among nations exists. Rapid
developments in computer technology, particularly Information Communication Technology
(ICT) enable globalization happened in the last century. In the context of information,
globalization has been used in reference to the growing ease of information flow across borders.
The effect of ICT and CMC is to accelerate the creation and accumulation of global knowledge
(Ching, 1998). According to Mok & Cheon (1998), global knowledge refers to knowledge that
is beyond local and indigenous context, global knowledge is cross culture, has high
generalizability, and tends to be characterized by diversity in source. And it causes the rapid
growth of knowledge dissemination in online environment, therefore knowledge organization
is important, it will allow users to access easily and precisely.
2. Knowledge organisation
Knowledge discovery, knowledge acquisition and creation of knowledge and its
communication is essentially human characteristics (Neelameghan, 116). The number of
knowledge rapidly grows, as people realize that their information needs and knowledge sharing
activities increase. In the beginning of 21th century the amount of interdisciplinary knowledge
increases significantly (Neelameghan, 117) and to provide easy access to the abundance of
knowledge on the web, knowledge or information organization is needed in information
retrieval. Knowledge organization, in fact, is not a new thing. It had been applied since the
beginning eighteenth century when the growth of natural science and other scientific
disciplines occurred (Abbas, 21). This scattered information resources that keeps growing is
one of the reasons for the need of providing subject access in order to retrieved information in
store of information (Corderio, 66). In information search process, there has to be data
exploration in order to identify the boundary of search area. Knowledge classification like
thesauri and other classification systems such as subject headings will be one of tool to identify
and mark such area of search. This means that knowledge stored in information storage should
be represented through keyword taken from thesauri as surrogate. In online catalog, free text
or keywords searching capabilities make every word in the catalog record a potential access
point (subject analysis, John Hope, 2). Through subject indexing, information will be stored
in the database that enable user to retrieve it. This relate to the function of information retrieval
system which is to match information needs of users and information source stored in the
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database (Large; 2001, 74). In online catalog, free text or keywords searching capabilities
make every word in the catalog record a potential access point (subject analysis, John Hope,
2). And the way how information organized affects users in information seeking, the more
structured information the more amenable it is to searching (Large; 2001, 109). And in terms
of searching information in online setting, the design of information retrieval based in types of
users is important.
3. Information retrieval
The emergence of World Wide Web gives significant change in information access. Web
information retrieval has unique characteristics such as: variety information available, its
growth, the distribution of information and users (Chowdury; 2004, 330). The easiness of
disseminating information makes diverse information available on the web as users’
information need and knowledge grow. Therefore, ability to access to information on the web
using searching facilities for specific search becomes more important. Accessing internet is not
only merely writing the URL but in some cases, user may also deal with link or even with
specific subjects. Thus, understanding searching facilities is essentials and, on another hand,
search engine should provide those facilities and appropriate interface design that enables user
to perform specific searching. Ideally, information retrieval design accommodates users to
search any type of searching. Furthermore, Large (2001, 35) describes three types of search
namely:

1. Known-item searching
As the name indicates, user will perform searching based on information or part of
information that the user has already known. It is usually related to searching on
OPAC where user has information about the title or author. User then searches using
that information to ensure the availability of information on that title and author in the
library.

2. Factual search
In this type of search, user seeks to establish or confirm a specific fact such as who is
the prime ministry of Canada. This is a simple search; the users will terminate the
search once they get the answer. It does not require a certain strategy to do factual
search

3. Subject search
In this search type of search, users attempt to locate information about a subject. This
is open-ended search since users have no idea at outset of what may be retrieved from
the store of information, or whether information they found are relevance to their
needs. Users may also perform interdisciplinary subject or specific and to do so it
requires search strategy. Characteristic subject search is more difficult, need
standardized terms, difference interpretation in subject analysis make standardization
of databases for predictable retrieval more difficult to attain

Search engine that is usually used to access general information should be equipped with

searching feature tang enables user to limit their search. Search feature that search engine
should provide are as follow (Chowdury; 2004, 340):

1) Boolean operator, using three different approaches namely AND (to create a search
statement where all the terms must be present in any retrieved), OR (requires any one
or more of the terms in a search statement must be present in retrieved items but no
more than one of them need to be present) and NOT (to specify that a term should not
be present).

2) Proximity search, an operation that will enable the positional (but not semantic)
relationship between sought terms to be specified (Large, 150)

3) Field search, search facility to specify that in a sought term appears in a particular
field (for example, subject, title, etc.). On OPAC and databases, where searches based
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on specific subject are generally applied, field search on subject filed should be
provided so that users can search on certain subject.
4) Phrase search, by entering phrase within double quotes to make search terms (with
more than one words) searched as a phrase.
5) Limiting search. Typical criteria by which a search can be restricted are by date, type
of document (books, journals, etc.), by language, field, source, etc.
These features allow users to perform specific search, and this can be a solution to search
very specific search in global knowledge consisting of diverse subject, discipline, sources.
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C. DISCUSSION
1. Search Engine: Google

Google has mission to organize the world’s information and make it universally
accessible and useful (http://www.google.com/about/company). This implies two important
keywords: information from around the world and access. This means that Google provide
global information in diverse languages, subject/ disciplines and in various format (text, image,
video), organize them systematically that make easy access possible for any type of users. Born
in 1996, Google was the creation of Stanford University students Larry Page and Sergey Brin
as a better way to organize and search the growing web. They created Google as a search engine
that determined a website’s relevance by counting the number of pages, and the importance of
those pages, that linked back to the original site rather than ranking results by counting how
many times search terms appeared on a page (Burns; 2014, 1). Google organizes information
by indexing. Through web crawler, Google gather information across hundreds of billions of
webpages and then organize it in the search index. Google search index contains hundreds
billions of webpages and is well over 100,000,000 gigabytes in size
(https://www.google.com/search/howsearchworks/crawling-indexing/). Since google index on
URL using system algorithm, user who shares information on google should manage the
discovery of the content and ensure that the name of URL is retrievable. Recently, Google not
only provide search for general information but also text from millions of books from major
libraries, and help navigate data from public sources like the World Bank.

As a search engine, google can be used for any type of searching. First, google provides
known-item search (for example, to search books in certain author and title) since google
provides access to major libraries. Second, Google also allows user to perform factual search.
In this type of search, users can search fast fact to find information like celebrities, location,
movie and songs. But for subject search, google does not really have this facility. Google tend
to provide topic search using keyword that is not taken from any controlled vocabularies since
indexing process in google is done automatically. Therefore, users can not search using certain
subject in google. However, to assist users to do specific searching, google provide search
facilities as follow:

1. Boolean operator
There’s no specific AND operator, but in advanced search user may choose All these words
field that works as a Boolean “AND.” Every word in this field will be considered in the
search. And for Boolean OR users can choose Any of these words. Any word in this field
will be considered in the search, but only any one word of the list need be considered. And
for Boolean NOT users can choose None of these word. Words in this field will be explicitly
excluded from consideration in the results list.

2. Phrase search. This field is used in place of the standard quotation marks to form a phrase.
All words in this field will be considered in the order given

3. Field search. Google does not explicitly have fields but it provide option for users related to
where the search term may appear in search result. The options are: in whole pages, title
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URL or link to webpages that users search. There is no option on the field like author, or

subject.
Figure 1. Advanced Search-Field Search
bahasa bahasa apa saja v Cari halaman daiam bahasa yang Anda plh
kawasan kawasan mana saja v Can halaman yang dderbitkan dalam kawasan lerentu
terakhir diperbarui kapan s3ja v Cari halaman yang Gperbaru dalam kurun waklu yang Anda tentukan
situs atau domain
istilah yang muncul di mana pun pada halaman v
SafeSearch dimana pun pada halaman Perintahikan SafeSearch untuk memfier k
dalam judul halaman
jenis file dalam teks halaman Cari halaman dalam format yang Anda inginkan
dalam URL halaman
hak penggunaan

dalam link ke halaman

4. Limiting search. By separating numbers by two periods (with no spaces) users can limit the
result based on dates, prices, and measurements. In advanced search, users also can limit
searching on languages, area, sites and domain, s format of the document (word, excel, pdf,

etc.).
Figure 2. feature of Advanced Search Google
bahasa bahasa apa saja v Cari halaman daiam bahasa yang Anda plh
kawasan kawasan mana saja v Can halaman yang dderbitkan dalam kawasan lerentu
terakhir diperbarui kapan s3ja v Cari halaman yang Gperbaru dalam kurun waklu yang Anda tentukan
situs atau domain
istilah yang muncul di mana pun pada halaman v e
SafeSearch o mana pun paca halaman Perintahkan SafeSearch untuk memfilles konten seksual atau idak
dalam judul halaman
jenis file dalam teks halaman Cari halaman dalam format yang Anda inginkan
dalam URL halaman
hak penggunaan

dalam link ke halaman

Based on the description above, it shows that Google is one of retrieval tools for
searching global information and knowledge that allow users to apply search strategy provided
by google. However, google does not allow user to search specific subject since google does
not provide subject field. Consequently, the result of the search could be huge (high recall) but
may be less relevance (low precision). And since the users of google varied, some of them may
not understand the search facilities so they search in a very simple way. Usually users perform
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simple search and use natural language as search terms. It may cause problems in term of search
result that may be irrelevant with users need since google index information based on URL
pages and titles. Therefore, searching skill is highly needed to do information search in global
knowledge.
2. Journal Database: Taylor & Francis Online
Electronic journal database is one of retrieval tools for scholarly works that are mostly
accessed by academic community. Taylor & Francis Online consist of journal from 30
disciplines such as: Arts, behavioral studies, Built Environment, Communication Studies,
Computer Science, Developmental Studies, Earth Science, Economics, Finance, Business and
Industry, Health and Social Care, Information Science, Physical Sciences, etc. This database
also provide search and browse facilities for users. Users can browse journal titles that are
organized alphabetically or explore by subject that can be accessed on the main menu. As
retrieval tool for academic society, Taylor & Francis Online offer two types of search, simple
and advanced search. In the simple search users can type search term in which this term will
be treated as keyword, authors, DOI, etc. In this simple search users can apply search strategies
namely:
1. Boolean operator (AND, OR dan NOT)
2. Exact match four author search by enclosing the name (first and/or last) of the author
in quotation marks.

Figure 3. Main Menu Francis and Taylor Online

%TayloruFrancisOnline Autess poided by Taylor & Frans Oiine % & login | Register B Cot

0 All COVID-19 related, peer-reviewed research published in Taylor & Francis journals is free to access and available for anyone to read.

Search peer-reviewed journals and articles

4,485,000+ articles

In advanced search menu, Taylor and Francis offers more search facilities such as

1. Search limit to limit date of publication,

2. add row to apply more specific search

3. Field search in which user may apply specific search by choosing one of four fields:
title, author, keywords or anywhere (title, author or keyword). This enables users to
search

4. Boolean operator AND. When user uses more than one search box, two search terms
will automatically be executed as AND search.
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Figure 4. Search limit facility on Taylor & Francis Online

Title

Author Ents s ea h term }
Keywords

Publication Date

© -icace
Custom range: > ~ To ~

Citation search

User also can modify searching by filtering search result based on access type, subject,
published in certain journals and publication date.
Figure 5. Facility to limit search result

Filters 140 0f 2,492 result

Acess Type m Databases 1) Qsethis el

b6 Dowrioad citatiorrs 3 Download POFs

Sebected filtars
U205 - 12012000 %

Subject

Aneconometric analysis of global warming hiatus »

Projection of the East Asian westerly jet under six global wa
Published in+ :

Publication date

This is the main difference between database (in this case, Taylor & Francis Online) and
search engine (ex. Google). Although google has various search features, but great quantity of
information stored on the database sometime cause the feature does not work appropriately.
And due to the fact that help menu in google is not put in the main menu, users may miss this
important information on how to use Google properly. Another important thing is that google
does not have facility to limit subject search so users can not search information based on
subject. This may lead to broad information or even worse, it gives irrelevant result since the
most common for searching is subject search, primarily when users do not have known item to
searc2h. The search term typed by user in the search box will be linked to any source containing
the search term and may appear in the title, URL or even body text. It causes high recall but
low precision since the possibility of irrelevant result is high. While in the database, users have
opportunity to search through keyword search that will give more precise and specific result.
This means that in global knowledge, users have to have ability to identify information need,
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what information sources and retrieval tool to be used and how to find that information
effectively.
Conclusion

In the Global knowledge era with rapid growth information in various media, languages

and subjects and with high consumption of information to support daily activities included

economy and academic setting, information retrieval systems need to be developed for

searching process. There is a difference between information retrieval systems design for

public, professional and for academic use since these groups have different need and interest.

Journal database that is aimed for academic society has specific feature to allow for specific

subject search, while search engine like google that is developed for broader society has

specific feature too with different style from database. And to apply this type of information

retrieval design, users should have competencies on information and digital literacy so that,

users are able to search, select, evaluate and use information coming from different sources in

global knowledge effectively and ethically.

i
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Translation Techniques of The Cultural Concept Vocabulary in The
Novel Alfu Lailah Wa Lailah From Arabic Into Indonesian

Masita Taufigi Kholida
Student of Universitas Gadjah Mada, Indonesia, machtazia@yahoo.com

Abstract

This research discusses the cultural concept vocabulary found in one of the best Arabic
literature novel alfu lailah wa lailah with Arabic as the source language and Indonesian as the
target language. It discovers cultural vocabularies and translation techniques. This research
employs a qualitative research in such descriptive comparative design and oriented to the
translation product. The source of data consisted of Arabic words or sentences containing
cultural concept in the novel alfu lailah wa lailah and their translations in book 1 of the novel
1001 malam by diva press. The techniques of collecting data are by reading, writting and
classifying the data based on the cultural vocabulary and translation technique category.
Analysis of cultural vocabulary category based on Newmark’s theory (1988) and there are 5,
they are; (1) Ecology 54 things, (2) Material Culture 61 things, (3) Social Culture 22 things,
(4) Social Organization 48 things, (5) Habits and Gesture 19 things. Then classifying the
translation techniques based on the theory of Molina and Albir (2002). The analysis of 204
vocabularies with cultural concepts found in the novel shows 6 translation techniques; (1)
adaptation 6 times, (2) amplification 7 times, (3) borrowing 26 times, (4) description 5 times,
(5) established equivalent 157 times, and (6) literal translation 3 times. It concludes that the
most dominant translation technique used by the translator is the established equivalence
technique.

Keywords: Translation techniques, translation accuracy, culture.

1. INTRODUCTION

Culture is thing that will influences a work. Culture leads to differences, but when you
can understand the difference, then you will surely enjoy and going to love it. Just like this
research that discuss any cultural differences but trying to do understand it just like you know
all the same. We’ll discuss about language and culture in this occasion. You know that language
diversity is usually triggered by cultural differences that exist in a nation. This makes everyone
who wants to understand or communicate with other speakers is to learn the language. Because
with this kind of understanding, we will really enjoy or even love other cultures that we’ve
never known before. Today many people choose to enjoy a foreign language or culture by
reading a novel, even if a fiction or non-fiction. By reading and understanding the novel, we
usually get a little picture of a nation culture. In the translation process, cultural factors will be
a connected part to the language translators. Mentioned by Newmark (1988: 95-102); few
things related to the category of cultural terms include; (1) Ecology, (2) Material Culture, (3)
Social Culture, (4) Social Organization, and (5) Habits and Gesture.

Then about the classification of the translation techniques based on the theory of Molina
and Albir (2002). As for there are cultural differences between source language (SL) and target
language (TL), the concept of equivalence in this study is based on Newmark's (1988)
statement about how the meaning (message) of SL can be conveyed properly into TL according
to what the author intended. SL here is the Arabic language vocabulary with a cultural concept
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in the novel Alfu Lailah Wa Lailah, while TL is an Indonesian translation with the title Seribu
Satu Malam (One Thousand and One Nights).
Then regarding the analysis of translation techniques is based on the concept of Molina
and Albir (2002) which states that there are 18 techniques in translation, namely:

i

1. Adaptation 7. Discursive creation 13. Modulation

2. Amplification 8. Established equivalent 14. Particularization
3. Borrowing 9. Generalization 15. Reduction

4. Calque 10. Linguistic amplification 16. Substitution

5. Compensation 11. Linguistic Compression 17. Transposition

6. Description 12. Literal Translation 18. Variation

In connection with this research, there are similar studies that discuss the translation of
cultural concept vocabulary as follows;

- Prasasti: Journal of Linguistics, VVol. 3, Number 1, (April 2018) by Dewi Nurnani,
M.R. Nababan, Djatmika with the title Technical Analysis and Quality of Translation of
Cultural Terms in the Abstract Collection of Research Results of the Indonesian Arts College
(STSI) Surakarta. This discussion is about (1) translation techniques applied in the translation
of terms of art and culture in the abstract collection of research results (KAHP) 1990-1991
Indonesian Arts High School (STSI) Surakarta into English, (2) the nature of the translation
techniques used in the translation, and (3) the influence of the technique and nature of the
translation technique applied to the accuracy and acceptability of the translation.

- Journal of UGM Language Description Vol 2, No 1 (March 2019) by Fitria Puji Nur
Azizah with the title Translation Technique for Cultural Words in Roman Das Parfume from
German into Indonesian. This journal discusses the translation techniques used to translate
cultural words in the German romance novel Das Parfum and the translated novel in Indonesian
entitled Perfume.

The difference between this study and previous research is in the object of research.
The object in this research is the Arabic novel with a tittle Alfu Lailah Wa Lailah and the
translated novel Seribu Satu Malam. This novel is one of the masterpieces from Middle East
that had been recognized by the world until now, as evidenced by the publication of several
novels such as Aladdin, Sinbad, Abu Nawas, Harun Ar-Rasyid, as well as several world box
office movies such as Aladdin (2019) and Sinbad (2003) . It is told in this novel about a story
in arow for 1001 nights by Queen Syahrazad, a daughter of a royal vizier (prime minister) who
volunteered to marry the king so that her father would not be killed. King Syahrayar always
kills every woman he just married right after enjoying the first night. This caused the women
in the kingdom to run away as far as possible and not to be caught as the king's wife. One time
the vizier, the king's emissary, became desperate because he could not find any women in the
area except for his own biological child. He would be killed by the king if he did not find a
wife for him. Until finally his daughter, Syahrazad, volunteered as the king's wife so that her
father would not be killed. On the first night right after enjoying the beauty of the wedding
night, Syahrazad told a fairy tale which apparently caught the King's attention so that she did
not get killed at that time, because she had to continue her story the next day and the King
needs it. The interesting story in this novel then translated for non-Arabic speakers to enjoy.
The research in this novel is only on the first volume of the eight series from Seribu Satu Malam
(One Thousand and One Nights) and only up to the seventh night of the stories. This research
is a qualitative type with a comparative descriptive design, namely by comparing the SL with
TL. Data obtained from words or phrases that have cultural elements in SL and TL. The
research data were collected using the reading note technique. The collected data were then
classified based on the cultural category according to Newmark (1988) theory and the
translation technique according to Molina & Albir (2002) theory.
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Thus, this study aims to determine the translation techniques used in the translating
cultural concept vocabulary in the Arabic novel Alfu Lailah Wa Lailah and its translated novel

in Indonesian with the tittle Seribu Satu Malam.

2. ANALYSIS AND DISCUSSION

Based on the results of the analysis in the novel Alfu Lailah Wa Lailah, 204 vocabularies
with 5 cultural concepts were found according to Newmark's theory (1988) with details (1)
Ecology as many as 54 data, (2) Material Culture as many as 61 data, (3) Social Culture as
many as 22 data, (4) Social Organization as many as 48 data, (5) Habits and Gesture as many
as 19 data.

1. Ecology

This category includes: fauna, flora, and geographical features. For example;
SL TL
SU s S la juga memiliki seekor anjing

The word €% means anjing in Indonesian, and it is kind of animal or fauna.
2. Material culture
This category includes: clothes, food, houses/city, transports, traditional weapons.

For example;
SL TL
Coo lia b o Mgl Raja Syahrayar duduk di dalam tandu

The word 4 means tandu in TL, and it is kind of transportation in Arabic
tradition in the past.

3. Social culture

This category includes: work, leisure, names and terms of address, and kindship. For

example;
SL TL
Pada zaman dahulu Kkala, ada seorang
A6 s Wiy LoV seglics saudagar yang kaya raya. la memiliki
banyak harta dan hewan ternak

The word 35, in SL means saudagar in TL, and it kind of work which people who
trade something in large quantities; wholesalers. (https://kbbi.web.id/saudagar)

4. Social organization

This category includes: social organization, social administration, religion, artistic
things and craft. For example;

SL TL

T . , Bertahtalah Raja penerus dari Dinasti
2 “:M“”m ¢ S Vb ol 5 Sasaniyah di Semenanjung India dan
7 Tiongkok

The word als in SL means Raja in TL, the highest ruler in a kingdom. It is kind of
political and administrative in the social administration.

5. Habits and gesture

This category includes the habits and gesture of some people in their culture. For

example;
SL TL
. . Kedua Raja tersebut bertemu dan saling
Sl b aed berpelukan

The word o« in SL means berpelukan in TL, and it kind of a gesture to greet each
other which describes a good habit to respect other people and such an Arabic tradition.
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Then the next step is classifying the translation techniques based on the theory of
Molina and Albir (2002). The application of this theory has found 6 kinds of techniques,
namely; (1) adaptations applied about 6 times, (2) amplifications applied about 7 times, (3)
borrowing applied about 26 times, (4) descriptions applied about 5 times, and (5) established
equivalent applied about 157 times, and (6) 3 times of literal translations.
(1) Adaptation
This technique is a technique of translating cultural adaptation by replacing elements
of the SL culture into TL. Example;

SL TL

) . Sehingga, tatkala tiba Hari Raya Kurban,

B g Sk O Y L b e 3 St aku mengutus pelayanku untuk  memesan

Slds Yo Yl b Sz 35 et seekor sapi yang  gemuk kepada
penggembala.

In the data above, literally the word 4=l xe means Eid al-Adha. The translator
translates it into TL to become the festival of sacrifice, which is the day of the pilgrimage
accompanied by the slaughter of sacrificial animals (such as cows, goats, or camels) for those
who are able. (https://kbbi.web.id/Iduladha). It means TL do any adaptation about the
translation. Then for the category of cultural terms referring to the data above is kind of
religion from the social organization category, namely matters relating to religion including
terms and rules in it.

(2) Amplification

This technique is by paraphrasing the information in SL. Footnotes are part of the
amplification. Example;

SL TL

S pdog gmdng EId smdgl wdl Kemudian keluarlah 20 jariyah dan 20 budak

In the word 4> the translator still uses the Jariyah translation, but adds a footnote to
the meaning of the word Jariyah, which means concubine or female slave. You know
footnotes are the part of amplification, so yes this is amplification technique. This vocabulary
also included in the cultural category from social culture. It related to work and entertainment.
Concubines / slaves were a job to entertain the King in ancient times.

(3) Borrowing

This technique is to borrow a word or phrase from SL. Example;

SL TL
oo S - Sy n YN b il Al Insya Allah, aku akan bebas pada malam
pertama

The word 4 ¢L& ¢ literally means if Allah wills. But the author still writes TL with
the same word, Insya Allah. So, this shows the case of SL is borrowed by TL. The vocabulary
is included in the category of social organization and related to religion. In this case, Islamic
religion always recommends saying the word Insya Allah when promising or hoping
something to be true. In Islam it is taught that all things happen by the will / with the
permission of God Allah.

(4) Description

This technique is applied by replacing a term or expression with a description of its
form and function. Example;

SL TL
5 by Mereka akhirnya bertemu lalu berpelukan
e untuk menghormati satu sama lain
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In the word ' s2ile it is written in TL berpelukan (hugging), but the translator still adds
a description of the hug itself, which is mutual respect. The way in Arabic culture to do respect
others when meeting them or parting ways is by hugging. This term falls under the category
of Body Language and Habit culture.
(5) Established equivalent
This technique is based on the use of familiar terms or expressions (based on
dictionaries or everyday usage). Example;

i

SL TL

o o . la juga memiliki 1 ekor ayam jantan dan 50
S5 s A5 sy Al ayam betina

This is ecological cultural vocabulary in the form of fauna, namely <k and 4alas, there
is the application of the usual equivalent translation technique, where the word <L means
ayam jantan (rooster), and s> means ayam betina (hen). These two Indonesian vocabularies
are commonly used to differentiate the sex of chickens. So yea the translator uses familiar

terms.
(6) Literal translation
This technique by translating word for word as it is. Example;
SL TL
oo lin 28yl Y Slansle Lalu ia menengadahkan kepalanya ke arah
langit

In the sentence slaud! ) 4wl &8 ) is translated in TL by menengadahkan kepalanya ke arah
langit (tilting his head towards the sky). The translator is really translating it word by word.
So, the real meaning of this sentence is to pray, and the habit of praying for Moslems is to
raise their hands and head upward. This is kind of a gesture and habit culture category.

3. CONCLUSION

Based on the results of the data analysis above, it shows that there are 204 vocabularies
with cultural concepts in the novel Alfu Lailah Wa Lailah, up to the story on the seventh night
of the novel. The data is classified into 5 cultural categories according to Newmark (2008),
namely; (1) Ecology about 54 data, (2) Material Culture about 61 data, (3) Social Culture about
22 data, (4) Social Organization about 48 data, and (5) Habits and Gesture about 19 data.

Then the application of translation technique by Molina &Albir (2002) has found 6
kinds of techniques, namely; (1) adaptations applied about 6 times, (2) amplifications applied
about 7 times, (3) borrowing applied about 26 times, (4) descriptions applied about 5 times, (5)
established equivalent applied about 157 times, and (6) literal translations applied about 3
times.
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Meninjau Aspek Latar Novel ‘Azra’ Jakarta Karya Najib Elkilany:
Melalui Pendekatan Sosiologi Sastra
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Hakim?®
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Abstract

Artikel berjudul “Meninjau Aspek Latar Novel Azra Jakarta Karya Najib Elkilany
Melalui Pendekatan Sosiologi Sastra” ini bertujuan untuk menemukan ketepatan latar yang
menjadi background novel ini serta mencari bentuk homologi antara realitas literer dengan
realitas sosialnya. Oleh karena itu, penelitian ini menggunakan pendekatan sosiologi sastra,
sebab pendekatan ini mempertimbangkan pengaruh sosial budaya dalam penciptaan teks
sastra.

Hasil penelitian menemukan banyak terdapat latar yang memiliki korespondensi
dengan konteks Indonesia. Pada latar tempat, terdapat penyebutan Jakarta, Jawa Tengah,
Yogya, Bandung, Istana Negara (Bogor), sebuah pulau kecil (Belitung), dll. Sementara pada
latar waktu secara eksplistit disebutkan; musim panas, akhir September atau awal Oktober,
sebagai background untuk menempatkan latar suasana, penjajahan Belanda dan Jepang
terhadap Indonesia, kudeta kepada pemeritahan resmi dengan membunuh jenderal yang
sangat berpengaruh. Secara khusus, dapat dikatakan bahwa secara homolog, Novel AJ (1974)
menampilkan peristiwa besar yang terjadi di Jakarta Indonesia pada tahun 1965-an.

Kata kunci: Jakarta, homolog, Indonesia, Materialisme, kudeta/suksesi
Gl (aldia
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1. PENDAHULUAN

Novel ‘Azra’ Jakarta ** (selanjutnya disingkat AJ) karya sastrawan Mesir; NAJib
Elkilany, secara tegas menyoroti kehadiran ideologi Komunis yang atheistik dalam percaturan
politik di sebuah Ibukota bernama Jakarta. Organisasi yang membawa ideologi ini

3 Najib Elkilany, ‘Azra’ Jakarta (Kairo: al-Mukhtar al-Islamy, 1974).
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digambarkan sebagai organisasi wanita yang mengusung filsafat materialisme. Mereka

mengimani bahwa Tuhan sebenarnya tidak pernah ada dan oleh karenanya la tidak pernah

berkuasa. Kekuasaan itu ada pada diri manusia sendiri sebagai sebuah entitas yang mandiri.

Sebagai kekuatan politik, organisasi ini berusaha mengambil peran di segala lini, baik itu di

pemerintahan, militer, maupun di tangah rakyat. Dengan kekuatan politik yang dimiliki,

mereka menggunakan segala potensi negatif untuk merebut kekuasaan dengan cara yang sangat

brutal. Mereka melakukan pembunuhan karakter terhadap semua musuh, bahkan mereka
mengadakan sebuah kudeta dalam rangka menegakkan ideologi materialisme itu.

Kehadiran ideologi ini tak pelak menimbulkan perlawanan dari masyarakatnya yang
theistik, terutama masyarakat Islam. Perjuangan masyarakat Islam dalam bentuk-bentuk
organisasi dipersonifikasikan pada karakter-karakter protagonis, baik dari kalangan muda-
mudi maupun dari kalangan tua. Akibatnya, tokoh-tokoh protagonis novel ini harus berhadapan
dengan kekerasan represif dari pimpinan dan anggota organisasi tokoh antagonis. Hasilnya,
banyak representasi tokoh Islam mengalami kekerasan fisik, seperti dipukul, dihilangkan,
dipenjarakan tanpa pengadilan, dirampas haknya secara semena-mena, bahkan dibunuh dengan
cara yang sangat biadab.

Menurut penulis, gambaran di atas menunjukkan bahwa peristiwa literer novel AJ
simetris dengan peristiwa G 30 S/PKI yang terjadi di Indonesia pada tahun 1966. Apalagi
mengingat judul dari novel ini adalah ‘Azra’ Jakarta (Gadis Jakarta) yang menyebutkan kata
JAKARTA secara eksplisit. Beberapa istilah yang sangat kental nuansa Indonesianya juga
disebutkan, seperti Soekarno, Aidit, Masyumi, dan lain sebagainya.

Sebenarnya, ikon-ikon keindonesiaan dalam novel ini bisa langsung diartikan bahwa
aspek latar novel adalah Indonesia. Akan tetapi, asumsi ini ditolak oleh seorang seorang
penguji Dr. St. Sunardi terhadap promovendus; Taufiq Ahmad Dardiri.®* Dalam statementnya,
Sunardi mengatakan bahwa AJ mewakili politik Mesir pada tahun 60-an dan bukan berlokus
di Indonesia dalam tempus tahun 1966. Di Mesir sendiri terdapat kudeta yang dilakukan oleh
para Jenderal terhadap Presiden Anwar Sadat. Dengan pertimbangan bahwa penulis novel ini
adalah sastrawan besar Mesir; Najib Elkilany yang telah mengarang sekitar 43 buah novel
dan bukan sastrawan Indonesia, maka jelas bahwa latar dari novel ini adalah Kairo Mesir.
Pengambilan latar tempat Jakarta hanyalah untuk menyamarkan setting sebenarnya, yaitu
Kairo. Semakin samar latar tempat dan waktu, maka semakin indahlah karya sastra. Keraguan
serupa juga ditunjukkan oleh Dr. Hamim llyas (dosen Pascasarjana UIN Sunan Kalijaga) pada
saat promovendus menghadapi ujian tertutup dalam rangka mempertahankan desertasinya.
Akan tetapi, sang promovendus masih ragu untuk menjawab masalah latar ini karena
penelitiannya berkaitan dengan orientasi ekspresif dan bukanlah dengan pendekatan mimetik.

Berdasarkan kenyataan di atas, penelitian terhadap novel AJ masih menyisakan ruang
untuk diteliti. Masalah yang urgen untuk diteliti adalah persoalan latar, baik itu latar tempat,
waktu, sosial, dan politiknya. Persoalan yang muncul dari aspek latar tempat dan waktu adalah
apakah benar novel ini menggambarkan suasana Jakarta pada tahun 1960an? Atau hanya
menggambarkan Kairo pada tahun yang sama? Bila novel ini menggambarkan salah satu latar
di atas, bagaimanakah bentuk bentuk korespondensi antara realitas literer dengan realitas
sosialnya?

Penelitian tentang latar novel AJ penting dilakukan karena akan menjawab keraguan
para pengamat sastra Arab; khususnya para pengkaji sastrawan Mesir Najib Elkilany dan
karya-karyanya. Oleh karena itu, pendekatan yang tepat untuk melihat masalah ini adalah

i3

e

3 TaufiqQ Ahmad Dardiri, dalam promosi terbuka atas desertasi “Konflik Komunisme dengan Islam
dalam Novel ‘Azra “ Jakarta Karya NAJib Elkilany: Analisis Strukturalisme Genetik” tanggal 8 April 2008 di PPs
UIN Sunan Kalijaga Yogyakarta.

%Hilmi Mohammad al-Qo'ud, al-Wagi'iyah al-Islamiyyah fi Riwayat Najib Elkilany Dirasah Nagdiyyah
(Riyad: al-Maktabah al-‘Ubaikan: 2005), hlm. 42.
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pendekatan sosiologi sastra. Pendekatan sosiologi sastra, menurut Suwardi Endraswara,
berasumsi bahwa kelahiran sastra tidak dalam kekosongan sosial karena karya sastra dihasilkan
dari pengarang yang mengalami sensasi-sensasi dalam kehidupan empirisnya.®® Dengan
demikian, permasalahan latar novel AJ akan menemukan jawabannya dengan pendekatan ini.

i3

e

2. METODOLOGI PENELITIAN

Studi sosiologi sastra, menurut Nyoman Kutha Ratna, didasarkan pada sebuah
paradigma bahwa setiap fakta kultural lahir dan berkembang selalu dalam kondisi sosio-historis
tertentu.3” Sedangkan menurut Suwardi Endraswara, bahwa studi ini didasarkan pada asumsi
bahwa kelahiran sastra tidak dalam kekosongan sosial karena karya sastra dihasilkan dari
pengarang yang mengalmi sensasi-sensasi dalam kehidupan empirisnya. Dengan demikian,
sastra sesungguhnya dibentuk oleh masyarakatnya dan sekaligus pula selalu berada pada
jaringan sistem dan nilai yang ada dalam masyarakatnya®.

Swingewood mengemukakan dua pendekatan yang memungkinkan untuk dipakai
dalam analisis sosiologi sastra, yaitu analisis yang akan melihat hubungan antara karya sastra
dengan kondisi sosial budaya yang melahirkan karya tersebut. Dua pendekatan tersebut adalah;
pertama, disebut sociology of Literature yaitu pendekatan yang memulai langkahnya dengan
melihat factor-faktor sosial yang terjadi dalam masa dan tempat tertentu untuk melihat factor-
faktor sosal yang terbayang dalam karya satra. Pendekatan ini mengambil factor sosial sebagai
fenomena mayornya dan teks sastra merupakan fenomena minor. Kedua, disebut dengan
Literary Sociology yaitu pendekatan yang memulai kajiannya dari factor-faktor sosial yang ada
dalam karya sastra dan selanjutnya akan digunanakan untuk memahmi fenomena sosial di luar
teks sastra. Berbalik dengan cara yang pertama, pendekatan ini menganggap dunia sastra
sebagai fenomena mayor dan fenomena sosial di luar karya sastra sebagai fenomena minor.®

Penelitian terhadap novel AJ ini akan menggunakan metode yang berkaitan dengan
teori, khususnya teori yang umum dipakai dalam sosiologi sastra. Metode yang dimaksud
adalah Metode dialektik. Metode ini berusaha melihat hubungan timbal balik antar karya sastra
dengan realitas sosial dengan mendudukkan pengarang dalam sebuah “keberadaan antara”
sehingga terbentuklah dialog langsung antara karya sastra dengan realitas sosial dimana
pengarang dengan proses seleksinya mencerap masalah-masalah sosial di lingkungannya dan
berusaha mencerminkan apa yang disaksikannya dalam karya sastra.*°

Adapun teknik analisisnya akan bergerak secara dialogis dan timbal balik. Pertama,
penulis menganalisa kondisis sosial yang terjadi dalam novel AJ. Kedua, penulis mengkaji latar
belakang sejarah yang turut mengkondisikan AJ saat diciptakan oleh Najib Elkilany. Ketiga,
penulis menghubungkan factor-faktor sosial yang ada dalam novel dengan aspek sosial yang
ada di luar novel untuk menentukan ketepatan aspek latar novel AJ.

3. HASIL PENELITIAN DAN PEMBAHASAN

Latar atau setting merupakan salah satu fakta dan unsur cerita. Latar cerita pada novel
adalah tempat terjadinya peristiwa secara umum atau waktu berlangsungnya tindakan,
sementara latar dalam suatu episode atau scene adalah lokasi tertentu tempat kejadian
berlangsung. 4

36 Suwardi Endraswara, Metodologi Penelitian Sastra.... (Yogyakarta: Pustaka Widyatama, 2004), him. 77-

78

%7 NYoman Kutha Ratna, Paradigma Sosiologi Sastra (Jogjakarta: Pustaka PelAJar, 2003), him. 2

% Suwardi Endraswara, Metodologi Penelitian Sastra....hlm. 77-8

%9 Sangidu, Penelitian Sastra, Pendekatan, Teori, Metode, dan teknik (Jogjakarta, Gadjahmada Press,
2005) him. 27.

40 Ibid. him 28.
41 M.H. Abrams, A Glossary of Literary Terms. (New York: Rinehart and Winston, 1993), him. 192
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Secara sederhana Panuti-Sudjiman mengemukakan bahwa latar cerita adalah segala
keterangan, petunjuk, pengacuan yang berkaitan dengan waktu, ruang, dan suasana terjadinya
peristiwa dalam suatu karya sastra. *> Lebih jelas lagi, Nurgiantoro membedakan jenis latar
menjadi latar sosial dan latar fisik (material). Latar sosial mencakup penggambaran keadaan
masyarakat, kelompok sosial dan sikapnya, adat kebiasaan, cara hidup, bahasa dan lain
sebagainya yang melatari peristiwa. Adapun latar fisik yaitu tempat dalam wujud fisiknya
seperti bangunan, daerah, dan sebagainya. 43

Dari uraian di atas, dapat ditarik kesimpulan bahwa yang dimaksud latar dalam karya
fiksi adalah latar tempat dan alat, waktu, sosial, dan latar suasana. Keempat unsur inilah yang
menjadi titik tolah dalam melihat korespondensi realtias literer AJ dengan realitas sosial
Indonesia.

Novel ini banyak menampilkan latar tempat sebagai wadah peristiwa-peristiwa yang
berlaku. Di antara latar yang penting dianalisis karena fungsi dan kedekatannya dengan
Indonesia. Pada latar tempat, terdapat penyebutan Indonesia, Jakarta, Jawa Tengah, Yogya,
Bandung, Istana Negara (Bogor), sebuah pulau kecil (Belitung), dll. Sementara pada latar
waktu secara eksplistit disebutkan; musim panas, akhir Agustus atau awal September, sebagai
background untuk menempatkan latar suasana, penjajahan Belanda dan Jepang terhadap
Indonesia, kudeta kepada pemeritahan resmi dengan membunuh 8 jenderal yang sangat
berpengaruh.

Korespondensi antara latar-latar tersebut sangat lekat dengan kondisi Indonesia. Nama-
nama tempat di atas sangat simetris dengan kondisi Indonesia, bahkan akan sangat sulit sekali
mencari simetrinya dengan kondisi Mesir. Jakarta, sebagaimana tergambar dalam latar tempat
AJ berkorespondensi dengan Jakarta dalam realitas sosial. Yogyakarta secara historis memang
pernah menjadi ibukota negara Indonesia (pernah pula beribukota di Bukit Tinggi Sumatera
Barat), sementara Mesir sejak kemerdekaannya hanya memiliki Kairo sebagai ibukota
(beribukota tunggal). Penyebutan penjajahan Belanda dan Jepang terhadap Indonesia juga
semakin mengkristaliasi bahwa latar novel AJ adalah Indonesia, sebab Belanda dan Jepang
memang pernah menjajah Indonesia, sementara Mesir pernah dikuasai Inggris dan Perancis.
Di samping itu, penyebutan latar akhir bulan September atau awal bulan Oktober sangat
simetris dengan peristiwva Gerakan 30 September/PKI, dimana terjadi usaha perebutan
kekuasaan dengan mengorbankan beberapa Jenderal yang dikenal dengan sebutan pahlawan
revolusi. Sementara peristiwa suksesi kepemimpinan di Mesir terjadi pada bulan Maret 1919,
Juli 1952, Juni 1956, Juni 2012, dan Juli 2013.

i3

e

1. Homologi Realitas Literer AJ Dengan Realitasi Sosial Indonesia

Berdasarkan uraian di atas, dapat dikatakan bahwa secara homolog, Novel AJ (1974)
menampilkan peristiwa besar yang terjadi di Jakarta Indonesia pada tahun 1965-an. Homologi
antara fakta literer dan fakta sosial tersebut menjadi dasar untuk mengungkap peristiwa
tersebut dan mensejajarkannya dalam dua versi realitas yang berkaitan. Kesejajaran dalam
realitas teks dan realitas sosial-historis bangsa Indonesia tergambar dalam dua hal pokok.
Pertama, tentang penyebaran filsafat materialisme dan sepak terjang partai yang mengusung
filsafat tersebut dalam percaturan politik Indonesia. Kedua, usaha pengambilalihan
kekuasaan/kudeta yang dilakukan oleh partai ini untuk mengubah ideologi negara.
a. Penyebaran Filsafat Materialisme

42 panuti-Sudjiman, Memahami Cerita Rekaan. (Jakarta: Pustaka Jaya, 1988), him. 46.

43 Burhan Nurgiyantoro, Teori Pengkajian Fiksi. (Yogyakarta: Gajah Mada University Press, 1995),
him. 227.
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Realitas literer AJ menampilkan sebuah organisasi wanita yang dipimpin oleh tokoh

antagonis bernama Zaim. Tokoh ini memperjuangkan gelombang pemikiran filsafat

materialisme sebagai pandangan hidup organisasinya. Gerakan organisasi ini mengajak para

perempuan muda terpelajar untuk menggabungkan isu-isu yang fundamental, seperti
nasionalisme, agama, dan hedonisme.**

Dengan filsafat materialisme itu, tokoh antagonis ini tentu tidak percaya pada Tuhan,
sebab Tuhan bukanlah materi. 1a meyakini bahwa kekuasaan Tuhan tidak pernah ada, justru
kekuasaan itu ada pada diri manusia sendiri sebagai sebuah entitas yang mandiri. Oleh karena
itu, sang tokoh memimpikan suatu saat dapat mengontrol roda kehidupan manusia. Mencabut
nyawa para jenderal yang tidak disukainya atau menjadikan para ulama sebagai budak yang
menggembalakan kambing. la memiliki sifat pengampun dan penyayang sebagaimana
Tuhannya orang beriman, tetapi ia berhak memilih menggunakan sifat yang ia miliki. Artinya,
ia berhak menentukan hidup matinya seseorang berdasarkan kekuasaannya. Tokoh antagonis
ini telah mempersiapkan diri menjadi penguasa tunggal dan penuh, termasuk juga bahwa ia
tidak ingin berada di bawah kontrol Tuhan.*®

Lebih lanjut, tokoh ini mengkritik bahwa kepercayaan masyarakat kepada Tuhan
membuat bangsa ini menjadi terhalang untuk menggapai kemajuan. Tidak pelak lagi, bangsa
yang berkutat dengan sesuatu yang invisible seperti meyakini adanya Tuhan, tidak akan maju.
Oleh karena itu, tokoh ini berkeyakinan bahwa filsafat materialisme yang diyakininya akan
dapat mengubah bangsanya menjadi lebih maju. Untuk mencapai tujuan tersebut, keyakinan
yang selama ini dimiliki masyarakat (Islam) harus diberangus terlebih dahulu, harus diadakan
pemberontakan seperti yang pernah dilakukan oleh kelompok Qaramitah di Irak pada masa
Abbasiyah pada abad 9 Masehi, dan para pengikut Mazdak di Persia pada abad 8 Masehi (him
9).

i

Dalam realitas literer AJ tergambar bahwa filsafat materialisme yang diusung oleh tokoh
antagonis dan jaringannya mengendarai sebuah organisasi wanita atau juga sering disebut
partai (buruh). Tokoh Zaim sebagai pucuk pimpinan partai memiliki kelebihan dalam
menjalankan roda partainya. la menguasai kemampuan retorika sehingga segala penjelasannya
tentang filsafat materialisme membius pendengarnya untuk segera berpendapat sama
dengannya. la juga menduduki banyak jabatan penting, seperti pemimpin partai, perdana
menteri, anggota dewan konstituante, anggota perlemen, dan wakil ketua MPR. la mengaku
sebagai orang yang memperoleh penghargaan tertinggi dari Negara.*®

Oleh karena itu, ia menjadi tokoh yang sangat dipercayai oleh tokoh Paduka Yang Mulia.
Padahal, skenario politik telah dipersiapkan oleh partai ini untuk menelikung sang pucuk
pimpinan negeri tersebut, yaitu dijadikan jembatan untuk mencapai tujuan kelompoknya dan
akan ditinggalkan setelah seluruh ambisi politik mereka tercapai.*’

Jabatan-jabatan penting yang dipegang oleh tokoh antagonis ini mempermudahnya
menjalankan politik pembelokan ideologi bangsa dan juga ideologi “rakyat muslim”. Mereka
mampu mempengaruhi tokoh Paduka Yang Mulia untuk menjalankan rencana mereka, bahkan
untuk membunuh beberapa jenderal yang tidak disukainya. Anggota partai telah tersusun rapi
di setiap pos pemerintahan hingga tentara nasional. Yang terpenting dari sistem kepartaian
adalah menguasai jaring-jaring intelejen, di mana mereka bisa mengontrol segala kegiatan
organisasi kemasyarakatan, organisasi kebudayaan, organisasi politik, dan perorangan yang
berpengaruh untuk dilenyapkan bila bertentangan dengan ideologi partai.*®

4 Najib Elkilany, 'Azra’ Jakarta (Kairo: al-Mukhtar al-I1slamy, 1974), him. 5
% Ibid., him. 8.

46 |bid. hlm. 69.

47 Ibid., him. 7,8,25.

48 |bid.,hIm. 141.
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Realitas literer di atas memiliki kesejajaran struktur dengan realitas sosial historis bangsa
Indonesia. Sudah jamak diketahui bahwa dalam sejarah bangsa Indonesia terdapat sebuah
organisasi yang mengusung filsafat materialisme sebagai dasar dan Komunis sebagai
manefesto politik, yaitu Partai Komunis Indonesia. Organisasi wanita yang dinyatakan dalam
realitas teks merupakan organisasi “mantel” dari partai tersebut yang dikenal dengan Gerakan
Wanita Indonesia (GERWANI).*

Partai yang memiliki anak organisasi ini, di antaranya Gerwani, tunduk dalam politik
Komunis internasional yang bersumber dari Marxisme yang memiliki 3 unsur doktrin, yaitu 1)
Historis Materialisme sebagai teori ilmiah, 2) Manifesto Komunis sebagai ajaran politik, 3)
Materialisme sebagai pandangan hidup.

Pandangan hidup materialisme hanya percaya kepada apa yang ada dan nyata.
Berdasarkan pandangan materialisme, seorang marxis tidak percaya kepada Tuhan yang tidak
kasat mata, tak dapat dilihat, dan karenanya tidak ada. Kenyataan ini pokok bagi ilmu karena
sifat ilmu, yang ilmiah adalah objektivitas. Sepanjang Tuhan tak dapat ditemukan melalui reka
objektivitas, maka Tuhan berarti tidak pernah ada.

Menurut Marx, “Semua agama tak lain hanyalah khayalan dari kekuatan dari luar yang
mengontrol kehidupan sehari-hari.” Selanjutnya, “Oranglah yang membuat agama. Agama
tidak membuat manusia. Dengan kata lain, perasaan dan kesadaran manusia yang belum
menemukan diri atau telah kehilangan kesadaran inilah yang membuat agama. Agama adalah
pandangan masyarakat tertindas. Jiwa dari dunia yang kejam. Agama adalah candu bagi
rakyat.”%® Kenyataan hilangnya Tuhan dari dunia Marxisme tersebut dikuatkan oleh Lenin,
“Tak ada tempat bagi Tuhan dalam konsepsi ilmiah di dunia. Ajaran falsafah materialisme
menolak doktrin religi.” Lenin juga menambahkan, “Agama Kristen adalah agama orang
buruan.” la menganjurkan agar orang memerangi agama. “Memerangi agama berarti
menghidupkan atheisme, sedangkan menyebarkan atheisme adalah tugas utama kita.”
Pernyataan tersebut pengembangan dari pernyataan Feurbach, “Manusia itu sendiri adalah
Tuhan, Tuhan adalah bayangan manusia dalam cermin.””*!

Kebencian kaum Marxis terhadap aktivitas penyembahan Tuhan diperluas dengan
menentang institusi yang melembagakan penyembahan Tuhan, seperti gereja. Kemudian
muncul kekuatan sosialisme yang menentang penyelewengan gereja yang hendak
mempertahankan kekuasaan dengan berafiliasi dengan golongan feodal yang memerintah
Eropa pada waktu itu. Maka, jargon-jargon anti-Tuhan, seperti “Setiap ide tentang Tuhan
adalah semacam infeksi berbau busuk,” “Listrik akan menggantikan Tuhan. Biarlah para
petani itu menyembah listrik karena nanti mereka akan merasa bahwa listrik memiliki
kekuasaan lebih besar dari pada kekuasaan sorga, ” yang telah didengungkan Lenin menjiwai
pemikiran para penganut Komunisme dunia.>

Di berbagai belahan dunia, Komunisme dan Sosialisme menyebar dengan cepat sebagai
obat yang mampu menyembuhkan masyarakat dari keterjajahan ideologis; agama, kapitalisme,
dan imperialisme. Keberhasilan Revolusi Bolsjewik Rusia tanggal 1 Oktober 1917 telah
mengilhami penguatan organisasi Komunis di seluruh dunia, termasuk di Indonesia, yang
memiliki partai bernama Partai Komunis Indonesia.

49Gekretariat Negara RI, Gerakan 30 September Pemberontakan PKI, Latar Belakang, Aksi, dan
Penumpasannya (Jakarta: Sekneg, 1994), him. 127.

S0Karl Marx, The Contribution to the Critique of Hegels Philisophy of Right (New York: Schocken Books,
1964). him. 23.

S1Denidal Jabr, as-Syuyu iyyah Mansya’'an wa Maslakan, cet. 111 (Yordania, Maktabah al-Manar, 1985),
him. 189-190. Lihat pula dalam Daniel L. Pals, Seven Theories of Relegion, terj. Ali Noer Zaman(Yogyakarta:
Penerbit Qalam, 2001), him. 235.

S2Taufiq Ismail, Tiga Dusta Raksasa Palu Arit Indonesia (Jakarta: Titik Infinitum, 2007), him. 27.
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Aksi menyebarkan atheisme dan memerangi agama dilakukan oleh orang-orang PKI
dengan elemen-elemen organisasinya, karena menganggapnya sebagai doktrin dari tugas
manusia. Mereka masuk ke dalam setiap sel masyarakat maupun pemerintahan. Pembahasan
ini akan lebih bermakna bila dapat melihat realitas historis bangsa Indonesia berdasarkan
panduan dari realitas literer yang memungkinkan adanya homologi kedua peristiwa tersebut.

Pada tahun 1913, menjelang Perang Dunia I, seorang aktivis politik berhaluan Marxis
berkebangsaan Belanda bernama H.J.F M. Sneevliet tiba di Hindia Belanda. Di Indonesia, ia
bekerja di Semarang setelah sebelumnya bekerja di Surabaya sebagai staf redaksi surat kabar
milik sindikat perusahaan gula di Jawa Timur. Di Semarang, saat itu terdapat organisasi buruh
kereta api, Vereneging van Spoor en Tramsweg Personeel (VSTP). Di sinilah ia berhasil
menanamkan pengaruhnya sebagai media penyebarluasan Marxisme di Hindia Belanda.>®

Berkat hubungan yang intensif dengan orang-orang Belanda yang berhaluan sosialis,
pada tahun 1914, ia mendirikan organisasi Marxis pertama di Asia Tenggara, dengan sebutan
Indische Social Democratische Verening (ISDV), Mereka menerbitkan mAJalah dan koran
sebagai media propaganda Marxisme.

Untuk lebih menanamkan paham Marxisme di Hindia Belanda, Sneevliet mengambil
strategi memasukkan anggota ISDV ke dalam Sarekat Islam (Sl), salah satu organsisasi yang
berkembang pesat di Indonesia sejak kebangkitan nasional tahun 1908. Keanggotaan rangkap
anggota ISDV di SI menghasilkan pengaruh yang luar biasa dalam memperluas paham
Marxisme. Beberapa tokoh Sl berhasil menjadi pentolan ISDV, seperti Semaoen dan Darsono.
Di samping itu, ISDV secara rahasia juga mengadakan penyusupan ke semua lapisan
masyarakat Indonesia, termasuk ke pergerakan kaum buruh dan bahkan di kalangan tentara
Belanda.

Setelah mengacak-acak Sl sehingga terbagi dua, SI Putih dan SI Merah pada tahun 1921
saat kongres nasional VI Sl di Surabaya, akhirnya SI merah berubah menjadi Sarekat Rakyat
(1923) dan menjadi organisasi radikal nasionalis baru yang berbeda haluan secara ideologi dan
strategi, bernama Partai Komunis Indonesia pada tahun 1924.

Walaupun telah mengambil jalan berbeda, organisasi ini seringkali menggunakan
bendera dan massa Sl untuk melakukan pergolakan fisik melawan pemerintah Hindia Belanda.
Mereka menyusup dalam tujuan yang sama. Massa S| bermaksud mengusir Belanda,
sedangkan tujuan PKI adalah mewujudkan masyarakat Komunis di Indonesia. Upaya tersebut
berhasil mencetuskan pergolakan rakyat di beberapa tempat dari bulan November 1926-
Februari 1927 di berbagai daerah di Indonesia.>*

Penyusupan juga terjadi pada partai lain, seperti PNI dan Pertindo sehingga mampu
mengubah haluan partai. Sementara penyusupan juga terjadi di lembaga-lembaga pers dan
media massa, seperti LKBN (Lembaga Kantor Berita Nasional) Antara, dan PWI (Persatuan
Wartawan Indonesia). Organisasi Ikatan Pelajar Indonesia sebagai organisasi pelajar terbesar
di Indonesia juga disusupi dan dipecah dari dalam.*®

Penyusupan anggota PKI ke dalam tubuh rakyat Indonesia tidak banyak diekspos di
dalam AJ oleh Najib Elkilany. Akan tetapi, penyusupan ke tubuh pemerintahan tampak lebih
dominan, bahkan realitas literer tersebut memiliki akurasi data yang valid bila disejajarkan
dengan fakta historis.

Sebagaimana disebutkan terdahulu, bahwa menjelang terjadinya kudeta, orang-orang
Zaim telah masuk ke dalam tubuh pemerintah secara sistematis. Mereka pada umumnya berdiri
di belakang sang Paduka, dalam kabinet, dan berada dalam angkatan bersenjata.

i

S3Ruth T. McVey, The Rise of Indonesian Communism (Jakarta: Equinox Publishing, 2006), him. 13-14.
Pemikiran Ludwig Andreas Feuerbach (1804-72) dapat dilihat dalam Ali Mudhofir, Kamus Filsuf Barat
(Yogyakarta: Pustaka PelAJar, 2001), him. 162.

S4Sekretariat Negara RI, Gerakan 30 September, him. 13.

%51bid.,hIm. 46.
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Orang-orang seperti Zaim dalam realitas literer di atas tampak dalam pribadi D.N. Aidit
yang selalu berada dekat dengan Presiden Soekarno. Apalagi dengan fakta bahwa PKI meraih
kemenangan besar dengan enam juta suara pada pemiliu 1955. Presiden Soekarno semakin
berpihak dengan banyak memberikan kesempatan pada partai ini. Untuk mencapai tujuannya
mengkomuniskan bangsa Indonesia, PKI harus menanamkan pengaruhnya di berbagai bidang
kehidupan kenegaraan, baik di bidang ideologi, politik, maupun di bidang militer.%®

Di bidang politik dan militer, PKI menyusun strategi politik-nya dengan menanamkan
paham Komunisme di kalangan anggota ABRI sebagai kekuatan sosial politik yang menentang
PKI. PKI melalui biro khususnya melakukan pembinaan terhadap anggota ABRI. Penyusupan
terjadi di semua lini TNI, baik Angakatan Darat, Angkatan Laut, Angkatan Udara, dan
Kepolisian RI. Upaya pembinaan tersebut telah berhasil mempengaruhi sejumlah perwiran
ABRI sehingga menjadi simpatisan dan pendukung PKI1.°>’

Realitas literer tentang infiltrasi ideologi Komunis ke dalam sebuah negara tempat tokoh
protagonis berada secara homologis memiliki kualitas hubungan yang bersifat struktural
dengan realitas sosial bangsa Indonesia. Homologi kedua realitas tersebut berimplikasi pada
hubungan yang bermakna, yang menunjukkan setting yang diacu oleh novel AJ adalah
gambaran nyata dari usaha infiltrasi ideologi Komunis ke dalam Indonesia yang berasaskan
Ketuhanan Yang Maha Esa.

i

b. Pengambilalihan Kekuasaan/Kudeta

Kesejajaran kedua adalah kudeta. Sebanding dengan dua permasalahan lainnya,
permasalahan ini menjiwai keseluruhan novel dari awal hingga akhir. Filsafat materialisme
sebagai pandangan hidup yang diperjuangkan lewat manifesto Komunis sebagai aliran politik
merupakan landasan bagi gerakan ini untuk membelokkan haluan negara. Oleh karena itu,
kekuatan apapun, baik berupa elemen pemerintah maupun sistem pemerintahan yang mampu
menghantarkan ke tujuan tersebut harus dikuasai. Sebaliknya, kekuatan-kekuatan anti-
revolusi, seperti partai politik Islam ataupun pribadi-pribadi berpengaruh yang tetap teguh
menjalankan dasar negara harus dimusnahkan.

Organisasi yang dipimpin oleh tokoh antagonis sejak awal memiliki tujuan untuk
mengubah haluan negara. Hal ini dimungkinkan karena mereka telah menguasai setiap sendi
pemerintahan. Tokoh antagonis sendiri merupakan pejabat yang menduduki posisi strategis,
seperti menteri, ketua partai, anggota konstituante. ®® Dengan posisi ini, tokoh antagonis
dengan sendirinya dapat mengontrol sistem pemerintahan, seperti menempatkan jabatan
strategis pada orang-orang tertentu. Posisi komandan pengawal istana kepresidenan dipegang
oleh orang-orang partai.>® Orang-orang mereka telah ditempatkan pada dinas intelijen® yang
mampu mengontrol pergerakan setiap organisasi (politik, kebudayaan, kemasyarakatan),
individu (ulama, seniman, dll), atau militer yang tidak mendukung kebijakan partai. Tidak
luput pula, mereka masuk ke dalam struktur TNI AU, 5 para perwira polisi juga terlibat lebih
jauh lagi dalam aktivitas partai.®?

Terlebih lagi, partai ini mendapatkan angin segar dari tokoh Paduka Yang Mulia sebagai
presiden untuk menumbuhkan ideologi baru ini di negeri yang baru saja terlepas dari
penjajahan asing. Akan tetapi, tokoh Paduka Yang Mulia atau presiden hanya dijadikan sebagai
jembatan untuk menuju kekuasaan dan mengubah dasar negara. Tercatat ada dua kali usaha

%61bid. him. 28.

lbid., him. 44,

%8 Najib Elkilany, 'Azra’ Jakarta (Kairo: al-Mukhtar al-Islamy, 1974), him. 19.
%9 Ibid., him 32.

60 bid., him 28.

&1 Ibid., him. 26.

82 Ibid., him. 139.
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kudeta yang pernah dilakukan oleh kelompok ini. Pertama, kudeta yang telah digagalkan oleh
para jenderal dan merupakan orang-orang Islam yang taat. Kelompok ini menuai kegagalan
besar karena para revolusi terdahulu dapat dipatahkan oleh para jenderal ini dan para
pengusung revolusi terdahulu mati. Oleh karena itu, dalam kudeta yang kedua ini, para petinggi
partai memfokuskan untuk membunuh para jenderal ini terlebih dahulu.®®

Dengan demikian, usaha untuk mengkooptasi kekuasaan akan mudah dilakukan. Pada
saat yang sama, tokoh Paduka Yang Mulia juga tidak suka dengan para jenderal ini. la
memerintahkan partai untuk melenyapkan para jenderal karena menentang gerakannya.
Dengan mendukung ideologi partai ini, tokoh Paduka Yang Mulia juga dijanjikan akan
mendapatkan kekuasaan di seluruh Asia Selatan.5* Perselingkuhan antara tokoh Paduka Yang
Mulia dengan partai ini sama-sama mengindikasikan adanya kepentingan yang bersifat
simbiosis-mutualisme.%

Kesempatan kudeta kedua atau yang disebut sebagai hari revolusi datang juga. Tokoh
Kolonel yang menjadi Komandan Pengawal Istana memulai eksekusi. Bersama dengan prajurit
dan pemuda partai, mereka menculik delapan jenderal yang dikenal sebagai penentang utama
partai. Eksekusi dimulai dari Kepala Staff Angkatan Darat, sebagai jenderal yang paling keras
menentang partai. la ditembak di hadapan keluarganya hingga tewas. Sejumlah jenderal
berikutnya mengalami nasib serupa dan dibawa ke Markas Angkatan Udara. Tokoh antagonis
dengan kelompoknya bertindak tidak manusiawi memperlakukan tubuh dan mayat para
jenderal tersebut. Beberapa disiksa secara kejam sebelum dibunuh dengan senjata kampak dan
celurit.®

Pada peristiwa tersebut, seorang jenderal yang memiliki peranan besar dalam
memberantas revolusi partai pertama selamat dari rencana besar malam itu. Kabar buruknya,
putrinya menjadi korban keganasan orang-orang partai hingga tewas tertembak peluru.®’

Eforia kemenangan partai terlihat di mana-mana. Partai ini mengklaim bahwa mereka
telah menguasai seluruh fasilitas umum, kantor-kantor pemerintahan, media pemberitaan,
perusahaan air dan listrik, serta instansi lainnya.®® Radio dan koran memberitakan kemenangan
besar partai. Seluruh simpatisan merayakannya dengan hangar-bingar. Sementara penentang
akan mengalami nasib yang mengerikan, seperti pembakaran kantor koran di mana tokoh
protagonis berkerja. Koran tersebut memang berseberangan dengan ideologi partai.®®

Eforia kemenangan itu tidak bertahan lama. Tokoh Jenderal Besar dihadirkan untuk
menumpas kejahatan partai dan mengembalikan dasar negara kepada jalan yang sebenarnya.
Rakyat menyambut gembira kabar tersebut yang disiarkan langsung dari Bandung maupun
Jakarta. Keamanan kota telah kembali dijamin tokoh Jenderal Besar dan Angkatan Bersenjata
menyisir seluruh kota untuk tindakan pengamanan, termasuk melucuti kekuatan bersenjata
partai dan kekuatan politiknya. Keadaan kemudian berbalik tajam. Orang-orang partai diburu
dan ditahan sebagaimana digambarkan dalam perburuan tokoh protagonis terhadap
antagonis.”® Sejarah gelap tentang kudeta pemerintahan Rl oleh PKI telah banyak dijadikan
karya, baik sebagai teks sejarah, dokumentasi film, karya sastra, analisis ilmiah dan
sebagainya. Walaupun penjelasan berikut ini bentuknya hanya repetisi dari karya sejenis, tetapi
keberadaannya menjadi penting untuk melihat homologi antara realitas teks dan realitas

i

83 1bid., him. 23.

% 1bid., him. 141.

% 1bid., him. 109.

% 1bid., him. 142.

7 1bid., him. 142.

88 1bid.. him. 184-5
% 1bid.. him. 189,193
0 1bid.. him. 147.
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historis sebagaimana tercatat dalam fakta literer novel AJ dan fakta sosial historis bangsa
Indonesia.

Berdasarkan fakta literer novel AJ, peristiwa kudeta dapat disistematisir dalam
kelompok-kelompok peristiwa, yaitu 1) Kudeta pertama yang gagal dan persiapan kudeta yang
kedua, 2) Keterlibatan Sang Paduka dalam membasmi para jenderal, 3) Malam pembunuhan,
4) Pesta di Utara Jakarta, 5) Tampilnya jenderal besar, 6) Zaim dihukum mati.

Kudeta dalam fakta literer di atas mengingatkan pembaca pada peristiwa pemberontakan
PKI yang gagal di Madiun pada tahun 1948 dan peristiwa kudeta pada 30 September 1965 yang
juga dilakukan oleh PKI.

Pemberontakan PKI Madiun bertujuan membangun pemerintahan Soviet. Pada saat itu,
Presiden Soekarno secara jelas mengultimatum PKI dalam siaran radio Yogyakarta.

Pemberontakan Madiun ditumpas oleh TNI pada bulan September 1948. Dengan
demikian, pemberontakan Komunis hanya berumur 11 hari. Kolonel A.H. Nasution, Panglima
Komando Jawa memerintahkan untuk melucuti semua satuan lasykar yang menetang
Soekarno-Hatta. Musso tewas pada 31 Oktober dalam suatu pertempuran kecil, yang
mengakhiri kariernya sebagai pimpinan PKI yang hanya berlangsung selama delapan puluh
hari. *

Apabila pada pemberontakan tahun 1948 tersebut, saat PKI dipimpin oleh Musso,
Presiden Soekarno secara tegas menumpas PKI, maka pandangannya terhadap PKI telah
berubah sejak partai ini dipegang oleh D.N. Aidit. Kebijakan-kebijakan Soekarno tampak
banyak menguntungkan PKI. Demikian pula dengan isu Dewan Jenderal yang dihembuskan
oleh PKI. Presiden secara implisit menuduh beberapa jenderal menentang ide-ide
kenegaraannya; Nasakom. Dalam pidato Takari, pada tanggal 17 Agustus 1965, sebulan
sebelum terjadinya kudeta, dengan semangat Bung Karno mengatakan:

“....aku muak, muak, mau muntah, kalau mendengarkan omongan orang jang mau djasa,

djasa, djasa sadja. Biar engkau dulu djenderal-petak di tahun 1945, tetapi kalau

sekarang memetjah front Nasakom, kalau sekarang memusuhi sokoguru-sokoguru
revolusi, engkau menjadi tenaga-reaksi. '

Najib Elkilany menerjemahkan dalam realitas teksnya bahwa para jenderal yang
dimaksud adalah jenderal Angkatan Darat, yang dahulu pernah bersamanya menumpas usaha
pemberontakan PKI di Madiun. Akan tetapi, karena perbedaan misi perjuangan, Presiden
Soekarno kini berbalik memusuhi para jenderal tersebut berkaitan dengan kegiatan mereka
yang diisukan akan menggulingkan kekuasaannya. Bahkan sebuah surat dari Nyoto, orang
ketiga PKI, berhasil disita. Surat tanpa tanggal yang ditulis tangan sendiri oleh Soekarno itu
berbunyi, ”Saudara Nyoto! Wedus dibeleh, mbandjur dikeleti” (Saudara Nyoto! Kambing
disembelih lalu dikuliti).” Fakta literer di bawah ini dapat menunjukkan homologi peristiwa
dengan fakta historis sebagaimana diungkapkan di atas.

Adapun tentang kudeta kedua pada tahun 1965 dan malam pembunuhan terhadap
jenderal telah menjadi sejarah terkenal dalam fakta historis bangsa Indonesia. Hanya saja
kesejajaran antara fakta literer dan fakta historis terganjal dengan jumlah jenderal yang akan
direncanakan dibunuh, yaitu 8 orang, sementara fakta historis hanya terjadi pada 7 orang
jenderal. Melihat data yang tidak akurat tersebut, patut diteliti kiranya mengapa terjadi data
yang berbeda dengan yang diketahui dalam sejarah. Ternyata, Najib Elkilany sangat jeli
melihat data karena isu Dewan Jenderal yang dihembuskan PKI memang berjumlah 8, yaitu
selain yang menjadi korban dan Jenderal A.H. Nasution, tercatat pula nama Brigjen TNI

i

"IM.C. Ricklefs, Sejarah Indonesia Modern (Yogyakarta: Gadjah Mada University Press, 1991), him. 344-

2Spegiarso Soerojo, Siapa Menabur Angin Akan Menuai Badai (Jakarta: Intermasa, 1998), him. 423.
3Bersumber dari Harian Angkatan Bersenjata, 14 Desember 1965 yang dikutip oleh Soegiraso Soerojo,
Siapa Menabur,him. 423.
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Sukendro.” Beruntung nama Sukendro dihapus dari daftar penculikan saat briefing terakhir
karena ia sedang berada di Peking untuk menghadiri perayaan hari Komunis Cina bersama
delegasi Indonesia yang lain.”

Dengan plot yang sama antara fakta literer dan fakta historis, Najib Elkilany
menerangkan peristiwa pembunuhan dan penculikan malam kudeta. Pertama-tama, pasukan
pengawal istana meminta para jenderal untuk bertemu presiden malam itu juga, selanjutnya
mereka menembaki para jenderal yang menolak perintah. Seorang Kepala Staff Angkatan
Darat yang merupakan jenderal yang paling keras menentang partai menolak perintah tersebut
karena tidak disertai dengan bukti tertulis perintah Paduka. la ditembak di hadapan keluarganya
hingga tewas. Sejumlah jenderal berikutnya mengalami nasib serupa dan dibawa ke Markas di
daerah utara Jakarta. Fragmen lolosnya seorang jenderal karena melompat ke pagar kedutaan
yang terletak di belakang rumahnya, serta tertembaknya sang putri kecil juga diekspos dalam
AJ secara detil. "

Fakta literer di atas sungguh dapat disejajarkan dengan fakta historis bangsa Indonesia.
Pembunuhan terhadap para jenderal dilaksanakan oleh oknum-oknum pasukan Cakrabirawa
yang telah disusupi PKI. Adapun rumah yang pertama adalah kediaman Letjen Ahmad Yani.
la menolak untuk ikut pemaksaan tersebut bila tidak ada surat perintah dari Presiden.
Akibatnya, pasukan Cakrabirawa langsung menembakkan peluru hingga Letjen Ahmad Yani
tewas. Pada saat yang sama, di rumah A.H. Nasution, pasukan Cakrabirawa juga sedang
melaksanakan ritual yang sama. Nasution berhasil lolos setelah meloncat ke dalam pagar
kedutaan Irak di belakang rumahnya dan bersembunyi di balik semak dengan kaki terkilir
hingga pagi hari. Sementara itu, putri A.H. Nasution, Ade Irma Suryani, tertembak 3 peluru
yang membuatnya meninggal lima hari kemudian di rumah sakit.”’

Kejadian yang menimpa Letjen Ahmad Yani juga menimpa Mayjen TNI Harjono MT
dan Brigjen TNI D.l. Panjaitan. Mereka tewas ditembak ketika menolak perintah. Sementara
Mayjen TNI Soeprapto, Mayjen TNI S. Parman, dan Mayjen TNI Soetojo S. dibawa hidup-
hidup ke markas pelatihan anak organisasi PKI di Halim Perdanakusumah untuk dieksekusi
secara kejam. '8

Adegan selanjutnya, sebagaimana digambarkan dalam fakta literer adalah sebuah pesta
biadab di Markas Angkatan Udara. Di sana terlihat pemimpin partai, perwira polisi, dan massa
anggota partai. Mereka mengelilingi para jenderal yang diculik dan yang telah mati dan
memperlakukan jenderal dan mayat itu dengan tidak senonoh. Para jenderal yang masih hidup
diikat matanya dan dipotong alat kelamin serta persendiannya. Tokoh Jamilah diceritakan
menyulut jenderal itu dengan api. Semua dilakukan dengan sorak-sorai penuh kesenangan yang
kejam.

Hughes, dalam bukunya The End of Sukarno,’® menyebut peristiwa di markas Angkatan
Udara tersebut dengan judul Orgy at Crocodile Hole. Betapa tidak? Para Sukarelawan Pemuda
Rakyat dan Sukarelawati Gerwani memotong-motong tubuh para jenderal, mencongkel hidung
dan mata, memotong alat kelamin, dan menyayat kulit dengan silet.

Terhadap kejadian pembunuhan dan penculikan tersebut, Pangkostrad Mayjen TNI
Soeharto mencari informasi tentang dalang kegiatan tersebut. Setelah mengetahui bahwa
Letkol Inf. Untung (Komandan Cakrabirawa) terkait dengan berita penculikan tersebut, barulah
Mayjen TNI Soeharto yakin bahwa gerakan tersebut merupakan aksi PKI yang bertujuan
menggulingkan dan merebut kekuasaan dari pemerintah Republik Indonesia yang sah.

i

"4Sekretariat Negara, Gerakan 30 September, him. 61.

5Jhon Hughes, The End of Sukarno (Singapura: Archipilago Press, 2002), him. 39.
8 Najib Elkilany, ‘Azra’ Jakarta (Kairo: al-Mukhtar al-Islamy, 1974), him. 139-140
"lihat pula Sekretariat Negara, Gerakan 30 September, him. 96-101.

8Jhon Hughes, The End of Sukarno, him. 40-41.

lbid., him. 52.
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Berdasarkan keyakinan itu, Pangkostrad Mayjen TNI Soeharto segera menyusun
rencana untuk menumpas gerakan penghianatan tersebut. Beliau segera mengonsolidasikan
dan menggerakkan personil Markas Kostrad dan satuan-satuan lain di Jakarta yang tidak
mendukung Gerakan 30 September, disertai dengan usaha menginsafkan kesatuan-kesatuan
yang digunakan oleh Gerakan 30 September, terutama setelah sebagian besar satuan yang
digunakan oleh beberapa perwira yang dibina PKI berhasil disadarkan dan kembali
menggabungkan diri ke dalam komando dan pengendalian Kostrad.

Pasukan RPKAD juga berhasil merebut kantor RRI dan Telkom yang telah diduduki
oleh PKI pada tanggal 1 Oktober. Kedua kantor ini merupakan sarana vital karena digunakan
untuk menyebarkan propaganda PKI berkaitan dengan telah berhasilnya kelompok ini
mengamankan negara dari usaha koptasi Dewan Jenderal.

Pada hari tersebut, pukul 19.00, Pangkostrad Mayjen TNI Soeharto selaku pimpinan
sementara Angkatan Darat menyampaikan pidato radio yang dapat ditangkap di seluruh
wilayah tanah air. Dengan bukti-bukti siaran Gerakan 30 September, ia menjelaskan bahwa
terjadi tindakan pengkhianatan oleh gerakan yang menamakan dirinnya Gerakan 30 September.
Mereka telah melakukan penculikan terhadap beberapa Perwira Tinggi TNI AD. Situasi
ibukota negara telah dikuasi kembali dan telah dipersiapkan langkah-langkah untuk menumpas
Gerakan 30 September tersebut. Untuk sementara pimpinan Angkatan Darat dipegang oleh
Mayor Jenderal TNI Soeharto. Pidato Pangkostrad tersebut telah dapat menentramkan hati
rakyat yang seharian penuh diliputi suasana gelisah dan tanda tanya.

Reaksi juga datang dari massa yang telah mengetahui dengan jelas bahwa PKI adalah
dalang dan pelaku Gerakan 30 September. Mulailah terjadi aksi-aksi spontan berbagai
kelompok massa pemuda, mahasiswa, dan pelAJar. Pada tanggal 8 Oktober mulai terjadi aksi-
aksi menyerbu gedung-gedung kantor milik PKI serta ormas-ormasnya. Aksi-aksi massa
tersebut terjadi di berbagi daerah dan di tempat-tempat di mana terdapatnya basis-basis
kekuatan PKI di situ, terjadi suasana tegang dan konflik fisik. Kekuatan PKI akhirnya berakhir
dengan dikeluarkannya surat keputusan Presiden/Pangti/Mandataris MPRS/PBR No. 1/3/1966
tentang pembubaran PKI dan organisasi-organisasi yang bernaung di bawahnya serta
menyatakan sebagai organisasi terlarang di seluruh wilayah NKRI.8°

Keberhasilan Jenderal Besar, sebagaimana diungkapkan oleh Najib Elkilany dalam AJ,
membalik kenyataan harapan organisasi Zaim secara drastis. Kekuatan mereka menjadi
lumpuh di bawah kontrol angkatan bersenjata pemerintah. Para anggota dan partisipan partai
diburu oleh rakyat yang selama ini telah menjadi objek kezaliman partai. Bahkan Zaim pun
akhirnya tertangkap dan dieksekusi. 8

Realitas literer di atas tentang kronologi tertangkapnya Zaim memiliki kesejajaran
dengan fakta historis tentang tertangkapnya D.N. Aidit di sebuah kampung yang sangat jauh
dari keramaian. Sebuah buku sejarah yang ditulis oleh pemenang Pulitzer Award, Jhon Hughes
menuliskan kronologi penangkapan D.N. Aidit pada tanggal 22 November, pukul 21.00 di
Kampung Samben Boyolali Jawa Tengah.

i

Aidit had chosen his hiding place well. As we knew from our own approach, anybody
coming by vehicle could be spotted long before reaching the kampong Samben.

It was across-country, obviously with detailed knowledge of the terrain, that the para
commandos had quietly come in the darkness of that November night before surrounding the
house and bursting in.

The house belonged to a retired railway worker who lived there with his family. Against
the wall of a living room stood a tall, double-doored wardrobe. The soldiers opened it,
hammered at its back, found it solid. Then they shouldered the whole wardrobe away from the

80GSekretariat Negara, Gerakan 30 September, him. 135- 139.
81 Najib Elkilany, ‘Azra’ Jakarta (Kairo: al-Mukhtar al-Islamy, 1974), him. 170.
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wall. Behind it they found a small opening, leading into a narrow, concealed space just big
enough for a man to lie down in. form this wooden-walled hiding place, cleverly constructed
between two rooms of the house, emerged the man they were hunting, Aidit.
That Aidit was seized in that little house in Samben, there is no doubt. Nor is there much
doubt that within a day, possibly within hours, of his capture he was executed by the army®,

i3

e

Dari kedua kutipan di atas, realitas literer AJ yang ditulis oleh Najib Elkilany tampak
sangat sejajar dan memiliki hubungan korespondensi dengan fakta sejarah yang ditulis oleh
sejarawan Amerika yang berada di Jakarta setelah tragedi dramatik tersebut, Jhon Hughes.
Kesejajaran tersebut tampak dari aktivitas Zaim yang bergerilya jauh di pedalaman dan
akhirnya ditangkap di belakang lemari di sebuah rumah setelah terjadi pengepungan oleh
tentara.

Secara deskriptif, fakta literer AJ diungkapkan lebih detail oleh Jhon Hughes bahwa
perkampungan yang menjadi tempat persembunyian D.N. Aidit adalah kampung Samben,
Boyolali, Jawa Tengah. Adapun rumah yang dipakai untuk bersembunyi adalah rumah anggota
organisasi buruh kereta api, organisasi yang berafiliasi kepada PKI. Di ruang tamu terdapat
sebuah lemari berpintu dua yang dikonstruksikan sebagai tempat persembunyian. Hal itu
terlihat dari adanya sebuah ruang kecil yang mampu memuat seorang untuk berbaring. Di
situlah tempat D.N. Aidit terakhir kali menikmati kehidupan sebagai Ketua Partai Komunis
Indonesia yang sejauh ini telah berhasil mengarahkan kebijakan Soekarno untuk berpihak pada
kepentingan Komunis.

Realitas literer AJ tentang usaha kudeta tokoh antagonis Zaim dan partainya secara
homologis memiliki kualitas hubungan yang bersifat struktural dengan realitas sosial bangsa
Indonesia. Homologi kedua realitas tersebut berimplikasi pada hubungan yang bermakna yang
menunjukkan aktivitas Komunis yang diacu oleh novel AJ adalah gambaran nyata dari usaha
kudeta Partai Komunis Indonesia. Partai ini berusaha menggulingkan pemerintah Indonesia
yang sah dengan menggantikannya sebagai negara yang berideologi Komunis.

Baik realitas literer maupun realitas sosial historis sebagaimana diterangkan di atas
merupakan fakta kemanusiaan. Realitas literer AJ adalah segala hasil aktivitas atau perilaku
Najib Elkilany yang berwujud karya sastra literal mengenai realitas sosial berupa aktivitas atau
perilaku bangsa Indonesia secara verbal atau fisik berupa aktivitas sosial, politik, maupun
kreasi kultural sebagaimana yang diindikasikan oleh Goldmann.8?

Sebagaimana pula diungkapkan Goldmann bahwa baik realitas literer maupun realitas
sosial historis di atas sebagai fakta kemanusiaan memiliki arti karena ia hadir sebagai respon
dari subjek transindividual dalam usahanya untuk memodifikasi situasi yang ada agar sesuai
dengan aspirasi-aspirasi subjek tersebut. Kedua fakta di atas dapat dipandang sebagai hasil
usaha manusia untuk memperoleh keseimbangan dalam hubungannya dengan dunia
sekitarnya.®*

2. Homologi Realitas Literer AJ Dengan Realitas Sosial Mesir.

Sebagaimana telah diuraikan pada bab terdahulu bahwa latar tempat, waktu, dan
suasana tampaknya menggambarkan secara ekplisit Negara Indonesia. Pada latar tempat,
terdapat penyebutan Indonesia, Jakarta, Jawa Tengah, Yogya, Bandung, Bogor, sebuah pulau
kecil (Belitung), dll. Sementara pada latar waktu secara eksplistit disebutkan; musim panas,

82Jhon Hughes, The End of Soekarno, him. 174,

8Lucien Goldmann,” The Sociology of Literature: Status and Problem of Method ", Milton C. Albert (ed.),
The Sociology of Art and Literature (New York: Praeger Publisher, 1970), him. 583.

84_ucien Goldmann, Method in the Sociology of Literature, England: Basil Blackwell Publisher, 1980.,

him. 61.
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akhir September atau awal Oktober, sebagai background untuk menempatkan latar suasana
kudeta kepada pemeritahan resmi dengan membunuh para jenderal yang sangat berpengaruh.

Penggambaran di atas menunjukkan bahwa latar Mesir sama sekali tidak tampak dalam
novel ini, kecuali dalam satu episode flashback pada latar suasana. Bila asumsi awal bahwa
peminjaman latar Indonesia untuk mengaburkan fakta sebenarnya yang terjadi di Mesir, maka
hal ini akan bertentangan dengan teori mimetic Abram bahwa setiap karya sastra tidak lahir
dari kekosongan belaka. Setidaknya, beberapa latar suasana Mesir harus tampak dalam novel
ini bila ia ingin dikatakan sebagai novel yang menceritakan Mesir. Bila novel ini berbicara
tentang Mesir tapi memakai latar tempat, waktu, dan suasana yang sama sekali tidak mewakili
Mesir, maka ia akan dikenai hukum anakronisme; ketidaktepatan dalam meletakkan aksesoris
sesuai tempat dan waktu sehingga menimbulkan kerancuan dalam karya sastra.

Satu-satunya latar yang masih memungkinkan untuk membenarkan asumsi bahwa
novel ini menggambarkan Mesir adalah latar suasana, baik pada saat terjadinya hadirnya
filsafat materialism/komunisme sebagai pengaruh perang ideology antara Barat dan Timur,
maupun riak-riak dalam suksesi kepemimpinan.

i3

e

a. Penyebaran Filsafat Materialisme/Komunisme

Najib Elkilany yang lahir pada tahun 1931 mengalami masa-masa aktif menulis sejak
sekolah menengah (1946) hingga menutup usia pada tahun 1995. la turut menjadi saksi sejarah
dari pergolakan politik Mesir tahun 1955. Sementara itu, AJ sebagai hasil karyanya diterbitkan
untuk kedua kalinya pada tahun 1972.8% Dengan demikian, dapat dipastikan bahwa novel ini
diolah sebagai sebuah karya pada tahun 1960-an. Secara global, tahun-tahun tersebut masih
menyisakan persaingan pengaruh antara blok Barat dan blok Timur; antara Imperialis Barat
dengan Sosialisme Timur yang dikomandoi oleh Soviet dan Cina. Tidak salah bila dikatakan
bahwa Najib Elkilany dan AJ merupakan saksi bagi perkembangan Sosialisme-Komunisme
yang sedang berkembang di negara-negara Timur, termasuk Mesir.

Komunisme Soviet masuk ke dunia Arab pada tahun 1942-1943. Sejak itulah para
diplomat, perwakilan dagang, dan misi budaya menyerbu Kairo, Bahgdad, Beirut, dan
Damaskus. Salah satu agenda yang paling pertama dari Soviet biasanya adalah mengadakan
kontak dengan sarikat pekerja yang ada dan membantu mendirikan sarikat pekerja yang baru,
yaitu Federasi Serikat Buruh Dunia di Iran melalui pemimpin buruhnya Reza, dan di Arab
melalui Mustofa al-Ariss yang berpusat di Lebanon. Agenda kedua adalah menyebarkan
ideologi Komunis dengan media surat kabar yang membanjiri Taheran dan ibukota Arab
lainnya.8®

Berkat agitasi dan persuasi Soviet, Timur Tengah dilanda demam Soviet yang pura-
pura berdedikasi pada kebudayaan, perdamaian, dan emansipasi wanita. Mereka menyusupkan
ideologi Komunisme dalam acara-acara seperti pameran kesenian Soviet, konser dan
pertunjukan artis Soviet, ceramah sarjana Soviet, dan film tentang Soviet. Para cendekiawan
dan seniman Arab dan Iran diajak keliling gratis dalam perjalanan budaya ke pusat-pusat Asia
di Soviet.

Sebenarnya, kata “budaya” mempunyai arti khusus dalam kamus Komunis. Di Soviet,
musik, tarian, lukisan, sastra, dan sebagainya adalah sekedar alat yang diharapkan
menyebarkan ideologi resmi dan garis partai. Akibat dari berhasilnya pakta kebudayaan ini,
kini negara-negara Arab mengalami invasi misi budaya Soviet. Fokus utama diletakkan pada

8Cetakan pertama novel ini diperkirakan terbit pada tahun 1970, karena ia meninggalkan Mesir menuju
Emirat Arab melalui pemerintah Kuwait pada tahun 1967. Di sana, ia bertemu dengan Husen Asyur (dari penerbit
al-Mukhtar al-Islamy) dan mendiskusikan rencana penulisan novel mengenai pemberontakan Partai Komunis di
Indonesia.

8George Lenczowski, Timur Tengah di Tengah Kancah Dunia, (terj. Asgar Bixby, Bandung: Sinar Baru
Algessindo, 1993), him. 434.
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pertukaran pelajar, yaitu memberikan beasiswa pelajar Arab di Rusia dan satelitnya. Saat itu,
Bulgaria menjadi pusat belajar yang penting bagi pemuda Arab.

Di samping jalur kebudayaan, Soviet juga sering menggunakan propaganda agama.
Sejak tahun 1941, media massa Soviet sering menekankan apa yang disebutnya kebebasan
beragama di Uni Soviet dan bermaksud beritikad baik dengan Islam. Sejumlah delegasi Islam
Soviet diajak berziarah ke Mekkah dan berkunjung ke Iran. Para pejabat ini dengan cerdik
menunjukkan ketaatan mereka dengan salat Jum’at di masjid-masjid yang paling banyak
dikunjungi.

Taktik lainya untuk merayu kehadiran Soviet di Timur Tengah adalah dengan bantuan
dan perdagangan. Pada September 1955, Soviet mengadakan perjanjian senjata dengan Mesir,
setelah sebelumnya memberikan bantuan dan perdagangan dengan memberikan pinjaman
berbunga rendah dan bantun teknik kepada Mesir, Suriah, Yaman, dan Irak.

Partai ini juga melakukan penyusupan ke dalam banyak kantor editorial, biro
pemerintah, organisasi, dan partai politik, termasuk Partai Wafd. Di sektor buruh, Komunis
berkonsentrasi pada tingkat industri tekstil; Mahalla al-Kubra di pertengahan antara Kairo dan
Alexandria, Sugra al-Khayma di perbatasan Kairo, dan Filature Nationale di Alexandria. Di
sana mereka mengeksploitasi keluhan buruh untuk memelihara tujuan mereka melalui
pemogokan dan berbagai gangguan. Pertumbuhan Komunis cukup signifikan di Mesir dengan
jumlah anggota kurang dari 5.000 orang. Para intelektual muda dan mahasiswa yang direkrut
cukup memberi pengaruh bagi pergerakan politik Komunis di Mesir.®’

Perkembangan partai berhaluan kiri di Mesir harus menghadapi tantangan dari
organisasi Persaudaraan Muslim (Ikhwan al-Muslimin) yang didirikan oleh Hassan al-Banna
(1929) di Ismailia. Partai ini menjalankan garis pro-Islam dan anti Barat. Dari segi kebijakan
pro-Islam, partai menguatkan kesadaran rakyat Mesir tentang perlunya membangun fondasi
bangsa berlandaskan syari’at Islam. Di samping itu, organisasi ini menjadi oposisi biner dari
kehadiran ideologi Komunis. Dari segi kebijakan anti Barat, organisasi ini memulai suatu
kampanye yang berlarut dengan terorisme menentang semua orang yang dituduhnya bekerja
sama dengan Inggris (1945).

Di samping mendapat tantangan dari kelompok berhaluan kanan, nasib Komunis di
Mesir tidak juga mendapatkan peruntungan yang baik. Pemerintah Mesir mengambil tindakan
tegas terhadap kaum Komunis. Sebagai kelompok yang dijiwai inspirasi asing yang
menganjurkan revolusi radikal, partai Komunis menjadi sasaran pembersihan pemerintah. Pada
bulan Juli 1946, setelah gelombang pemogokan dan demonstrasi, pemerintah menahan
sejumlah pimpinan Komunis. Pada bulan Oktober dan November, polisi dan tentara Mesir
mengumpulkan banyak agitator Komunis di Universitas Fuad dan al-Azhar di Kairo dan di
Universitas Farouk di Alexandria. Bulan Januari 1947, pemerintah mulai mengadili Curiel
(penyandang dana Komunis di Mesir) dan 19 pembantunya. Kebanyakan dari mereka dihukum
penjara.8®

Berangkat dari fakta sosial penyebaran ideologi Komunisme di Mesir, jelaslah bahwa
partai Komunis di Mesir tidak sempat melakukan kudeta. Gerakan ini sejak awal telah
berhadapan dengan berbagai tantangan, baik dari pemerintah maupun dari masyarakat. Bahkan,
sebelum menjelma menjadi besar dan berpengaruh, partai ini telah mengalami
pembumihangusan oleh pemerintah Mesir.

Berdasarkan uraian di atas, dapat disimpulkan bahwa latar tempat, waktu, dan suasana
yang dibangun dalam novel AJ adalah bukan Mesir, melainkan benar-benar menggambarkan
Indonesia dengan latar waktu, tempat, dan suasana sekitar tahun 1960-an.

i

81bid., him. 309.
8lbid., him. 310.
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b. Suksesi Kepemimpinan

Dalam realitas social, Mesir pernah mengalami keadaan pergantian kekuasaan dengan
melibatkan kekerasan di dalamnya. Di Mesir tercatat beberapa kali revolusi, yaitu revolusi
1919 dan revolusi Juli 1952. Adapun suksesi tercatat beberapa Kkali, yakni suksesi
kepemimpinan dari Muhammad Najib kepada Gamal Abdul Naser, lalu Anwar Sadat, dan
Husni Mubarok. Husni Mubarok yang berkuasa selama 30 tahun akhirnya dipaksa mundur
tahun 2011. Posisinya diganti oleh Mohammed Morsi sebagai hasil pemilu secara demokratis.
la dilantik pada tanggal 30 Juni 2012. Pemeritahan Mursi hanya bertahan setahun tiga hari. la
lengser setelah protes jalanan dan diakhir olen kudeta militer tanggal 3 juli 2013 yang
menaikkan jenderal Abdel Fattah al-Sisi sebagai presiden Mesir ke-6.

Revolusi pertama terjadi pada tahun 1919 di mana seusai Perang Dunia | pada
November 1918, di Mesir muncul pemimpin yang bernama Saad Zaghlul. la berusaha dan
berjuang menuntut kemerdekaan Mesir dari Inggris. Lalu Inggris menangkap Saad Zaghlul
serta mengasingkannya, sehingga membangkitkan kemarahan rakyat Mesir. Maka pada 9
Maret 1919 terjadilah revolusi besar menentang Inggris di Cairo dan seluruh penjuru Mesir
yang mennyebabkan Inggris terpaksa merubah kebijakan politiknya terhadap Mesir serta
membebaskan Saad Zaghlul. Pahlawan besar ini akhirnya wafat pada 23 Agustus 1927.

Revolusi pertama yang tidak serta merta memberi kemerdekaan pada Mesir melahirkan
revolusi yang lebih bersejarah pada lintasan berikutnya. Penjajahan Inggris dan campur tangan
asing yang merajalela serta rentetan perang Palestina 1948, ditambah lagi sistem kerajaan yang
menindas rakyat dan tidak adanya demokrasi yang mengakibatkan merosotnya ekonomi serta
rusaknya kehidupan sosial, seluruh faktor tersebut memaksa rakyat Mesir untuk kembali
meneriakkan satu kata; "revolusi".

Kondisi ini mendorong sebagian perwira -yang menamakan diri Dhubbath Al-Ahrar
(Komite Perwira Bebas) di bawah pimpinan Gamal Abdel Naser- untuk mengubah dan
memperbaiki situasi di Mesir. Pada tanggal 23 Juli 1952 pasukan Dhubbath Al-Ahrar bergerak
menguasai pusat-pusat pemerintahan dan sarana-sarana vital lainnya, serta mengepung istana
Abdeen. Mereka mengeluarkan siaran di radio yang mengumumkan pengambilalihan
kekuasaan di Mesir. Ketika itu Mesir masih diperintah oleh Raja Farouk yang naik tahta sejak
1936. Dhubbath Al-Ahrar memaksa Raja Farouk untuk menyerahkan jabatan kepada anaknya,
Fouad Il. Berhubung Fouad Il belum cukup dewasa, maka kekuasaan dipegang junta (atau
Dewan Komando Revolusi) yang dibentuk oleh Dubbath Al-Ahrar. Pada hari itu juga, Raja
Farouk dipaksa untuk meninggalkan Mesir menuju Italia.?® Pada perkembangan berikutnya,
para dewan jenderal melihat bahwa sistem kerajaan tidak cocok lagi dengan kehidupan rakyat
Mesir. Akhirnya mereka mengumumkan berdirinya sistem negara Republik pada 18 Juni 1953,
dan Jenderal Muhammad Najib terpilih sebagai presiden pertama sampai tahun 1954,

Kepemimpinan Najib tidak berlangsung lama. Penyebabnya adalah Kolonel Gamal
Abdul Nasser tidak menyenangi kepemimpinan Najib. Nasser berhasil menghilangkan
kekuasaan Najib dalam tiga tahap berturut-turut. Tahap pertama (25 Februari-8 Maret), Dewan
Komando Revolusi mencabut semua jabatan Najib. Keputusan itu memicu demonstrasi massa
dan hampir berontaknya korps kavalri yang menyokong Najib. Akibatnya, Dewan Komando
Revolusi mengembalikan Najib dalam ketiga jabatan tertinggi di Mesir. Tahap kedua (18
April-31 Mei), Nasser menggantikan Najib sebagai perdana menteri dan ketua Dewan
Komando Revolusi, tetapi membiarkannya menjadi presiden Republik Mesir, jabatan yang
dapat dikatakan sebagai formalitas. Tahap ketiga (4 November), Dewan Komando Revolusi

8 George Lenczowski, Timur Tengah di Tengah Kancah Dunia, (terj. Asgar Bixby, Bandung: Sinar Baru
Algessindo, 1993), hal. 317
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memecat Najib dan menuduhnya berkomplot dengan musuh revolusi, serta mengenakannya
sebagai tahanan rumah.*

Gamal Abdul Nasser memerintah sejak 23 Juni 1956 dan mengakhiri jabatannya pada

28 September 1970. Kepemimpinannya selama satu setengah decade itu menjadi sangat
fenomenal, bahkan ia dijuluki sebagai negarawan Arab yang paling berhasil. la banyak
memberikan kontribusi positif bagi Mesir dan dunia Arab. Akhirnya, ia meninggal akibat
serangan jantung pada tanggal 28 September 1970. Jabatan presiden yang diduduki oleh Gamal
Abdul Nasir digantikan oleh wakilnya Anwar Sadat yang memerintah Mesir selama satu
decade hingga 1981.%
Suksesi kepresidenan Mesir berikutnya dilatarbelakangi oleh peristiwa yang sangat tragis. Pada
6 Oktober 1981, Presiden Anwar Sadat tewas ditembak dalam sebuah parade militer oleh
anggota tentara anggota Jihad Islam. Peristiwa penembakan Anwar Sadat ini tidak
dilatarbelakangi oleh usaha kudeta, tetapi sebagai ungkapan kekecewaan anggota Jihad Islam
yang menyusup dalam barisan tentara nasional Mesir.*? Setelah kematian Anwar Sadat, Puncak
kepemimpinan Mesir kemudian digantikan oleh Wakil Presiden Hosni Mubarak. Sejak saat itu
diumumkan undang-undang darurat militer yang diberlakukan sampai akhir kekuasaan Hosni
di tahun 2011.%% Adapun suksesi berikutnya, dari Hosni Mubarok kepada Mohammad Morsi,
dan selanjutnya kepada Abdul Fattah al-Sisy sudah tidak lagi berkaitan dengan masalah
komunisme.

Berangkat dari fakta di atas, dapat dijelaskan bahwa suskesi kepemimpinan di Mesir
tidak pernah melibatkan pembunuhan 8 Jenderal sebagaimana tergambar dalam realitas literer
AJ. Pada revolusi pertama, rakyat Mesir melancarkan revolusi karena Inggris menangkap tokoh
Mesir Zaglul Pasha. Pada revolusi kedua, Raja Farouk yang diturunkan hanya diminta
meninggalkan Mesir dan pergi ke Italia. Suksesi ketiga, Jenderal Najib hanya menjadi tahanan
kota. Suksesi keempat dilatari oleh meninggalnya sang presiden Gamal Abdul Nasser.
Sementara pada suksesi yang kelima, Anwar Sadat tertembak oleh salah satu tentara karena
kekecewaannya atas perjanjian Camp David yang ditandatangani oleh Sadat. Suksesi
berikutnya di ljar area masa-masa perebutan pengaruh Soviet dan Barat.

i

4. PENUTUP

Dengan pendekatan sosiologi sastra yang mempertimbangkan bahwa kelahiran sastra
tidak dalam kekosongan sosial tidak lahir, maka penelitian ini menemukan bahwa NAJib
Elkilany mampu membidik situasi Indonesia untuk dijadikan latar tempat, waktu, sosial, dan
suasana dalam novelnnya AJ. Pembacaan secara dialektik antara realitas literer AJ dan realitas
sosial Indonesia, mampu menemukan bahwa kedua struktur realitas tersebut memiliki makna
setelah diteliti aspek korespondensinya. Realitas literer AJ yang kental dengan nuansa
keindonesiaan karena memiliki banyak ikon-ikon Indonesia membuktikan bahwa latar AJ
memang Indonesia, dan bukan Mesir. Sebab, walaupun Mesir memiliki kemungkinan menjadi
latar novel AJ, penggambaran latar-latarnya sama sekali tidak simetris dengan realitas sosial
bangsa Mesir. Bila pengambilan latar tidak sesuai tempat dan waktu, maka akan muncul istilah
anakronisme untuk menghakimi karya sastra yang menyimpang dari konteks sosial budaya
tempat karya sastra itu lahir.

DAFTAR PUSTAKA

% |bid. Hal. 323.

%1 Diakses dari http://id.wikipedia.org/wiki/Gamal_Abdul_Nasir
92 Diakses dari http://landsune.blogspot.com/2009/05/ Sejarah Perjuangan Mesir.html
93 Diakses dari http://id.wikipedia.org/wiki/Anwar_Sadat
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Sobur, Alex. Semiotika Komunikasi. Bandung: PT. Remaja Rosdakarya, 2006
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Abstract

Internet has a big influence in the daily life today. In the Arab world, internet users rise year
by year. It also affects to the literary. The development of digital writing is significantly
changing the way people use Arabic in its written form. It brings up Arabic poets to reproduce
Arabic poetry as the communal communication that can be accesed easily through internet.
The popularity of Arabic electronical poetry can be imagined as muallagat poetry. Both of them
have the popularity and the communal mass. If we look Arabic poetry studies, most of studies
focus on the popular muallagat poetry as an icon and phenomenal Arabic poetry. However,
only few researchers who endeavor to describe and compare the emergence of Arabic
electronic literature. This article will explore the development of Arabic Electronic Literature
(e-lit) in Arabic poetry world and the measure of popularity between muallagat poetry and
Arabic electronical poetry. This article shows that contemporary Arabic e-poetry not only
performs a communal ritual function as muallagat poetry, but maintain the message of poetry
in the reality live. The e-lit poetry not only creates, but also maintains and transforms the shared
reality. In addition, electronical poetry allows both creators and users (rather than readers or
listeners) of Arabic e-lit poetry to participate in the making and remaking of shared, lived, and
social realities.

Keywords: internet, Arabic electronical literature, muallagat, poetry

1. INTRODUCTION

Internet is a part of world today. The Internet has emerged as one of the most profound
social, technical and business phenomena in the history of humankind. The Arab countries
lagged behind most of the world in adopting the internet. The internet has made ““hard-to-find
data” accessible and transformed entire industries, as is occurring with media, education,
music, entertainment, software and publishing. Business had to develop new ways of working
and interacting with customer which has led to increase efficiency and growth. The internet
has wide-ranging benefits. These benefits do not reach large segments of societies in the Arab
region. The digital divide remains a significant barrier for many people. In many parts of the
Arab world levels of educational, economic activity, standards of living and internet costs still
determine a person’s access to life-changing technology.

The internet does not only change the economic side, but also the literary side which is
as an Arabic icon which has been inherent since the 5th century. Poetry (syair) has a very high
position in civilization in Arabic literary so that poetry has a very special place in the hearts of
the Arabs globally. It can be said that poetry is the purity identity of Arabic literature that was
inherited from their predecessors. Moreover, Arabic poetry during the jahiliyah era was used

Faculty of Adab and Cultural Sciences
DID UIN Sunan Kalijaga Yogyakarta 179



ot

“ICONICS
Adab-International Conference on Information and Cultural Sciences 2020
Yogyakarta, October 19%-22", 2020
ISSN: 2715-0550
as a historical reference for the society and the most part of authentic source to find out and
research historical evidence.

Poetry has long played an important role in Arab culture. It can be described as an art
that has been exercised by all members of the society's various classes from the simple farmer
who wishes to impress his colleagues to the emir who uses the power of the word as a weapon
to increase influence over the masses. Poetry has been used as a means to exercise control and
create change but also as a tool to maintain customs and traditions within the inherit culture.
The impact that poetry has had on the political level has varied depending on the era being
studied (Badawi, 1997).

The literary celebrations and competitions of making and reading poetry in jahiliyah
era is centered in Mecca, which is the center of trade and culture in the Hijaz. The winners who
take part in these literary events will have their works written in gold ink and hung in ka'bah
which is called muallagot. The competition is not only about the quality of poetry, but also the
mass or fans writers have. So, the popularity will they got in the competition. However, the
measure of the popularity is of course change in the different era. The appreciation of the poetry
of the jahiliyah period is limited to the Ukaz market, then the appreciation is different in the
21st century era. If the winner of the competition in the market is written in gold ink, framed,
then displayed on the Ka'bah wall. So, the appreciation of literary works in the digital era is
different. However, the jahiliyah and digital eras are different in the terms of poetry
appreciation, or do they still have the same measure of popularity. This paper seeks to see the
differences between the two of poetry at the different ages and how the measure of popularity
was used in the two eras.

i

2. THE DEVELOPMENT OF ARABIC LITERATURE IN ARABIC WORLD

The Arab-Islamic literary tradition is rooted in the pagan era that preceded before Islam,
termed the Jahiliyyah, the Age of “Ignorance” or “Impetuousness.” The position of Jahiliyah
poetry in the pattern of tribal life, plays a fundamental value role. Poetry considered as a
talisman. Poetry for the Arabs is also interpreted as a magical weapon to attacks from the
outside of tribe. Reading jahiliy poetry is examining the personality of tribe, its features and
characteristics. Moreover, poetry is believed to judge something. The birth of a poet in a tribe
is like a long-awaited miracle. Poet’s position same as the head of the tribe. The duty is serving
proud to his ancestors. In kitab al-Umdah, Ibn Rashid said: "If a poet appears in a tribe, then
the other tribes will come to give congrotulation (Bunyamin, 2005: 115).

In commercial markets, there was a literary market (sug al-Adab), where Arabs compete
to show their prowess in making syi'ir. All these poetic activities are preserved in the form of
memorization, rarely do the writing except for the poetry that won the poetry competition at
the Ukaz market which were written and hung on the wall of the ka'bah and are known as
mu'allaqgat.

The test of language validity and the esthetic of the poetry held seriously. The poet who
was tested should be complete the file and aesthetic requirements that had been determined by
the jury. In the process, the poet read his poetry in the open space. Apart from the jury who is
the judge, the general public is also witnessing this most prestigious poetry read on the stage.
There has only been one time in the history of the Arabs. As a result, the jury decided seven
poets as winners. The declaration showed that Imru al-Qais as the king of Arabic poets and as
the main poet in the jahiliyah culture (Boulatta&Terri DeYoung: 1997).

However, the tradition of literature is changed. In the modern era, everyone can access
any things digitally. The sophisticated digital technology today is making big changes to the
world. Various groups have facilitated access the information through many ways, and can
enjoy the facilities of digital technology freely. Digital development does not only extend to
friendship through social media but also in the literary field.
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According Sanajleh (2005), digital literature is any text that is electronically published
whether via the Internet, CD, or e-book. This literature is divided into negative digital text,
which does not use the computer's multimedia potentials because it is just a digitized text that
can be printed, and the positive digital text, which is digitally published and employs the
capabilities provided by digital and information revolution such as hypertext, audio and visual
media, animation, and graphics. Yaktin (2005) and Yuonis (2011) use the term digital literature
as an umbrella term designating two types of digital texts: the simple digital text, which is close
to the paper book in its linearity, and a complex digital text, which benefits from the capabilities
provided by digital devices and allows the reader to interact with its components.

Like e-books and so much else in digital commerce, the poetry printed out by Instagram
give us back the book - stripping away the social features such as reader comments, nested
conversations and responses that make a work "viral,"” or "spreadable." The content of
Instagram poetry, to nobody's surprise, is almost always simplistic, inspirational, and
emotional. Also, Arab authors have also made noteworthy contributions to the development of
digital poetry, such as Moroccan author Mun‘im al-Azrag, who has released numerous visual
digital poems such as Sayidat al-Ma’ (The Water Woman), al-Dunt min al-hajar al-Da’irT (The
Advent of the Circular Stone), Nabidh al-Layl al-Abyad (The Wine of the White Night), and
others, all of which were published in the forum of al-Mirsa’. Interactive poetry has been the
least successful form of digital literature, in that only three poems have been published. Iraqi
poet Mushtaq ‘Abbas Mi‘n is the leading Arab author of this form of Arab poetry, having
released two poems entitled Tabarth Ragamiyya li-sira Ba‘dha " Azraq (Digital Agonies to Turn
Some Blue) (2007) and La Mutanahiyyat al-Jidar al-Nari (No Limits to the Firewall) (2017).
Mun‘im al-’ Azraq released a single interactive poem entitled Shajarat al-Biighaz (The Harbor
Tree) in 2014. These three poems represent the extent of Arabic attempts at interactive poetry.
The pie chart below shows the percentage of the author of electronical literature.

4% 4% 2%
6% —_—

33%

m Algeria m Bahrain gypt Iraq
0,
m Jordan Lebanon 2% Morocco Palestine
Saudi Arabia United Arab Emarites = Yemen

Figure 1: Distribution of the authors of Electronical literature creative works and criticism

The pie chart shows that the most author in electronical literature is Marocco and
Algeria with 33% and 15%. Bahrain and Yamen has the same percentage, 2%, the lowest author
in electronical literature. The same percentage also showed by Irag and Egypt. The pie chart
shows that the author electronical literature has developed rapidly in Algeria and Marocco. The
reason that Arab e-lit scholars and artists are located predominantly in Morocco and Algeria is,
in my viewpoint, that these two countries are more open to the European culture, especially
French, where e-lit appeared many years before it appeared in the Arab World. However, the
table shows the name of the author and their poetry and novels that published digitally.
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Sanajleh Sound Flash
Almarsah A group of poets | 2007 | Poetry Website | Image NA N/A HIML
(Forum) Sound
Saidat Aliaha Abdel-Noor Idnis | 2010 Poetry Website Image NA NA HIML
(Forum)
Alb RamseyNasser | 2013 Programing | website NA NA Hypertext | Anabic
Language Programming
lanzmaze
interpreted in
JavaScnpe
Ala bu’d mlimfr wahid fagat Abdeloualnd 2013 Novel Website Video NA N/A N/A
Stitou Facebook | Image
La’ib Alnard Nissmah Roshdy | 2013 Poetry Website Ammation | N/A N/A N/A
You Tube
Vimeo
Hafanat Jamr El Bouyahyaow | 2014 Story Website Image NA Hypertext | HIML
& Al-Khemar (Blog)
Kuhaf Dragosan Ahmed Khahd 2015 Story Websate Image NA Hypertext | HIML
Tawfiq
Almutashard Abdeloualud 2015 Novel Website Video NA N/A N/A
Stitou Facebook | Image
Mubarig Zradisht Nassir Moumis | 2015 Poetry Prnted Prnt Wisdom | N/A N/A
& others Book Machine
Zilal Al'ashiq Mohamed 2016 Novel Website Flash Adobe Hypertext | HIML
Sanajleh Video Flash
Image
Sound
Salome A Group of 2016 Poetry Website Ammation | N'A N/A N/A
Artists You Tube
Tubfat Alnizarah fi 'sja‘’ib Mohamed 2016 | Novel Website Video NA Hypertext | HIML
e Sanajleh Tmage
Sound
Hzi’ Alhub Labiba Al- 2017 Story Website Video NA Hypertext | HIML
Khemar YouTube | Image
Sound
La Mutanahivyat Algidar Mushtaq Abbas | 2017 | Poetry Website | Image NA Hypertext | HIML
— Ma'an Sound
Animation
Kunshirtd Alharb Rafaat Alsenous1 | 2017 Poetry Website Video Adobe Hypertext | N/A
Image Flash
Sound

3. THE POPULARITY BETWEEN MUALLAQAT POETRY AND E-LITERATURE
POETRY

Popularity is a dimension of power, prestige, or visibility, derived from nominations of
who is most and least popular. In that sense, popularity is conceptually closer to the traditional
sociometric dimension of social impact defined previously as the sum of “liked most” and
“liked least” nominations received. Thus, the term popular can have two different meanings. It
can refer to being well liked and accepted or to high status as a result of being seen as popular
and high ranking (Cillessen, A. H. N., & Borch, C: 2006).

Faculty of Adab and Cultural Sciences
Dio UIN Sunan Kalijaga Yogyakarta 182



“=ICONICS
Adab-International Conference on Information and Cultural Sciences 2020
Yogyakarta, October 19%-22", 2020
ISSN: 2715-0550

Popular literature includes those writings intended for the masses and those that find
favour with large audiences. It can be distinguished from artistic literature in that it is designed
primarily to entertain. Popular literature, unlike high literature, generally does not seek a high
degree of formal beauty or subtlety and is not intended to endure. It is evidently a very various
taste, the taste of the whole people.

Muallagat poetry is Arabic poetry in jahiliyah era which is considered the most popular
poetry during the era of jahiliyah or called by al-Qashaid al-Masyhurah (Allen: 2003). Ibnu
Abbas called the muallagat poetry in jahiliyah era originating in oral forms and possibly in
song, followed an esthetic that appealed primarily to the listener and had tightly codified tropes.
the Muaallagat were composed by accomplished authors of the pre-Islamic era, including:
Imru” Al Qays, Zuhayr, and Amr ibn Kulthum. Abdel-Malek, author of 2011’s From
Muaallagat to the Facebook, says the Muaallagat are the main source on the worldview and the
language of the pre-Islamic Arabs. “Without them we would find a great deal of difficulty in
making sense of much of the early Islamic literature.” (www.thenationalnews.com)

However, in different way, Arabic electronical literature more easily to contribute their
poetry to the mass. In the Arabic digital literary culture, hypertextual and interactive literature
are two famous terms used to refer to literature that utilizes the capabilities of computer and
provides the reader with the chance of interacting with the digital piece. The online writers
usually do not make use of the possibilities offered by coded or hypertext literature, they
definitely use the medium'’s interactive tools, e.g. tools for communication with their audience
through comments and in chat rooms. This sort of social interaction through commentaries is
of importance and popular amongst authors and their readership. Here, writers get instant
feedback about their works and readers are able to react in turn, thus engaging in a dialogue,
which seems to be rewarding and inspiring both for writer and readers. Exchange and
interaction between authors, as well as between audience and authors, might be even more
relevant in a region with high state and social censorship.

Moreover, the electronical poetry has the important role for the change of the world and
tradition. The poetry struggle to the nationalistic revolutions across much of the Arab world.
Poetry speaks to the glory of the Arabs, the wonder of Arab culture and the greatness of the
golden Arab past reborn once again in the flags of revolution and political slogans of freedom.
In adiition, poetry also speaks about the peace and human being.

The relation between muallagat poetry and electronical poetry have the same big mass,
even the expression of both are different. According to Ibnu Abbas, “In both the ancient and
the modern cases there lies the human need to communicate, to broadcast, to express ideas and
thoughts. Several of the themes treated in the classical texts are the selfsame themes in modern
Acrabic literature — love, views on the other, travel and wanderlust, tradition and nonconformity,
exile and nostalgia, and so on.” In this regard, Moroccan critic Zohour Kiram says:

i3

e

“We cannot sacrifice the essence of literature for the sake of technology, and we should not
lose the artistic and aesthetic pleasure in literature because of technology, because literature
remains, in all ages, more coupled to the conscience, and is so through its human, aesthetic,

and artistic dimensions.”

4. CONCLUSION

The Middle East has long been defined by its inherently oral culture. Throughout the
ages, Arabs from vastly different backgrounds have resorted to the verbal arts as a means to
express themselves but also as means to inspire, control or influence the social fabric of their
societies. The main conclusion is that the influential capacity of Arabic poems has been largely
contingent on the era in which they were composed. Moreover, the most significant factors for
producing an influential poem have been identified as the existence of sufficiently large stages
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for dispersal of poetry, the presence of incentives for creative poetry and the backing of an

authoritative figure or establishment. Both of muallagat poetry and electronical poetry have the

same popularity, even the shape of popularity is self is different. Both of them have the

important role in the history of literature.
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Abstract

Pandemi Covid-19 telah mengubah banyak sikap keberagamaan, terutama umat Islam. Pada
masa awal pandemi Covid-19 merebak di Indonesia, dikeluarkan fatwa pembatasan ibadah
berjamaah yang bersifat menghadirkan banyak orang. Harapannya agar kelompok agamawan
terhindar dari Covid-19 atau tidak menjadi super spreaders, tidak semua terwujud dengan baik.
Berdasarkan penelitian Institute for Policy Analysis of Conflict (IPAC), ada beberapa
kelompok agamawan yang menjadi super spreaders di Indonesia. Misalnya [jtima’ Jamaah
Tabligh Syuro Alami di Pakatto, Gowa yang dibatalkan pada 19 Maret 2020 telah menjadi
kasus Super Spreaders di Indonesia. Atau, 43 santri Temboro Magetan yang ditemukan positif
Covid-19 43 orang. Keukeuhnya kelompok agamawan yang tetap mengadakan kegiatan secara
berjamaah, akibat sikap keagamaan yang cenderung hanya mementingkan kepentingan agama
dan mengabaikan keselamatan jiwa. Misalnya, salah satu sikap keagamaan jamaah Tabligh
Syuro yang di Gowa berdasarkan hasil riset IPAC, menyatakan bahwa “Virus Corona takut
dengan para jamaah, bukan jamaah yang takut sama virus. Jamaah hanya takut pada Allah
Swt.”. Penelitian ini kemudian akan melihat bagaimana sikap para penceramah agama terkait
narasi “Takut hanya kepada Allah Swt. Jangan Takut Kepada Covid-19 dengan perspektif
moderasi beragama. Penelitian ini menggunakan pendekatan kualitatif dan penjelasan yang
menggunakan deskriptif yang analitik. Data diperoleh dari pencarian video di youtube
kemudian diklasifikasikan berdasarkan kategorinya. Teori yang akan dipakai dalam penelitian
ini adalah analisis wacana kritis model Teun Van Dijk. Penelitian ini bertujuan
mendeskripsikan analisis wacana model Van Dijk dikonstruksi para penceramah yang tersebar
di youtube, yang telah ditonton ribuan orang. Teknik analisis datanya menggunakan teknik
dokumentasi dan observasi. Hasil pembahasan penelitian ini akan menunjukkan tiga hal, yaitu
struktur makro, super struktur dan struktur mikro. 1) Struktur makro, penelitian ini mencermati
makna dari topik “Takut Allah Swt. Jangan Takut Covid 197, ataupun kontra narasinya. 2)
Pada bagian superstruktur, hasil penelitian ini mengkaji terkait dengan kerangka wacana atau
sistematika, seperti kelaciman dalam percakapan yang dimulai pendahuluan, isi pokok, dan
diiuti kesimpulan serta penutup terkait narasi “Takut Allah Swt. Jangan Takut Covid 19”. 3)
Struktur mikro, pada hasil penelitian ini akan mengkaji makna setempat suatu wacana dapat
digali dari aspek semantic, sintaksis, stilistika, dan retorika.

Kata Kunci: Analisis Wacana, Covid-19, Narasi Keagamaan

1. PENDAHULUAN

Pandemi Covid-19 yang pertama kali muncul di Wuhan pada November 2019, Kini
telah menginfeksi jutaan orang di dunia, termasuk di Indonesia. Sudah lebih dari 400.000 kasus
per 22 September 2020 virus ini menginfeksi masyarakat Indonesia sejak dinyatakan pertama
kali pada 2 maret 2020 oleh Bapak Presiden Joko Widodo. Kondisi ini sangat memengaruhi
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kondisi sosial, budaya, ekonomi dan keagamaan masyarakat. Hal ini juga berdampak
khususnya bagi umat muslim di Indonesia. Seluruh ibadah keagamaan yang akan melibatkan
banyak orang, dilarang untuk dilakukan guna menekan penyebaran virus corona ini. Salat wajib
berjamaah yang biasa masyarakat lakukan di masjid-masjid juga dilarang. Shalat Id, di dua
lebaran Idul Fitri dan Idul Adha juga tidak dilaksanakan secara berjamaah di lapangan atau
masjid seperti sebelumnya. Semua diminta untuk menjalankannya di rumah (MUI, 2020).
Instruksi ini diperkuat dengan dikeluarkannya fawa MUI, dan Lembaga Organisasi masyarakat
lainnya seperti Nahdlatul Ulama dan PP Muhammadiyah. Rutinitas mudik yang biasa
dilakukan masyarakat muslim Indonesia saat libur lebaran, juga dilarang oleh pemerintah untuk
mencegah klaster terbaru penularan covid-19. Kewajiban penggunaan masker, jaga jarak dan
pembatasan jumlah orang yang berkumpul, mengharuskan adanya penyesuaian dibanyak
sektor, termasuk pendidikan di pesantren. Menteri pendidikan juga telah mengeluarkan
keputusan untuk adanya sekolah di rumah.

Dengan adanya bayak usaha dari pemerintah sebagai upaya pencegahan penularan
covid, tidak serta merta menurunkan jumlah penularan. Justru hal sebaliknya banyak ditemui
di masyarakat, yang tetap melakukan ritual-ritual keagamaan saat masa pandemi. Prtama, data
dari Institute for Policy Analysis of Conflict (IPAC), ada beberapa kelompok agamawan yang
menjadi super spreaders di Indonesia. Data yang di rilis pada Apil 2020 ini menyatakan ada
beberapa kelompok jamaah muslim yang menjadi superspreader.

Tabel 1. Data Superspreader Kelompok Agama

Tanggal Agenda
19 Maret 2020 Ijtima Jamaah Tabligh Syuro Alami di Pakatto, Gowa,
dibatalkan
24 Maret 2020 Ditemukan 3 orang positif COVID-19 di Markas JT Kebon
Jeruk
16 April 2020 43 Santri Temboro, Magetan ditemukan positif COVID-19

Di awal masa pandemic masuk ke Indonesia, tiga klaster tersebut terjadi saat tiga hari
pasca himbauan presiden dan fatwa MUI keluar untuk melakukan pembatasan sosial berskala
besar (PSBB) pada 16 Maret 2020.

Kedua, pesantren sebagai lembaga pendidikan keagamaan yang banyak tersebar di
Indonesia juga tidak terbebas dari bagian klaster penyebaran virus corona. Data terbaru, yang
didapat penulis dari liputan Tempo, tanggal 23 September 2020 bahwa Kemenkes menyatakan
terdapat 1.146 klaster penyebaran Covid-19 di Indonesia hingga saat itu, dan didominasi oleh
kelompok pesantren, khususnya di Provinsi Jawa Tengah. Staff khusus Kementerian
Kesehatan, Mariya Mubarika, menjelaskan ada sembilan klaster baru penularan Covid-19,
yakni Pondok Pesantren Kecamatan Sumbang Banyumas, Pondok Pesantren Kelurahan
Purwanegara Kecamatan Purwokerto Utara, Kelompok Warga Kelurahan Randuacir dan
Kecamatan Argomulyo Salatiga. Hal ini dikarenakan banyak pengurus pondok pesantren yang
akhirnya memutuskan untuk mengembalikan santrinya kembali beraktivitas di pondok
pesantren. Data ini bukti semakin menambah panjang daftar klaster Covid-19 dari kelompok
agama.

Struktur penyebab yang menjadikan kebiasaan itu bisa terus terjadi, karena maraknya
statement para dan perilaku tokoh agama yang menyatakan ketidakpercayaan akan adanya
corona di berbagai platform media sosial. Misalnya yang ditemu di youtube, berdasar
penelitian dari IPAC sebelumnya, Amir Jamaah Ijtima Gowa, mengatakan bahwa,’Virus
Corona takut sama jamaah, bukan jamaah yang takut sama virus, jama’ah hanya takut kepada
Allah swt”. Kalimat tersebut, dinarasikan berulang-ulang pada pengikut dan khalayak umum,
kemudian diikuti banyak kelompok keagamaanya, dan menubuh menjadi sebuah paradigma
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dan mental model masing-masing individu yang kemudian melahirkan sikap keberagamaan
dimasa pandemic yang mengabaikan keselamatan jiwa (hifdz an-nafs) dan lebih
memprioritaskan agamanya (hifz ad-din). Menurut teori psikologi Milgram, realita ini sesuatu
yang sangat biasa terjadi karena kecenderungan masyarakat yang selalu lebih patuh pada
individu lainnya dalam posisi otoritas (Milgram, 1963).

Berangkat dari realitas itu, akhirnya mendorong penulis untuk mengali lebih dalam
bagaimana narasi tokoh-tokoh agama tersebut dapat menjadi paradigma yang akhirnya dianut
oleh banyak orang dan dapat memengaruhi sikap keberagamaan kelompok mereka yang
cenderung mengabaikan keselamatan jiwa. Untuk menemukan keresahan tersebut, penulis
mencoba meneliti data-data berupa video-video para tokoh agama Islam yang menanggapi
tentang pandemic corona. Data tersebut telah peneiliti himpun dari platform youtube sebagai
platform yang paling banyak diakses oleh masyarakat (We Are Social, HootSuit:2020). Daftar
video tersebut yang diakses pada 30 September 2020 pada pukul 09.31 WIB, adalah sebagai
berikut:

Tabel 2. Daftar Video

Channel Jumlah Durasi Judul
Youtube Penonton
Al-Bahjah TV | 136.717 7 Menit Jangan Takut Corona, tapi Takutlah Kepada
Penonton Allah : Benarkah Pernyataan Ini ?
Najwa Shihab | 120.040 4 Menit Takut Corona Melebihi Takut pada Allah? |
Penonton Shihab & Shihab
Kalam -Kajian | 230.109 13 Menit | Tidak Perlu Takut dengan Virus Corona
Islam Penonton Takutlah Kepada Allah
NU Channel 160.468 13 Menit | Jangan Terlalu Takut Corona !! Takutlah
Penonton Allah Swt !

Dari data tersebut, penulis mencoba menganalisis narasi-narasi yang muncul dengan
menggunakan teori Critical Discourse analysis atau Anilisis Wacana Kritis (AWK). Teori
analisis wacana ini cenderung baru, yakni simposiumnya dilakukan pada tahun 1991 sekaligus
meresmikannya (Haryatmoko,2017). AWK ialah tools dalam menganalisis bahasa dengan
menggunakan paradigma bahasa kritis. Hasilnya nanti untuk memperoleh gambaran dari aspek
kebahasaan saja, namun juga mnghunbungkannya dengan konteks yang terjadi (Darma: 2014).
Menurut Van a Dick, wacana memiliki 3 dimensi, yakni teks, kognisi sosial, dan konteks sosial
(Darma, 2009:88). Menurut Dick, teks terbagi menjadi tiga tingkatan, struktur makro,
superstruktur dan struktur mikro (Harmatyoko:2017). Pada level kognisi sosial, akan
membahas bagaimana teks diproduksi melibatkan kondisi kognisi suatu individu, dan di level
analisis sosial, akan mengetahui bagaimana wacana tersebut dapat berkembang dan proses
produksi dan reproduksi seseorang dalam teks (Darma, 2014). Dengan AWK dari Van a Dick
ini, penulis akan menganalisis video dari para tokoh agama dari tiga sisi teks yakni makro,
suprastruktural dan mikro, kemudian menemukan kondisi kognisi sosial yang mempengaruhi
narasi tokoh masyarakat di dalam video tersebut serta dari sisi analisis sosial agar ditemukan
kajian mendalam untuk melihat bagaimana narasi tersebut dapat mempengaruhi sikap
keberagamaan masyarakat muslim di Indonesia.

Selama ini, penelitian mengenai sikap keberagamaan di masa covid yang penulis
temukan hanya ada satu. Penelitian tersebut menggunakan objek perilaku dan pola perubahan
pada sikap keberagamaan masyarakat semenjak adanya social distancing (Darmawan,2020).
Penelitian tersebut belum mengulas soal sikap keberagamaan di masa pandemic yang
menganalisis dari narasi-narasi tokoh yang berkembang di sosial media dengan emnggunakan
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teori AWK. Untuk kajian yang pernah dilakukan di soal Analisis wacana pada narasi
keagamaan tentang covid-19, sepanjang pengetahuan penulis belum ada yang melakukan. Oleh
karena itu, penelitian ini dapat menjadi alternatif baru untuk masyarakat tentang sikap
keberagamaan di masa pandemic yang lebih moderat.

Pendekatan yang akan kami buat dalam penelitian ini adalah pendekatan kualitatif,
yakni penelitian atau riset yang sifatnya deskriptif dengan menggunakan analisis berdasar dari
data-data primer dan juga data sekunder guna memudahkan analisis dan teori yang diinginkan.
Selain itu, paradigma kritis digunakan sebagai landasan berfikir dalam menganalisis data
primer berupa video-vdeo ceramah dari tokoh agama tentang covid-19. Terakhir, untuk
memunculkan kesimpulan yang tepat dalam hal sikap keberagamaan masyarakat, penulis
menggunakan konsep moderasi beragama sebagai perspektif dan pendekatan dalam karya
ilmiah ini.

Konsep moderasi beragama diambil dari buku moderasi beragama Kementerian Agama
(2019) yang menyatakan bahwa, “moderasi beragama diambil dari Bahasa Latin moderatio
yang berarti ke-sedang-an (tidak kelebihan dna tidak kekurangan).” atau dalam bahasa arab
dikatakan sebagai wasth atau wasathiyah. Dalam bahasa Arab, kata wasathiyah juga dikatakan
sebagai “pilihan terbaik”, yang dalam konteks sikap keberagamaan dalam masa pandemi
covid-19 adalah memilih jalan tengah diantara berbagai pihan ekstrim (hifz an-nafs dan hifz
ad-din). Pendekatan moderasi beragama sebagai pendekatan penelitian ini ada dua hal, pertama
dari segi prinsip moderasi beragaman yakni prinsip adil dan berimbang dalam menganalisis.
Mengapa penulis menggunakan ini, karena dalam konsep moderasi beragama ciri utamanya
adalah selalu menjaga keseimbangann diantara dua hal (KEMENAG,2019), yakni antara sikap
keagamaan mengenai covid yang terlalu ekstrim hanya mempertimbangkan hifdz ad-din dan
hifdz an-nafs. Kedua, kami menggunakan dua dari 4 indikator moderasi beragama dalam
mengukur narasi-narasi tersebut yakni akomodatif dan anti kekerasan atau kami artikan tidak
boleh ada ada salah satu pihak yang diruginkan. Dengan prinsip dan indikator dari moderasi
beragama tersebut, penelitian ini akan memeberikan kajian yang komprehensif terkait AWK
terhadap narasi video ceramah keagamaan oleh tokoh agama terkait Covid-19 yang tidak
terjebak hanya pada hitam-putih sikap keberagamaan, atau tidak memilih salah satu diantara
hifd ad-din dan hifdz an-nafs dalam hal sikap keberagamaan di masa covid. Namun sebaliknya,
adanya narasi-narasi yang berpespektif moderat dalam rangka mewujudkan manfaat untuk
banyak masyarakat muslim Indonesia.

i

2. NARASI “TAKUT ALLAH SWT. JANGAN TAKUT COVID-19" DAN NARASI

KEAGAMAAN MUSLIM MENGHADAPI COVID-19

Analisis wacana model Van Dijk menarik untuk membedah fenomena yang sedang terjadi
saat ini. Dengan menggunakan analisis tersebut, bukan hanya sebatas menganalisis teks video
yang muncul sebagai sebuah wacana, melainkan melihat lebih mendalam dan menganslisis
struktur wacana hingga aspek semantik, sintaksis dan lainnya. Pada penelitian ini secara
terperinci membahas tiga poin, (1) analisis struktur makro, (2) analisis super struktur, dan (3)
analisis struktur mikro. Analisis dilakukan dari video yang muncul di youtube dengan narasi
“Takut Allah Swt. Jangan Takut Covid-19".

Langkah pertama yang penulis lakukan dalam menganalisis data adalah dengan mencari
video di youtube dengan kata kunci “Jangan Takut Corona Takutlah Kepada Allah Swt.”.
Kemudian penulis mengumpulan video yang memiliki judul tersebut. Kategori video yang
dianalisis yaitu yang sudah ditonton lebih dari 100 ribu. Penulis memilih video yang sudah
ditonton minimal 100 ribu karena mengingat keterjangkauan dan potensi untuk memengaruhi
opini publik.

Video yang dianalisis diakses pada tanggal 30 September 2020. Dari kategori tersebut, ada
4 video yang masuk dalam Kriteria untuk dianalisis. Keempat video tersebut ketika diakses
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pada tanggal 30 September pukul 09.31 WIB, jumlah keseluruhan penontonnya 647.334 orang.

Penulis mengambil
1. Analisis Struktur Makro (Tematik)

Pada bagian ini, akan disajikan makna narasi “Takut Allah Swt. Jangan Takut
Covid-19" secara keseluruhan. Penulis menyajikan tema-tema yang menyangkut narasi
tersebut, baik yang setuju dengan narasi tersebut atau yang merespon lain narasi tersebut.
Pada struktur makro, penulis akan menunjukkan makna keseluruhan (global meaning) yang
dapat dicermati dari tema atau topik yang diangkat oleh suatu wacana yang telah
ditentukan.’

Narasi “Takut Allah Swt. Jangan Takut Covid-19" menjadi perbincangan
dikalangan umat muslim. Berbagai macam video yang tersebar di media sosial atau
personal chat. Kemudian video-video tersebut juga bisa ditemukan di youtube. Dari
keempat video tersebut, dua diantaranya adalah berisi ceramah yang memuat konten
“Jangan Takut Covid-19, Takutlah Kepada Allah Swt.”. Video dua lagi adalah yang
merespon narasi tersebut atau kontra narasi.

Dua video pertama yang memuat narasi “Jangan Takut Covid-19, Takutlah Kepada
Allah Swt.” diupload dua akun yang berbeda. Dua channel tersebut yang pertama adalah
channel Kalam Kajian Islam mengupload video pada tanggan 5 Maret 2020 yang sudah
ditonton 233.111 orang. Channel Kalam Kajian Islam nantinya akan penulis sebut channel
1. Sedangkan channel yang kedua adalah NU Channel yang mengupload video pada
tanggal 22 Maret 2020 dan ditonton 160.469 orang. NU Channel ini nantinya akan penulis
sebut channel 2.

Sedangkan video yang memuat judul yang sama namun memuat narasi yang
berbeda ada dua channel youtube. Channel yang pertama adalah Al-Bahjah TV yang
mengunggah dengan judul “Jangan Takut Corona, Tapi Takutlah Kepada Allah : Benarkah
Pernyataan Ini?” telah ditonton 136,717 orang. Video tersebut diupload pada tanggal 19
Maret 2020. Channel Al-Bahjah nantinya akan penulis sebut channel 3. Sedangkan channel
yang kedua adalah channel Najwa Shihab dengan judul video “Takut Corona Melebihi
Takut Pada Allah?”. Video tersebut diupload pada tanggal 22 April 2020 telah ditonton
120,040 penonton. Channel Najwa Shihab ini nantinya akan penulis sebut channel 4.

Tabel 3. Data Struktur Makro

Elemen Wacana Kutipan Narasi
Struktur Makro Takutlah Sama Allah, Jangan Takut Corona
(tematik)

a. Topik

b. Sub Topik Channel 1:

1. Tidak menyebarkan berita tentang Covid-19 apalagi berita

hoax

Tidak pergi ke minimarket untuk beli masker.

Pasrahkan dan dekatkan diri kepada Allah Swit.

Masalah virus pemerintah yang mengurus.

Dibohongi untuk membeli masker

Membaca doa agar terhindar dari Covid-19, dan tidak perlu

takut. Takut hanya kepada Allah Swt.

7. Mendatangkan ustad untuk mengajar anak lebih baik
daripada beli alat-alat untuk menangkal Covid-19

oW

W07 Umar Fauzan, “Analisis Wacana Kkritis dari Model Faiclough Hingga Mills,” Jurnal Pendidik Volume 6 No.
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Elemen Wacana Kutipan Narasi
8. Mau mati sekarang atau besok, akan tetap mati. Tidak bisa
lari dari kematian.
9. Agar selamat, perbanyak sodaqoh, berbuat baik, sambung
tali silaturahim,
10. Buatlah orang gembira, jangan membuat orang gelisah dan
takut gara-gara Covid-19.
11. Jadi orang yang bermanfaat, nanti Covid-19 akan
menyingkir sendiri.
12. Akibat Corona orang yang punya supermarket cepat kaya
karena maskernya habis terjual.
13. Berangkat ke masjid, ke pengajian jangan takut.
Channel 2 :
1. Himbauan pemerintah perlu, bentuk sayangnya kepada
rakyat dan bangsanya, maka jangan musuhi pemerintah.
2. Kalau takut dengan Corona ketika datang ke pengajian,
berarti tidak yakin kepada Allah Swit.
Corona suruh pergi ke yang buat corona.
Kalau imannya tidak kuat nanti bisa syirik.
Jangan sampai adanya corona timbul pemisah diantara kita.
Indonesia banyak ‘aulia” dan ulama jangan takut.
Yang sekolah tetap sekolah, yang bekerja tetap bekerja,
tikhtiar tetap ikhtiar. Ikhtiar wajib.
Analisis data struktur makro analisis Kkritis

Analisis data struktur makro dibagi menjadi dua tema. Tema yang pertama memuat
channel 1 dan dua, yang setuju pada narasi “Takutlah Sama Allah, Jangan Takut Corona,”.
Penulis menuliskan poin-poin penting yang terdapat di dua video yang dianalisis.
Berdasarkan analisis struktur dua channel tersebut, ada satu kesamaan antara channel 1 dan
channel 2. Narasi yang dibangun dalam dua channel tersebut melalui dua video yang
berjudul “Takutlah Sama Allah, Jangan Takut Corona” adalah pentingnya untuk menjaga
keimanan kepada Allah Swt. bagi umat muslim.

Pada channel 1 narasi yang dibangun untuk menentramkan jamaahnya dengan
menghimbau agar pasrah dan mendekatkan diri kepada Allah Swt. Narasi di dalam video
tersebut menyatakan bahwa yang bisa menghindarkan dari virus Covid-19 adalah Allah
Swt. “Yang menghindarkan ini (virus covid-19) semua hanyalah Allah”. Isi dari narasi
channel 1 tersebut kalau penulis amati bertujuan untuk menenangkan para jamaahnya untuk
menghadapi pandemi Virus Covid-19. Cara yang diberikan adalah dengan mendekatkan
diri kepada Allah Swt. dan memperbanyak membaca doa. Dengan melakukan langkah
tersebut, diyakini akan bisa menghindarkan dari virus Covid-19. Bahkan agar tidak
membuat masyarakat gelisah, disarankan untuk tidak menyebarkan berita-berita terkait
dengan Virus Covid-19. Narasi yang muncul dalam channel 1 ini adalah tidak penting
untuk memakai masker, dan jangan takut untuk berangkat kegiatan yang mendatangkan
banyak orang seperti ke masjid, pengajian.

Sedangkan channel 2 narasi yang dibangun adalah untuk mempertebal iman umat
muslim. Jangan sampai adanya pandemi virus Covid-19, bisa mengurangi keimanan
kepada Allah Swt. dan memutuskan tali persaudaraan. Urusan penanganan virus Covid-19
dipercayakan ke pemerintah. Maka, dijelaskan dalam video tersebut bahwa memang perlu
himbauan dari pemerintah sebagai rasa sayangnya kepada rakyat. Bahkan narasi yang
disampaikan dalam channel tersebut, agar tidak memusuhi pemerintah dalam penanganan
virus Covid-19.

No ok w
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Persamaan antara dua channel tersebut adalah menyerahkan urusan virus Covid-19
kepada pemerintah. Sebagai tokoh agama yang diangkat dalam dua channel tersebut untuk
mengingatkan para jamaahnya agar selalu mempertebal iman kepada Allah Swt. Jangan
sampai dengan adanya pandemi virus Covid-19 umat muslim syirik. Sehingga respon
terhadap adanya virus Covid-19, narasi dari kedua video tersebut untuk tetap melaksanakan

pengajian, aktivitas jamaah di masjid. Karena kalau meninggalkan aktivitas-aktivitas
tersebut, dianggap keimanan semakin berkurang bahkan hingga menimbulkan kesyirikan.

Tabel 4. Data Struktur Makro

Elemen Wacana Kutipan Narasi
Struktur Makro Jangan Takut Corona, Takutlah Kepada Allah?
(Tematik)

a. Topik

b. Sub topik Channel 3:

1. Kita tidak boleh meyakini bahwa penyakit menular dengan
dirinya sendiri

2. Penyakit akan pindah kalau Allah yang pindahkan. Harus
bangun iman seperti itu.

3. Ada himbauan untuk menghindar. Menghindar itu syar’i

dan patuh dalam syariat.

Kalau ada himbauan dari pemerintah kita ikuti saja.

Shalat Jum’at menjadi tidak wajib.

Jangan paksa orang pergi ke masjid, bisa menyebabkan

kekhawatiran ketika ke masjid.

7. Harus takut kepada Allah, tapi ini yang nyuruh juga Allah

melalui Rasulullah.

8. Ibadah dimana saja dan dzikir di mana saja.

9. Harus mengambil petunjuk dari Allah Swit.

Channel 4:

1. Tidak harus dipertentangkan aneka takut tersebut.

2. Bermacam-macam takut ini ada caranya yang dianjurkan

oleh akal atau agama untuk ditempuh.

3. Corona adalah suatu penyakit yang menakutkan, karena bisa
mengantarkan seseorang kepada kematian atau sakit yang
parah.

Ada caranya untuk menghindar, siapkan diri ke dokter.
Kita jangan mempertentangkan karena rasul pun takut.
Kita tempuh cara-cara yang dibenarkan oleh agama, yang
dianjurkan oleh Rasul dan dianjurkan oleh orang-orang
yang mengerti persoalan. Jangan dipertentangkan.
Analisis data struktur makro analisis kritis

Channel 3 dan 4 ini merupakan bentuk respon terhadap narasi yang berkembang di
masyarakat tentang “Jangan Takut Corona, Takutlah Kepada Allah Swt”. Channel 3 dan 4
ini ada kesamaan narasi dengan channel 1 dan 2, yaitu sama-sama mementingkan keimanan
kepada Allah Swt. yang membedakan adalah respon terhadap adanya. Narasi channel 1 dan
2 narasi yang tertuang dalam kedua video tersebut untuk terhindar dari virus Covid-19
dengan berdoa dan mendekatkan diri kepada Allah Swt. Sedangkan channel 3 dan 4 tetap
beriman kepada Allah Swt. sembari berusaha memakai protokol yang telah ditetapkan,
semisal menggunakan masker.
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Pada channel 3, narasi yang dibangun melalui video tersebut adalah tetap beriman
kepada Allah, sembari melakukan usaha-usaha agar terhindar dari virus Covid-19. Video
dalam channel 3 ini menyatakan bahwa harus takut kepada Allah Swt., tapi juga harus
mengindar dari virus karena itu juga perintah Allah Swt. melalui nabi Muhammad Saw.
Narsi yang ada di dalam channel 3 tersebut menyatakan bahwa kita tidak boleh meyakini
bahwa penyakit menular dengan dirinya sendiri, melainkan akan pindah kalau Allah Swt.
Yang memindahkan.

Sedangkan narasi channel 4, menyatakan agar tidak mempertentangkan antara
ketakutan kepada Allah Swt. dan ketakutan kepada Covid-19. Karena bermacam-macam
ketakutan ada masing-masing caranya untuk ditempuh dengan berlandaskan akal dan
agama. Covid-19 adalah suatu penyakit yang menakutkan, karena bisa mengantarkan
seseorang kepada kematian atau sakit yang parah. Takut kepada Allah Swt., adalah dengan
cara mendekatkan diri kepada Allah Swt. Kombinas kedua hal tersebut, tetap mempertebal
iman dengan cara mendekatkan diri kepada Allah Swt. Disisi lain harus menempuh cara
menghindar dari Covid-19, semisal mempersiapkan diri ke dokter apabila positif Covid-
19.

i

Dari keempat video tersebut, punya satu kesamaan dan perbedaan. Kesamaannya
narasinya adalah tetap mempertebal iman. Namun, yang berbeda adalah usaha dalam
menghadapi virus Covid-19. Narasi pertama, untuk terhindar virus Covid-19 adalah dengan
mendekatkan diri kepada Allah Swt, memberikan kebermanfaatan, berdoa. Sedangkan
narasi kedua, agar terhindar dari virus Covid-19 adalah dengan mematuhi protokol yang
dianjurkan pemerintah.

2. Analisis Super Struktur (Skematik)

Pada bagian super struktur dalam penelitian ini menganalisis terkait isi dari wacana
tersebut, atau singkatnya disebut skematik. Skema yang dianalisis berupa pendahuluan, isi,
penutup, dan simpulan dalam wacana dari keseluruhan video yang dianalisis. Dalam video
yang memuat narasi “Takutlah kepada Allah, Jangan Takut Covid-19", memberikan tiga
kesan bagi para pendengarnya. Pertama, pendengar diberikan kesan agar selalu menjaga
iman agar terhindar dari Covid-19. Kedua, usaha untuk terhindar dari Covid-19 adalah
dengan memperbanyak berdoa dan mendekatkan diri kepada Allah Swt. Ketiga, tetap
menjaga keimanan dengan mematuhi protokol kesehatan agar terhindari dari Covid-19.

Dari narasi keempat video tersebut akan menunjukkan narasi keagamaan, akan
cenderung mengutamakan agama tanpa memperhatikan kepentingan protokol kesehatan,
atau mementingkan kedua-duanya. Cara penyampaian video dari channel 1 dan 2 hampir
sama, sedangkan channel 3 dan 4 juga sama. Pada channel 1 dan 2 mengunggah video
tokoh agama yang sedang memberikan pengajian yang dihadiri banyak orang. Sedangkan
channel 3 juga sedang memberikan pengajian kepada jamaahnya, namun pengajian diawali
dengan penyampaian pertanyaan dari jamaah. Sedangkan channel ke 4, tidak dalam suasana
pengajian. Melainkan, video wawancara dengan membahas tema tersebut dengan
memberikan pertanyaan.

Tabel 5. Data Superstruktur

Elemen Wacana Kutipan Narasi
Superstruktur (Skematik) | Takutlah Kepada Allah, Jangan Takut Covid-19
Channel 1 Pendahuluan

Pada channel 1, mengupload video yang langsung
pada intinya tentang nasehat kepada para jamaah dan
umumnya untuk umat muslim di Indonesia, nasehat
yang disampaikan adalah untuk tidak ikut yang
terjadi saat ini, apalagi menyebar berita tentang virus
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Elemen Wacana

Kutipan Narasi

Covid-19. Kemudian, dalam nasehat tersebut juga
memuat agar tidak pergi ke minimarket untuk
membeli masker.

Isi

Pesan yang ingin disampaikan dalam video channel
1 ini adalah dengan pasrah dan mendekatkan diri
kepada Allah Swt. Dengan mendekat kepada Allah
Swit., maka semuanya (Covid-19) akan menyingkir.
Agar selamat dari Covid-19, upaya yang bisa
dilakukan adalah dengan memperbanyak dodagoh,
perbuatan baik, sambung tali silaturahim. Selain itu,
pesan yang kedua adalah jangan percaya kepada
orang-orang yang menakut-nakuti (soal Covid-19),
dan jangan pula menjadi penyebar berita yang
menakut-nakuti apalai berita hoax. Ketiga, pesan
yang disampaikan adalah sampaikan hal yang baik
ke masyarakat. Terkait dengan virus Covid-19, biar
pemerintah yang mengurusnya.

Penutup

Penutup dalam video channel 1 ini menegaskan agar
tidak menyebarkan berita Covid-19. Dengan
menyebarkan berita Covid-19, akan membuat orang
gelisah dan takut. Pesan dalam penutup, adalah
buatlah orang gembira, dekat kepada Allah Swt. Dan
memberikan kebermanfaatan, nantinya Covid-19
akan menyingkir sendiri. Video tersebut ditutup
dengan memberikan pesan agar jangan takut untuk
tetap berangkat ke masjid, ke pengajian.

Channel 2

Pendahuluan

Pada video yang diupload channel 2 ini yang
menuliskan judul “Jangan Terlalu Takut Corona!!
Takutlah Allah Swt!!” dibuka dengan pembahasan
kecintaan kepada Allah Swt. Setelah beberapa
pembahasan terkait dengan cinta Allah Swt.,
kemudian masuk tentang covid-19. “Ada yang
melebihi neraka? Ayo ambil corona dan masukkan
ke api neraka, selesai,”. Pertanyaan tersebut menjadi
pertanyaan pembuka dalam mengawali pembahasan
tentang Covid-19.

Isi

Isi dari video tersebut menyarankan agar masyarakat
mematuhi himbauan dari pemerintah. Himbauan
tersebut sebagai rasa sayang pemerintah kepada
rakyat dan bangsanya. Setelah itu, poin dari isi video
tersebut adalah mempertebalkan iman. Kalau iman
tidak kuat akan merusak tauhid. Kalau takut sama
covid-19 maka tidak yakin kepada Allah Swt. Isi dari
video tersebut juga berisi tentang pesan untuk
menjaga tali silaturahim. Jangan sampai dengan
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Elemen Wacana Kutipan Narasi

adanya virus Covid-19, timbul pemisah di antara
para jamaah. Dengan adanya Covid-19, jangan
sampai masyarakat saling curiga dan mencurigai.
Penutup

Video tersebut ditutup dengan pesan untuk
mempertebal keyakinan kepada Allah Swt., yang
sekolah tetaplah sekolah, yang kerja tetaplah bekerja.
Tetap yakin jangan sampai terkena penyakit. Takut
seharusnya ketika ada oknum yang mempecah belah
yang mask ke Indonesia. Jaga Indonesia, jangan
takut Covid-19.

Channel 3 Pendahuluan

Video ini diawali dengan pertanyaan dari jamaah,
yang dibacakan secara langsung. Isi dari pertanyaan
tersebut adalah sebagai berikut: “Akhir-akhir ini
sedang diperbincangan virus Corona. Pemerintah
memberikan himbauan untuk membatasi kegiatan
yang sifatnya masal, termasuk tabligh akbar, shalat
Jum’at dan berjamaah. Akan tetapi muncul dari
masyarakat, ada yang setuju dan tidak, bahkan
mengecam kebijakan tersebut, seolah-olah takut
Corona daripada takut Allah Swt.”

Isi

Isi dari video tersebut adalah respon dari pertanyaan
dari jamaah. Jawaban dari pertanyaan tersebut ada
beberapa poin. Pertama, kita tidak boleh meyakini
bahwasanya penyakit menular dengan dirinya
sendiri, tetapi penyakit akan berpindah kalau Allah
pindahkan. Kedua, ada himbauan untuk menghindar.
Menghindar adalah syar’i dan patuh dalam syari’at.
Kalau ada himbauan dari pemerintah untuk diikuti
saja. Ketiga, pahamkan kepada umat bahwa tidak
wajib shalat Jum’at kalau sedang ada halangan
pandemi Covid-19.

Penutup

Pesan penutup dari video tersebut adalah, memang
harus takut kepada Allah Swt., tapi ini yang
menyuruh juga Allah melalui Rasulullah. Himbauan
dipatuhi. Ibadah bisa dilakukan di mana saja, dzikir
di mana saja. Kita harus mengambil petunjuk dari
Allah Swit.

Channel 4 Pendahuluan

Sama seperti channel ke 3, channel 4 ini membuka
video dengan pertanyaan. Video channel 4 ini bukan
disampaikan melalui pengajian formal, melainkan
disampaikan dalam sesi wawancara. Isi dari
pertanyaan tersebut adalah: “Ada yang mengatakan
“tidak usah takut keluar rumah, tidak usah
menghindari keramaian, ayo berbondong-bondong
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Elemen Wacana Kutipan Narasi

datang ke masjid. Takut itu kepada Allah jangan
takut kepada virus” Apakah bisa dipertentangkan
ketakutan manusia terhadap suatu hal dan ketakutan
kepada Allah Swt.?”

Isi

Menjawab pertanyaan yang diberikan host, ada
beberapa jawaban yang disampaikan. Pertama, tidak
harus dipertentangkan aneka takut tersbut.

Kedua, bermacam-macam takut ini ada cara yang
dianjurkan oleh akal atau agama untuk ditempuh.
Takut kepada Allah Swt. Maka mendekatlah kepada
Allah Swt. Ketiga, corona adalah satu penyakit yang
menakutkan, karena bisa mengantar seseorang
kepada kematian atau sakit yang parah. Ketiga, ada
caranya untuk menghindar, siapkan diri ke dokter
dan lain sebagainya. Keempat, tidak
mempertentangkan bermacam-macam ketakutan
tersebut. Pada isi video tersebut menyajikan contoh-
contoh bagaimana tidak perlu mempertentangkan
bermacam-macam ketakutan.

Penutup

Pada penutup video ini juga memberikan pesan agar
tidak mempertentangkan antara takut corona, takut
binatang dan aneka takut lainnya. Menempuh cara
yang dibenarkan oleh Rasul dan dianjurkan orang-
orang yang mengerti persoalan menjadi rekomendasi
dalam penutup video ini.

3. Analisis Struktur Mikro

Narasi “Takut Allah Swt. Jangan Takut Covid-19" dalam video yang berkembang
di youtube juga akan dianalisis struktur mikronya. Analisis struktur mikro mengamati
secara mendalam terkait dengan makna, penataan kalimat, pilihan kata, serta retorika yang
telah diupload oleh keempat channel tersebut. Analisis struktur mikro ini akan mengutip
beberapa narasi yang disampaikan dalam video tersebut.
Semantik

Analisis semantik dalam wacana kritis Van Djik disebut sebagai makna lokal.
Bahasa yang disampaikan oleh media bisa saja untuk menggiring isu, kepentingan, juga
mengajukan pendapat. Tentunya, semua pernyataan-pernyataan yang ada dalam keempat
video tersebut tidak semuanya memuat maksud-maksud tertentu. Namun, dalam kerangka
narasi secara besar melalui kata-kata yang disampaikan melalui video pasti ada narasi yang
ingin dibangun. Apalagi konteksnya ini adalah persoalan agama, maka akan berpotensi
diikuti oleh banyak orang. Berikut data sekaligus pembahasan terkait ranah semantik.

“Dekatlah diri kepada Allah. Jangan percaya kepada orang-orang yang menakut-
nakuti, dan jangan pula menjadi penyebar berita-berita menakuti. Masalah virus,
pemerintah yang mengurus. Kita tidak usah menebarkan berita, apalagi berita yang hoax.”

(Channel 1)

Konteks : kalimat pembuka dari channel 1, dan menjadi titik tekan dalam video ini.

Pada channel 1, titik tekannya adalah jangan menyebarkan video yang memuat
virus Covid-19. Berita-berita yang memuat tema tersebut dianggap bisa meresahkan warga.
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Rekomendasi atas kondisi pandemi saat ini adalah dengan menebalkan iman, dan memberi
manfaat agar terhindar dari virus Covid-19.

“Himbauan pemerintah perlu, sayangnya kepada rakyat dan bangsanya. Maka
jangan musuhi pemerintah. Ayo kita jangan sampai berefek. Terkadang kalau imannya
tidak kuat, merusak tauhid.”

(Channel 2)

Pada channel 2 titik tekan yang diberikan adalah agar tidak terlalu takut dengan
Covid-19. Kalau terlalu takut dengan Covid-19 akan menyebabkan rusaknya Tuhid.
Mempertebal iman sembari mengikuti himbauan dari pemerintah.

“Penyakit tidak menular dengan dirinya sendiri, tetapi penyakit akan berpindah
kalau Allah Swt. Pindahkan. Kita bangun keyakinan ini, kita harus bangun iman seperti
itu. Ini kan ada himbauan untuk menghindar. Menghindar itu syar’i dan patuh dalam
syariat.”

(Channel 3)

Pada channel ini titik tekannya adalah memperkuat iman sembari mengindar dari
Covid-19. Menghindar dari Covid-19 adalah sebagai sebuah himbauan. Himbauan itu
adalah syar’i dan diperintahkan. Dengan begitu, karena ada himbauan dari pemerintah,
maka ketika dalam keadaan terdesak bisa melakukan keringanan dalam melaksanakan
ibadah.

“Bermacam-macam takut ini ada cara yang dianjurkan oleh akal dan agama untuk
ditempuh. Corona adalah suatu penyakit yang menakutkan, karena bisa mengantar
seseorang kepada kematian atau sakit yang parah. Ada caranya untuk menghindar,
siapkan diri ke dokter dan lain sebagainya. Kita tidak bisa mempertentangkan.”

(Channel 4)

Titik tekan pada channel ini adalah tidak mempertentangkan antara satu ketakutan
dengan ketakutan lain. Tidak mempertentangkan antara satu ketakutan dan ketakutan lain
karena masing-masing ada caranya untuk mengatasinya. Untuk menghindari corona, maka
menempuh jalan yang dibenarkan oleh agama dan orang yang mengerti persoalan corona.
Sintaksis

Analisis sintaksis berkaitan dengan susunan dan penataan kalimat. Susunan kalimat
tersebut disusun agar tujuan dan sasaran yang diinginkan bisa dicapai. Berikut analisis
percakapan dalam lingkup sintaksis.

“Dekatlah kita kepada Allah Swt., maka semuanya akan menyingkir”

(Channel 1)

Dalam kalimat di atas penekanannya adalah agar selalu mendekatkan diri kepada
Allah. Dengan dekat kepada Allah., maka segala macam virus akan menyingkir. Kalimat
tersebut menjadi landasan perspekif tersebut dibangun. Cara-cara untuk terhindar dari
Covid-19 adalah dengan mendekatkan diri kepada Allah semisal berdoa, dan memberikan
kebermanfaatan.

“Ayo kita jangan sampai berefek. Terkadang kalau imannya tidak kuat, merusak
tauhid.”

(Channel 2)

Sama dengan channel pertama, channel kedua ini menekankan memperkuat iman.
Dengan iman yang kuat, tidak takut kepada Covid-19 termasuk mengadakan kegiatan
keagamaan. Dengan adanya Covid-19 juga jangan sampai menghentikan aktivitas
keagamaan atau aktivitas sehari-hari.

“Penyakit tidak menular dengan dirinya sendiri, tapi penyakit akan berpindah
kalau Allah pindahkan.”
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(Channel 3)

Pada channel 3 ini penekanan pertama kepada para jamaah adalah dengan
keyakinan untuk iman kepada Allah Swt. Penyakit bisa berpindah atas izin Allah Swit.
Penting juga untuk menghindar berdasarkan petunjuk dari Allah Swt.

“Takut pada Allah Swt. mendekatlah kepada Allah Swt., Corona adalah suatu
penyakit yang menakutkan, karena bisa mengantar seseorang kepada kematian atau sakit
yang parah.”

(Channel 4)

Pada channel 4 ini memberikan keseimbangan untuk menyikapi Covid-19.
Menambahkan keimanan untuk menghadapi Covid-19 dan sekaligus menghindar dari
Covid-19 sesuai dengan tuntunan agama dan orang yang memiliki pengetahuan tentang
bidang Covid-19. Antara ketakutan kepada Allah Swt. dan takut Corona sudah semestinya
tidak dipertentangkan.

Sitilistik

Kajian sitilistik adalah kajian tentang pilihan kata yang digunakan dalam penuturan
dan menyampaikan pesan, maksud dan ideologinya. Pilihan kata menjadi sangat penting
dalam kajian analisis wacana kritis. Pilihan kata sangat memengaruhi penerimaan pesan
oleh audien yang diajak bicara.

Tabel 6
Channel Kutipan
Channel 1 Kalian dibodohi oleh berita
Channel 2 Ayo kalian jangan sampai berefek
Channel 3 Menghindar itu syar’i dan patuh
dalam syariat
Channel 4 Jangan dipertentangkan

Dalam kajian ini, kata-kata yang ditekankan dalam sebuah penyampaikan
memengaruhi penyampaian selanjutnya. Channel satu dengan kata yang digunakan
tersebut, isi video lebih banyak memuat jangan menyebarkan berita tentang Covid-19 yang
bisa meresahkan masyarakat. Sedangkan kata yang termuat dalam channel 2, memuat
ajakan jangan berefek karena adanya Covid-19. Termasuk dalam hal keimanan kepada
Allah Swt. Dengan adanya Covid-19 jangan sampai iman kepada Allah Swt. melemah.

Kata yang ditekankan pada channel 3 adalah menyarankan agar menghindar dari
Covid-19. Mengindar adalah sebagai jalan syar’o dan patuh dalam syariat. Sedangkan
channel 4, dengan penggunaan kata tersebut, mempertegas agar tidak dipertentangkan
antara takut kepada Allah Swt. dengan takut Covid-19 karena setiap ketakutan memiliki
cara penyikapannya masing-masing.

Retoris

Kajian ini menganalisis tentang grafis, metafora, dan ekspresi. Dalam bagian ini
memaparkan memuat tiga hal tersebut. Kalau ditinjau dari retoris, keempat channel tersebut
memiliki penyajian yang berbeda-beda. Channel 1, mengambil video kemudian diupload
di channelnya. Sehingga yang ditampilkan hanya suara dan gambar. Tidak ada tergambar
audiens yang mengikuti pengajian tersebut. Channel 1 videonya berisikan anjuran kepada
para jamaahnya dan nasihat untuk tidak menyebarkan video tentang Covid dan lebih
mendekatkan diri kepada Allah Swit.

Pada channel 2, video tergambar suasana yang ada di dalamnya. Di dalam video
tersebut memuat ada audiens yang mendengarkan ceramah. video tersebut berisi untuk
mengajak jamaahnya untuk mendekatkan diri kepada Allah Swt., dan jangan terlalu
khawatir dengan Covid-19. Sedangkan channel 3, terlihat suasana dialog antara audiens
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dengan penutur. Diawali dengan pembacaan pertanyaan, video tersebut memberikan

perspektif untuk jamaahnya dalam menyikapi Covid-19. Pada channel 4, tergambar di

video tersebut bukan dalam acara besar, melainkan hanya sebatas wawancara. Yang
tergambar dalam video tersebut adalah host dan narasumber yang membahas satu tema.

i

3. KESIMPULAN

Analisis wacana kritis Van Dijk terhadap narasi “Takutlah kepada Allah Swt., Jangan
takut pada Covid-19 memuat tiga bagian. Bagian pertama, analisis struktur makro
mendapatkan hasil dari keempat video tersebut ada dua tema yang diangkat dalam keempat
video tersebut. Tema pertama memuat narasi yang mementingkan untuk menjaga keimanan
kepada Allah Swt., sehingga usaha untuk terhindar dari Covid adalah dengan cara-cara agama.
Tema kedua, memberikan pesan untuk meningkatkan keimanan kepada Allah Swt., namun
usaha untuk menghindar dari Covid selain dengan menggunakan cara agama, menyarankan
mematuhi dari himbauan pemerintah dan orang yang ahli dibidang virus.

Analisis kedua yaitu superstruktur. Superstruktur dalam penelitian ini meneliti tekait isi
video, yaitu mulai dari pendahuluan, isi dan penutup dalam sebuah video. Hasil analisis
menunjukkan dua hal. Pertama, video channel 1 dan 2 berisi ceramah keagamaan secara
langsung. Sedangkan channel 3 dan 4 memuat tanya jawab. Channel 3 membuka dengan
pertanyaan dari jamaah. Sedangkan channel keempat membuka juga dari pertanyaan yang
berkembang di masyarakat. Struktur video tersebut tergolong menjadi dua bagian. Bagian
pertama ceramah. Bagian kedua adalah dialog, dan sekaligus memuat materi ceramah.

Analisis ketiga adalah analisis struktur mikro. Analisis ini mencakup unsur semantik,
sintaksis, stilistik, dan tetoris. Pada bagian ini, hasil penelitian menunjukkan ada kata-kata
penekanan atau rangakaian kata yang ditekankan dalam masing-masing video dalam keempat
channel tersebut. Kata yang ditekankan sekaligus struktur kalimat yang digunakan
memengaruhi pesan yang disampaikan oleh pemmbaca.

Dari keempat vide tersebut, ada dua narasi. Narasi pertama yang menyikapi Covid-19
dengan cara-cara agama, yaitu menjaga keimanan dan melakukan aktivitas keagamaan lainnya
agar terhindar dari Covid-19. Sedangkan narasi kedua adalah tetap menjaga keimanan, namun
tetap melakukan upaya-upaya yang direkomendasikan oleh pemerintah termasuk mentaati
protokol kesehatan. Narasi keberagamaan dari berbagai media dan tokoh agama seharusnya
lebih mengutamakan sikap moderat dalam menyikapi pandemi covid-19 ini. Misalnya narasi
yang menjadi paradigma bahwasanya umat islam harus takut hanya dengan Allah saja, tidak
dengan covid-19, harus berimbang. Takdir pasti dari Allah Swt, namun harus mengusahakan
ikhtiar juga untuk terhindar dari Covid-19. Karena Covid-19 adalah urusan kesehatan
sebaiknya usaha yang dilakukan adalah usaha menjaga kesehatan, dengan disertai usaha
agama. Usaha-usaha agama penting dilakukan dalam menghadapi Covid-19, namun agar
berimbang antara keselamatan agama dan keselamatan jiwa, maka usaha mematuhi protokol
kesehatan penting untuk dilakukan. Dalil bahwa Allah Swt. sesuai dengan sangkaan hambanya
(HR. Ahmad) seharusnya menjadi dalil bahwa harus ada ikhtiar yang beriringan dengan rasa
ketaqwaan terhadap Tuhan Yang Maha Esa.
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Abstract

This article is aimed to describe, analyze, and study the structure of folklore Aladdin, a story
from Arabic countries, a famous and big part of 1001 nights tales based on Vladimir Propp’s
Narratology Theory. The researchers feel the urgency to study one of most famous folklore in
Arabic Countries Aladdin using Propp’s theory to answer a question about compatibility of
Arabic or Middle Eastern folklore being studied by using Russian or European/Western
folklore narratology that had been applicated to more than 100 folklores in Russia. Many
dissimilarities between the two are found, but it founds out that there are some similarities in
the structure of the two folklores in the cases of narrative function, sphere of action, and story
patterns. This research uses qualitative method. The concept of basic analysis of Propp’s theory
is function and role in a story. Rechecking and categorizing data based on their types are the
two ways to analyse the story and it is then identified according to the function and given signs
made by Vladimir Propp. To finish the analysis, the functions are distributed to spheres of
action. As a result, this research finds out that there are 21 narrative functions in the story, 3
story patterns, and 5 spheres of action. Besides, some morality values such as perseverance,
loyalty, humanity, hard work, wisdom, kindness, and brotherhood found in the story.

Keywords: folklore, narratology, morphology
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10 Beginning counter action = Jeall Ll c
11 Departure = J=3_) T

The first function of the donor = (s sl Lige D
12

ac Lowall
13 The hero’s reaction = Jhdl Jelé E
14 Provision or receipt of a magical agent = Js# F
95_);..&5\ _).\alﬂ\
15 Spatial translocation = giSa ) 438a (e J gl G
16 Struggle= ¢! hual H
17 Marking = s J
18 Victory = =il '
19 The initial misfortune or lack is liquidated = K
aalall cls
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a8l Ogeal Jsa
20 Return = ¢ s> v
21 Pursuit, chase = <L) Pr
22 Rescue = i Rs
23 Unrecognized arrival = 4 < yiza & ¢ o2 o
24 Unfounded claims =Y dapae Cileled) L
25 The difficult task = Ll i1 5 M
26 Solution = = N
27 Recognition = <3 Q
29 Exposure = —iuisi) Ex
28 Transfiguration = J3=3 T
30 Punishment = Glae U
31 Wedding = Z\<3l w
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Abstract

Indonesian people are born from various cultures which are often used as guidelines for their
respective lives. They have information needs according to the culture they believe in. The
public's information needs are the responsibility of the library as an information service center.
Libraries should be a storage place for various information from various cultures and even
become one of the institutions that are able to introduce and understand the community about
the diversity of cultures that multicultural communities have. This research is a descriptive type
of research with a qualitative approach, with the limitation paradigm of research on library
development strategies in building accessibility. multicultural value-based information at the
Al Baragah Library. Methods of data collection using observation, documentation and in-depth
interviews (in-depth interviews).

This paper contributes to the multicultural community of Simalungun North Sumatra regarding
the importance of libraries as information centers that equip various social groups in North
Sumatra society with the skills, knowledge and resources to build their knowledge so that they
can compound public spaces as a form of their appreciation of culture.

Keywords: Library, Culture, Multicultural Society, North Sumatra.

1. BACKGROUND

Libraries and society can’t be separated in the context of life. The progress and decline
of a library depends on how the community uses the source of knowledge and how the
community can increase knowledge and also its economy depending on the existing library.

In accordance with the function of libraries as information centers for all people
regardless of religion, ethnicity and race, libraries must be able to provide enlightenment and
improve the quality of life of people in a multicultural manner.

Public libraries are cultural products as well as representations of various Indonesian
cultures that carry out their duties and roles in providing information, managing information,
and disseminating information to various users. The construction of public libraries is an
integration of cultural diversity in the context of collections collected, organized, and the
diversity of society.

Multiculturalism includes ideas, perspectives, policies, attitudes and actions, by the
people of a country, who are diverse in terms of ethnicity, culture, religion and so on, but have
aspirations to develop the same national spirit and have pride in maintaining this diversity (A .
Rifai Harahap, 2007, quoting M. Atho 'Muzhar).

According to Wilson in Aly (Aly, 2011), multiculturalism has multicultural values
derived from 3 (three) characteristics as follows: (1) democratic values oriented towards
democracy, equality, and justice: (2) humanist values oriented towards humanity, togetherness
and peace; and (3) the value of tolerance which is oriented towards developing an attitude of
acknowledging, accepting, and respecting cultural diversity (Baidhawy, 2005).
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Al Baragah Public Library is one of the libraries located in the city of Commerce,
Simalungun Regency, North Sumatra. The City of Commerce is surrounded by plantation areas
whose people are very diverse from both religion and ethnicity.

The Al Baragah Perdagangan Library was established in 2014. The foundation for the
establishment of this library is to generate enthusiasm and interest in reading for the
community, and want to help reduce poverty. Public interest in utilizing the library is good,
especially in helping to improve their economy.

Based on the above phenomenon, the authors are interested in examining how the
progress of the Al Baragah library in providing services to multiculural communities in the city
of Commerce, Simalungun Regency.
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2. THEORETICAL STUDY

2.1 Public Library

Public libraries are libraries that are intended for the general public where public

libraries are located in places that are often and easily visited by the public, even libraries must
be in locations that are more frequently visited by people than other places. According to
Sjahrial-Pamuntjak (2000: 30) "Public libraries are libraries that compile collections of books,
printed materials and other records for the benefit of the general public. Public libraries exist
as institutions held for and by the community. Every citizen can use the library regardless of
occupation, position, culture and religion ”. According to Sutarno (2003: 32)
Public libraries are often likened to University of the People or University of the People, the
meaning is that public libraries are democratic educational institutions because they provide
learning resources according to community needs, and serve them regardless of ethnicity,
religion, gender, background and social level, age. and education and other differences™:
(Sutarno, 2018:37). According to Sulistyo-Basuki (1991: 46) "Public libraries are libraries that
are organized by public funds".

Based on some of the opinions above, a public library is a library that compiles a
collection of books, printed materials and other records for the benefit of the general public.
Public libraries are often likened to University of the People or Community Universities where
these libraries are funded by public funds and their use is intended for the general public
regardless of ethnicity, religion, gender, background, social level, age and education as well as
other differences.

2.2 Multicultural

Multicultural means a variety of cultures. According to Parsudi Suparlan (2002), the
root word of multiculturalism is culture, which is culture seen from its function as a guide for
human life. In the context of nation-building, the term multiculturalism has formed an ideology
called multiculturalism.

The concept of multiculturalism cannot be equated with the concept of diversity based
on ethnicity or ethnic culture which characterizes a pluralistic society, because multiculturalism
emphasizes cultural diversity in equality. A review of multiculturalism will inevitably cover
various problems that support this ideology, namely politics and democracy, justice and law
enforcement, employment and business opportunities, human rights, cultural rights of the
community and minorities, ethical and moral principles, and level and quality. productivity.

Multiculturalism is an ideology and a tool to increase the dignity of humans and
humanity. To be able to understand multiculturalism, a knowledge base is needed in the form
of building relevant concepts and supporting the existence and functioning of multiculturalism
in human life. Building on these concepts should be communicated among experts who have
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the same scientific concern aboutmulticulturalism so that there is a common understanding and
mutual support in fighting for this ideology.

Various concepts that are relevant to multiculturalism include, among others,
democracy, justice and law, cultural and ethos values, togetherness in equal differences,
ethnicity, ethnicity, ethnic culture, religious beliefs, cultural expressions, private and public
domains, human rights, community cultural rights, and other relevant concepts.

Furthermore, Suparlan quotes Fay (1996), Jary and Jary (1991), Watson (2000) and
Reed (ed. 1997) states that multiculturalism will be the main reference for the realization of a
multicultural society, because multiculturalism as an ideology will recognize and glorify
differences in equality both individually and culturally. In this model of multiculturalism, a
society (including national societies such as Indonesia) has a generally accepted culture in that
society whose features are like a mosaic.

In the mosaic covered all the cultures of the smaller societies which form the realization
of a larger society, which has a culture like a mosaic. Thus, multiculturalism is needed in the
form of a peaceful and harmonious community life order even though it consists of a variety
of cultural backgrounds.

Given the importance of understanding multiculturalism in building the life of the
nation and state, especially for countries that have a variety of cultural diversity such as
Indonesia, this multiculturalism education needs to be developed. Through this
multiculturalism education it is hoped that a community life that is peaceful, harmonious, and
upholds human values as mandated in the constitution is expected.
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2.3 Libraries and Multiculturalism

Multiculturalism relates to the diversity of cultures within several tribes. However,
multiculturalism is not only viewed from a socio-cultural perspective, it is broader in terms of
political, economic, technological and information interests. The problem of multiculturalism
penetrates various aspects of the life of the nation and state. Especially in the current
information age, distance and time are not an obstacle for anyone to interact with the
sophistication of information technology. All things are made easy and fast, everyone has the
same right to access all information and knowledge regardless of skin color, religion, culture,
nation, age and various other differences.

The United Nations (United Nations) in 1948 issued a Universal Declaration of Human
Rights which states that "all human beings are born free and equal in dignity and human rights.
They are gifted with hearts and minds and must act towards one another in a spirit of
brotherhood” (UN, 1948 in Lubis, 2012). The right to difference and diversity is a universal
human right recognized by the United Nations as stated in the Universal Declaration on
Cultural Diversity that "maintaining cultural diversity is an ethical obligation inseparable from
respect for human dignity" (UNESCO, 2001 in Lubis 2012).

The problem of multiculturalism arises as a demand for the value of freedom, mutual
rights in diversity in obtaining security rights and economic and social welfare. Multicultural
problems also enter the field of librarianship. Ideally, the diversity of types of libraries is able
to accept this multiculturalism through its role. There are various types of libraries, including
school libraries, college libraries, special libraries, public libraries and national libraries.
Libraries have functions, namely the function of storage (deposit), education, research,
information, and culture (Sulistyo-Basuki, 1991). It is clear that libraries have a responsibility
in the authority to create libraries that are oriented towards the interests of multiculturalism.

Multiculturalism-oriented public libraries. The type of library that is closest to
multicultural interests is the public library. In Law no. 43 of 2007 concerning Libraries states
that public libraries are libraries intended for the wider community as means of lifelong learning
regardless of age, sex, ethnicity, race, religion, and socio-economic status. Libraries must position
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themselves neutrally to support various interests and groups, because the task of libraries is to form
an intelligent and knowledgeable society without differences.

i3

e

3. RESEARCH METHODS

This research is a descriptive type of research with a qualitative approach, with a
limitation paradigm of research on library development strategies in building information
accessibility based on multicultural values in libraries. Al Baragah Library. (Moleong, 2017:
305). Methods of data collection using observation, documentation and in-depth interviews (in-
depth interviews). Selection of objects in this study using purposive sampling technique. The
number of informants is determined to be 5 (five) informants consisting of elements of library
leaders, digital collection managers, digital service managers and library users. The data
processing of this research refers to the analysis process proposed by Miles and Huberman
which includes 3 (three) stages, namely data reduction, data presentation, and conclusion. The
validity of the data is done by using the triangulation test, namely the technique of checking
and the validity of the data by checking the degree of confidence of the information.

4. RESULTS AND DISCUSSION

Multiculturalism has become an ideology of recognition and appreciation on the
equality of individual and group cultural differences based on ethnicity, race, gender and age.
Seen from a socio-cultural perspective, Multiculturalism is often interpreted as cultural
diversity that has penetrated various aspects of life within the nation and state.

“Cultural diversity or multiculturalism is the basis of our collective strength in our local
communities and in our global society “(IFLA, 2006). This shows very clearly that
multiculturalism has an important role in society. Especially now that distance and time are not
an obstacle for anyone to interact through the sophistication of information technology.
Everything becomes fast and easily accessible, everyone can access all information and
knowledge regardless of nationality, religion, skin color, culture, age and others.

In this context, the library becomes a container of information very much needed by
people with various cultures they believe in. The library becomes a social meeting place for
the community with a variety of services and activities in the library providing opportunities
for visitors from different ethnic backgrounds to take advantage of the library services provided
and gain access to various information in their cultural life.

One type of library that has multicultural value is a public library as stated in Law
Number 43 of 2007 concerning Libraries which explains that a public library is a library
intended for the wider community as a means of lifelong learning regardless of age, gender,
ethnicity, race, religion, and socio-economic status. Libraries stand neutral in support of
various interests and groups to create intelligent and knowledgeable people without any
differences.

The Al Baragah Library, the city of Trade in North Sumatra, is oriented towards
multiculturalism. In every function that is carried out, the library maintains diversity and equal
rights of its users in accessing the information they need.

The Al Baragah Library becomes a shelter that provides a network of connected
information at the local, national and even international levels. The collection of reading
materials provided is considered capable of developing new systems of thought, management
and funding to survive in the mixed economy of the surrounding community. Although the use
of book collections has gradually decreased, the use of other services from libraries has
increased, such as the function of libraries as community information centers, libraries as places
for learning communities, and libraries as centers of community activities in the surrounding
community. And in the end, society play an active role in participating in social gatherings.

The presence of the Al Baragah library provides a development in the reading

Faculty of Adab and Cultural Sciences
DID UIN Sunan Kalijaga Yogyakarta 221



“=ICONICS
Adab-International Conference on Information and Cultural Sciences 2020
Yogyakarta, October 19%-22", 2020
ISSN: 2715-0550

interest of the community which is dominated by local youth and young women. Even
now the community has created a community called youth migrants. This community of young
people has now become an icon of agents of change towards a society who likes reading. Other
than that,the Al Baragah library is also a center for learning and discussion of the surrounding
community on the basis of multicultural society that comes from a diversity of different

cultures, religions and tribes.

i3

e

The Value of Multiculturalism in the Al Baragah Library
4.1 Library Collection

Collection development is the first responsibility of the North Sumatra Al Baragah
library in an effort to provide collections that suit the needs of the surrounding community.
Collection development activities start from the collection selection process, selection to
procurement of collections based on established provisions and procedures. Procurement of
library collections in accordance with the vision and mission, funding, community activities,
diversity of library users are regulated in the collection development policy. The development
of the library collection was carried out by a team chaired by Suhardiman as the head of the Al
Baragah library. Procurement and development of collections results in collections that are
representative and according to the needs of users of various types, groups, cultures, languages,
ethnic groups, ages, religions and so on.

The provision of culturally diverse library collections is supported by a

previously agreed collection development policy. In accordance with the Minimum
Standards for CJLIS (2003-2006) which explains that libraries must reflect the diversity of
cultures represented by society; support cultural traditions; and provided in the language
spoken and read in the local community. It is also included in the CJLIS Material Selection
Policy (2002) which explains that library materials must reflect the cultural diversity of the
city, especially materials in the language of indigenous peoples.

The library collection is provided for all library users including children, mothers,
fathers, youths and young women around. Collections with various selected languages and
related to their own culture. Apart from books, the Al Baragah library also provides other
collections such as newspapers, magazines, the latest newspapers, maps, pictures and games
that are needed for all ages.

Al Baragah library also provides a collection catalog. Catalog creation and maintenance
is provided in print and in Indonesian. As the general principle of library collections for every
multicultural group. As forThe collections of the al-Baragah library that are often used include:

a) Popular Mothers Collection: Cookbooks. By utilizing the cookbook provided by the Al
Baragah library, the local women feel more enthusiastic about cooking meals for their
families. Not only delicious to taste but also healthy for family consumption.

b) Men's Popular Collection: Books related to Plantation and Animal Husbandry. By making
use of the library collections, fathers are motivated to increase their livestock yields through
the books they have read. They even directed the children to fill their spare time by coming
to the Al Baragah library.

c) Popular Youth Collections / i: Magazines related to Politics and Sports. Youth interest in
magazines has indeed increased more than before. The information packaging provided in
the magazine makes them not bored to read it over and over again. The latest news related
to politics and sports is interesting for the youth around the library.

d) Popular Collection of Kids: Textbooks and Coloring. Children's interest in reading has
increased much more than before. Especially after entering the learning model from home,
children often use library collections such as coloring books. The availability of coloring
books in the library really attracts children to visit the Al Baragah library.
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4.2 Human Resources

The Al Baragah library has human resources consisting of librarians and librarians. The
head of the library cooperates with the surrounding community to develop the library. They
create activities that become opportunities to connect people from different cultures. Even with
limited resources and systems, the Al Baragah library has trained library science alumni staff
who are able to preserve and promote spoken, Indigenous and less used languages.

The existence of library science alumni in the Al Baragah library is a spirit for library
advancement. The community believes that the basic quality and skills possessed by the alumni
of library science are to make the library even more useful. With the ability to communicate
positively with people, the ability to understand user needs, the ability to collaborate with
individuals and groups on knowledge and understanding, and the existence of a community
about cultural diversity, the Al Baragah Library becomes a picture of a multicultural society.
Until now, the library continues to open its hands to alumni of library science who are willing
to develop the Al Baragah library in the future.

Al Baragah library users consist of the community around the library. Fathers, mothers,
youth / 1 and children, both Muslims and non-Muslims (Christians) come from various tribes,
Javanese, Simalungun, Toba, Padang, and Batak.

Today's society, user still forms a community known as the youth group migrated. They
are librarians who always make use of the library's collection of religious sciences. They
deepen their religion through the collections provided by the library. In addition, they increase
their religious knowledge and understanding, increase their enthusiasm for life and even change
the behavior of the community around the library.

4.3 Library Services

Al Baragah library service oriented The principle of multiculturalism that eliminates all
differences for each user. As access to information is the right of everyone without any
differences. Through the library services provided, the community is expected to be able to
master information so that it can make the community progress and prosperous in social,
cultural and economic life. The existence of the Al Baragah library service is also able to
increase the information literacy of the surrounding community.

Al Baragah library services include:

a) Services for the entire community without any discrimination based on religion, culture

and language.

b) Services that provide information in a language that is easy for the public to understand.

c) Information technology services are used to access information to various places that are

needed by the community. Internet technology is used to improve communication between
other communities. In addition, libraries provide computer services capable of accessing
library information in any language and culture.

Al Baragah library service is based on community analysis and user needs assessment.
Libraries are very concerned about the needs of people who have a variety of cultures which
include:

a) Internet service

b) Free wifi access

c) Community discussion space

d) Community lounge (konkow room)

4.4 Library Collaboration
Al Baragah Library cooperation is well established with several educational institutions
such as the collaboration with the Library Science Study Program of UIN North Sumatra
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Medan. The communication that has been established has continued to this day.In cooperation,
the Al Baragah library which is multicultural oriented is in great demand by other institutions.
The communication that occurs between libraries becomes more familiar with the uniqueness
of each culture. Currently, the Al Baragah library is also offering various kinds of creative
projects to develop the library.

On Monday, August 31, 2020, the Al Baragah library collaborated with Pertamina. The
collaboration was carried out by providing library facilities at the Al Baragah Halfway House
in Simalungun, North Sumatra in the form ofbookshelves as well as computers. Pertamina
MOR I Communication & CSR Unit Manager, Rudi Ariffianto, said that the implementation
of corporate social responsibility, Corporate Social Responsibility (CSR) is a form of
Pertamina’s concern for the surrounding communities in need. "Realizing concern for the world
of education, Pertamina has provided library facilities, bookshelves and computers to the Al
Baragah Shelter, the trading city of Simalungun. Hopefully this assistance will be of use to
students in open houses . said Rudi. The leader of the Al Baraqah Halfway House, Suhardiman
explained that this halfway house has around 70 students and female students who also go to
school around the halfway house. They will be given learning and training to read the Koran.
The library's local, national and even international cooperation can improve the quality of
access to various information to available resources. Library institutions and services are
central to providing information for multicultural resources.

i

5. CONCLUSION

The Al Baragah Library is one of the public institutions open to anyone. An accessible
information center and a center for local community activities. It is hoped that the Al Baragah
library will continue to follow the development of science and information and adapt to the
various needs of the growing multicultural population. To be a social place that plays an
important role in the development of intercultural libraries and is sensitive to foreign cultures
that come to society.

Libraries support a lifelong learning process community social involvement through
various educational programs and community training and social activities that foster cultural
diversity, providing references and information services in various languages to meet the
information needs of the wider community.
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Abstract

Human Rights Education in Indonesia is still not getting enough attention by some elements of
society. The Omah Munir Human Rights Museum is a museum that contains historical remains
of Munir and other cases of human rights violations in Indonesia. The purpose of establishing
Omah Munir is to disseminate and make people aware, especially the younger generation,
about the importance of human rights education in Indonesia through its archive collection.
The collection that is owned by Omah Munir keeps a lot of records of events, personal
documents and personal items that are witnesses to his struggle in upholding human rights.
This article is written to describe the relationship between the Omah Munir Human Rights
Museum and Human Rights Education in Indonesia. We conducted research using qualitative
methods, by conducting interviews with managers and visitors to the Omah Munir Human
Rights Museum. The results of our research state that the Omah Munir Human Rights Museum
has a role in the spread of human rights education in Indonesia.

Keywords: Museum, Archive, Human Rights Education.

1. INTRODUCTION

Human Rights is a right inherent in humans since they are born. According to John
Locke in (Aminullah, 2018), Human Rights is a right given directly by God the Creator as a
natural right. Not only John Locke, Miriam Budiarjo also has an opinion about human rights.
According to Miriam Budiarjo in (Clooney, 2019), human rights are rights that are owned by
everyone since they were born in the world. These rights are universal, because these rights are
owned without any differences. Both differences in race, gender, likes and religions
(Aminullah, 2018).

When Budi Utomo was born in 1908, the Indonesian people began to introduce the
concept of human rights. The concept of human rights has experienced ups and downs in
Indonesian history. This was proven, during the New Order era, there were many cases of
human rights violations that occurred in Indonesia. These cases occurred because of
government actions that oppress the community without going through legal process (Sari &
Budoyo, 2019). This encouraged Munir Said Thalib to fight against the human rights injustice
that occurred at that time. Then Munir founded an organization that fights for human rights,
under the name KontraS (Commission for Missing Persons and Victims of Violence). KontraS
is a network of various NGOs and mass organizations that aim to monitor and advocate cases
of violence that have been committed by the state. Until finally, Munir was poisoned and died
on the plane because he fought for human rights.

After Munir died, Munir's wife (Mrs. Suci) took the initiative to build a museum. Until
finally Bu Suci together with Munir's colleagues succeeded in establishing the Human Rights
Museum which is now known as the Omah Munir Human Rights Museum. (Result of interview
with Mrs. Heni, 7 March 2020, 01:39).
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The Human Rights Museum Omah Munir manages various archives related to Munir's
history in fighting for human rights, cases of human rights violations in Indonesia and several
matters related to human rights education. The main objective of establishing the Omah Munir
Human Rights Museum is to develop human rights education in Indonesia. Because, currently
human rights education in Indonesia is still less of a public concern. This is the background for
us to conduct research on the role of archives in developing human rights education in
Indonesia.
This research was conducted using a qualitative method, by conducting interviews with
Mrs. Heni as the manager of Omah Munir and 13 visitors to the Museum of HAM Omah Munir.
Interviews with the management were carried out on March 7, 2020 in the Management Room
of the Omah Munir Human Rights Museum. Meanwhile, interviews with visitors were
conducted online via Instagram Direct Message (DM). The purpose of this research is to
determine the spread of human rights education in Indonesia after the establishment of the
Omah Munir Human Rights Museum.
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2. RESULT AND DISCUSSION
2.1 The History of Omah Munir

Omah Munir is the first human rights museum in Indonesia. It is called a human rights
museum because Omah Munir has a vision and mission related to human rights education in
Indonesia. This is in accordance with the definition of a museum according to PP No. 66 of
2015 (in Maslahah & Rahmawati, 2019), a museum is an institution that functions to protect,
develop, utilize collections and communicate to the public. In addition, if seen from the name,
Omabh is taken from Javanese which means 'home’ and Munir is the name of one of Indonesia’s
human rights fighters whose life was taken away while fighting for human rights enforcement.

Omah Munir was first established on December 8, 2013 from the initiative of Mrs. Suci,
namely Cak Munir's wife. Mrs. Suci together with her friends conducted a fundraising activity
and the proceeds from the fundraising were used to renovate Cak Munir's house in Batu to
become a human rights museum. Omah Munir's location is precisely on Jalan Bukit Berbunga
No. 2, RT 4 RW 7 Sidomulyo, Batu District, East Java. Mrs. Suci, assisted by her friends, was
able to establish Omar Munir's Human Rights Musuem.

Omah Munir is shaded by a foundation whose head office is located in Jakarta. There
are board members of the foundation, such as the chairman of the foundation, the advisory
board, supervisors, secretaries, and treasurers. Meanwhile, for those who take care of the
museum location, there are 5 employees, consisting of two operational employees, one business
management employee, and two security officers. Apart from the foundation and employees,
there are also outsiders involved in managing Omah Munir, namely volunteers who help when
Omah Munir is holding activities. These volunteers consist of Indonesian human rights
activists, teachers, lecturers, and the general public.

The purpose of establishing Omah Munir is to spread and make aware of the importance
of human rights education in Indonesia. With this aim, it can be seen that Omah Munir is not
an advocacy institution. However, Omah Munir took more of a role in human rights education,
especially in Indonesia. The target of this information dissemination is the general public, but
the main thing is the Indonesian young generation. Omah Munir fought for human rights
awareness, human rights protection, and human rights enforcement. Omah Munir tries to
provide an understanding of human rights to people who do not understand human rights which
is the cause of the formation of pro and contra human rights groups. Apart from that, Omah
Munir also wanted to make people aware that human rights are the most basic rights for
humans. Omah Munir's role here is to provide education about human rights to the community,
not to fight for cases about human rights.
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2.2 Omah Munir Archive

The archives that were processed at Omah Munir were archives related to Cak Munir
and the struggle for human rights in Indonesia. The archive collection consists of books,
photographs or paintings, printed and digital information about the enforcement of Indonesian
human rights, and several personal items of Cak Munir. The collection can be classified as an
archive, according to Sugiyono's statement (in Sanjuli & Ranu, 2015), an archive is a collection
of scripts that are stored regularly and have the purpose of being able to be recovered quickly
if needed. Meanwhile, according to Wursanto (in Fathurrahman, 2018), archives are a regular
collection of archival materials, namely written materials, certificates, letters, decisions, deeds,
lists, documents, maps and so on.

Omah Munir's book collection is around 1000 titles. 80% of the book collection is the
personal collection of Cak Munir and his wife, while 20% comes from donations from
organizations or individuals. There is a library or reading room which was released a year after
the opening of Omah Munir. Visitors can access them freely if they want to read these books,
but still give permission to the officer first. Books are only allowed to be read on the spot, not
to be taken home. Almost all genres of books are available, not just legal matters. There are
also books on philosophy, fiction, economics, and society.

Meanwhile, the information displayed in Omah Munir was information about Cak
Munir personally and matters related to human rights enforcement in Indonesia, such as the
Marsinah case. There is also an Aceh Corner which contains printed and digital information
that tells about human rights violations that occurred in Aceh and some other information.

Apart from these two types of collections, there are also collections derived from Cak
Munir's personal belongings. Some of the personal items used as exhibition content at Omah
Munir were Cak Munir's writings, notes and personal documents. There are also documents
related to Cak Munir's death, such as court results and autopsy files from the Netherlands. In
order for visitors to feel more familiar with Cak Munir, they also displayed Cak Munir's clothes,
shoes, and identity card, which Cak Munir often used while fighting for human rights in
Indonesia. This archive collection was obtained from his wife directly, who lent it for the needs
of the museum exhibition content.

In managing the archives, activities are carried out in the form of archiving,
maintenance, and data collection. Records management is a process of controlling records
efficiently, effectively and systematically which includes creation, use, and maintenance, and
depreciation (Fajri & Syahyuman, 2012). However, the treatment has not been maximized
because the humidity of the room is not according to the standard it should be. At the beginning
of Omah Munir's formation, there was a historical team or curator whose task was to collect all
data files and archives needed to create museum content. This history team prepares content
for the initial collection displayed in the museum, which is then continued by the two
operational staff mentioned earlier.

The collection is obtained through the archive acquisition process. The archive
acquisition process is an effort made to save and preserve archives (Mistini, 2009). Meanwhile,
according to Basuki (in Ulvandhia dkk., 2019), the archive acquisition process is the process
of adding to an archive collection carried out by receiving archive material as a donation,
transfer, purchase or loan. The archive acquisition process is carried out in three ways, namely
grants, borrowing, and requests. The collection of archives obtained through the acquisition on
a grant basis is a collection of Cak Munir's desk which was donated by LBH (Lembaga Bantuan
Hukum) Surabaya and several photos or paintings that were personally gifted by the
community. Those who go through the borrowing process are collections of Cak Munir's
personal belongings. Meanwhile, collections in the form of information are obtained through a
request acquisition process through a request letter. The history team is in charge of contacting
the relevant organizations that hold or have the information that Omah Munir needs. For
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example, at the time of Omah Munir's formation in 2013, the history team contacted
organizations such as the compass research and development agency, tempo, and others. Omah
Munir contacted the organization by sending a letter requesting an acquisition, then the
organization provided the information needed to be collected, processed and used as museum
content.
The acquisition process is quite easy to do, because the founder and the team of Omah
Munir have quite a number of relationships. The acquisition process will be more difficult if
there are no relations, such as when the Aceh Corner was built in 2015. Omah Munir sent a
history team to Aceh to get information, but the team did not have any relations with related
institutions. Then the team must build relationships first to get the required documents. The
trick is to collect data one by one, then ask if you can ask for the data. Because the acquisition
process is not easy, not all people or organizations provide voluntarily owned records.
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2.3 Omah Munir in the Development of Human Rights Education in Indonesia

Omah Munir has a role in the development of human rights education in Indonesia.
Through the archive collections displayed at Omah Munir, knowledge of human rights
enforcement in Indonesia, which has been considered taboo until now, has been published and
enjoyed by visitors freely. Through Omah Munir, the public can see and understand how Cak
Munir and several other human rights defenders fight for human rights in Indonesia.

To be able to realize Omah Munir's main goal, the Omah Munir team also made several
efforts so that many people would know and want to visit Omah Munir. So that people
understand the importance of human rights. These efforts are made through social media,
implementing activities, and creating modules.

Social media was chosen as an effort to disseminate information because social media
is the easiest and cheapest way, and can be accessed by the wider community. According to
Criatian et al., (in Widiastuti, 2020) many people use social media to disseminate information,
exchange ideas, share opinions, share photos or videos, and promote products and services.
Some organizations and companies have the opinion that promotion through social media is
defined as a coherent strategy and has a long-term vision and mission. Therefore, all matters
that involve promotional media must be considered optimally. Promotion on social media is
considered more economical and can reach a wider audience. In addition, social media
promotion is considered successful because the information content provided is very varied
and is not prevented from thinking about freedom of expression. There are several social media
portals used by Omah Munir, namely Instagram with the username @omahmunir, Twitter with
the username @OmahMunir, and a website with a link https://omahmunir.org. The information
published on social media includes information about Omah Munir's whereabouts, some of the
content on display at Omah Munir, and activities held by Omah Munir.

The activities held by Omah Munir were broadly divided into two, namely daily and
annual activities. The daily activities held by Omah Munir included watching films on the
theme of human rights and humanity, playing music, and having group discussions. This
activity was carried out at the museum and was attended by Omah Munir employees and the
general public. Through activities that are relaxed and fun like this, people will be more
interested in getting to know Omah Munir and HAM. As for the annual activities, Omah Munir
has two annual agendas which will be held in September and December. The activity was held
in September because September 7 was the date of the death of Cak Munir. Meanwhile in
December, to be precise on December 8 was the birth date of Cak Munir and December 10 was
the day of international human rights. This activity is the right time to campaign and
disseminate information effectively, because the activity is held on a large scale, so that more
people will join.
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The annual activity is carried out with different themes and types of activities each year.
Several types of activities carried out werecompetitions stand-up comedy (September 2014),
human rights debate competitions for Senior High School student throughout Malang Raya
(December 2016), humanitarian concerts (December 2017), collection of human rights-themed
artworks and Cak Munir (December 2017), and an art competition with the theme of the right
to a decent life (December 2019).

As mentioned earlier, these activities were carried out on a large scale. The number of
participants can reach hundreds. This activity was carried out not only in Omah Munir, but also
in several other places. As during the humanitarian concert which was held in December 2017,
the concert was held at the National Library in Jakarta. The concert was conducted as a
fundraising program for the construction of the new Omah Munir. Performers at the concert
were Glenn Fredly, Tompi, Dira Sugandi and hosted by Najwa Shihab. From the concert, Omah
Munir received great benefits, because he received a lot of donations and became better known
by the Indonesian people.

Apart from informal activities as described above, efforts to disseminate information
are also carried out through formal means. Based on his vision and mission, Omah Munir made
educational programs related to human rights, namely by making modules and training.
Currently there are three modules that have been published by Omah Munir, namely the human
rights module for junior high school students, islamic junior high school and also senior high
school.

The module development was carried out by cooperating with several institutions to
assist in the publishing process. The first module, the human rights enrichment module for
junior high school students, was compiled in 2015. After the module was printed, the module
was tested to determine whether the module could be used in the classroom or not. At that time,
trials were carried out in three cities, namely Batu, Malang and Bogor. Precisely at SMPN 1
Batu, SMP Surya Buana Malang City, and SMPN 5 Bogor.

Continued in 2016, collaborating with the Ministry of Religion of the Republic of
Indonesia in making human rights modules for islamic junior hight school students. Then in
2019 collaborating with TIFA Foundation in making human rights modules for high school
students. In making this module, trials were also carried out, but in a slightly different way,
namely by holding workshops for the teaching staff first and then practicing them in the
classroom. The workshop has been conducted in three cities, namely Malang, Semarang and
Jakarta. The workshops are conducted in collaboration with the Involvement in Subject
Teachers Association (MGMP) in each destination city. The workshop was held for two days,
the first day was used for material delivery and the second day was used for classroom teaching
practice. The speakers at the workshop were Omah Munir's team from KontraS and Imparsial,
as well as figures who are experts in the field of education.

The module was prepared by Omah Munir's team in collaboration with experts in the
field of human rights, and several teachers in Civics Education (Civics) and History subjects.
After the module was printed and tested, it was found that the module was effective for
classroom use. The printed module is not for commercial needs but for the development of
human rights education in Indonesia. Then the modules are distributed through the teaching
staff who have been trained through workshops.

From the efforts that have been made earlier, many benefits have been achieved by
Omah Munir, such as Omah Munir who became known to the public and eventually the
community became more aware of human rights education. In addition, there was also clear
evidence of the benefits of Omah Munir's existence, namely that information was received that
one of the winners of the human rights debate competition held by Omah Munir had succeeded
in becoming a student of the Law Department of the Faculty of Law, Universitas Brawijaya.
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The student stated that he was interested in taking the Law Department after he joined the
human rights debate competition.

In addition, interviews were also conducted with 13 visitors to Omah Munir consisting
of students, university students and the general public. Overall, respondents stated that they
were satisfied and helped by Omah Munir. The summary of their answers stated that Omah
Munir was very educational because he could add insight and knowledge to those who visited
him. The museum is built with good art and dim lighting adds to the mysterious feeling inside.
Omah Munir is part of an important fragment of the dark enforcement of human rights in
Indonesia.

Visitors get insight about human rights and the people who are struggling in upholding
human rights. The visitors understand and feel the struggle carried out by Munir and other
activists, and also know the condition of human rights during the New Order era. In addition,
visitors stated that their sense of humanity had become greater, so that they paid more attention
to their actions so as not to harm or violate the human rights of others. They hoped that later
Omah Munir would not only be a "building”, but also a symbol to awaken people's human
awareness, especially the next generation of the nation.
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2.4 Omah Munir Plan

Omah Munir’s team is in the process of building a new human rights museum building
on Jalan Sultan Hasan Halim, approximately 100 m from the Batu City square. If according to
the plan, the construction process will be completed in December 2020. This new building was
built from the results of fundraising at a humanitarian concert and collaboration with the Batu
City government and East Java Province.

In preparation for the opening of the new museum, a research team has been formed to
prepare and search for content for the new museum collection. In addition, a management team
is also prepared which will later manage and maintain the collections that have been displayed.
The concept that will be used later is a technology-based concept, so that many of the
collections displayed will be in digital form. As planned by Gerakan Nasional Cinta Museum
about several strategies to reposition the museum to seize opportunities in the future, one of
them is by utilizing information technology, including:

e Optimizing the use of information technology to manage data and information
collections, museum activities, promote or campaign (socialize) the museum as an
attractive and attractive place to visit.

e Increase the innovation of the museum collection display system which is arranged
in a modern way without neglecting its educational role, for example a touch of
computer technology, audio-visual presentations, and interactive video displays to
make it more interesting and educational.

e Strengthening data and information related to collections, activities and promotion
of museum activities that can be accessed easily by stakeholders, especially the
public and visitors. (Sumpeno dkk., 2015)

The research team has prepared various kinds of content. The content that will be
displayed is not only about Cak Munir. Some of the content that has been prepared is material
regarding the long history of the human rights struggle in Indonesia, including children's rights,
women's rights, labor rights, farmers' rights, and others. In addition, a room will also be
prepared that can be used for trainings and public lectures. Primarily training on the modules
that have been printed earlier.

The new museum is designed to be a place of research for students and researchers in
developing human rights education in Indonesia, so that they can be more active in accessing
human rights knowledge. The Omah Munir team hopes that with the new museum building
and various new concepts, the public can be more interested in studying human rights. So that
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the main goal of building the Omah Munir Human Rights Museum, namely to introduce the
importance of human rights to the community can be achieved.

i

3. CONCLUSION

The Omah Munir Human Rights Museum was established on December 8, 2013 at the
initiative of Cak Munir's wife, with the assistance of Cak Munir's friends and colleagues.
Fundraising was carried out to renovate Cak Munir's house into the museum it is today. The
purpose of establishing Omah Munir is to spread and make aware of the importance of human
rights education in Indonesia. This was done because currently human rights are still less of a
public concern, resulting in a lack of knowledge about what rights one should have.

The establishment of the Omah Munir Human Rights Museum is a continuation of Cak
Munir's ideas to encourage the Indonesian people to grow awareness and insight into human
rights, especially students. At Omah Munir, visitors can see Munir's journey to fight for human
rights in Indonesia. Starting from his educational journey, his family, Munir's early career
journey, the clothes he wore, to the chronology two days before Munir was pronounced dead.
Not only that, at Omah Munir also presented other human rights cases such as portraits of
people who were declared missing during the New Order era.

Through Omah Munir, it was clear that Cak Munir and several other activists struggled
to uphold human rights in Indonesia. Cak Munir shows resilience and a role model to fight for
those who are victims of human rights violations, as well as a warning to other human rights
activists about the serious risks that must be faced when dealing with the authorities.

Omah Munir also educates and inspires the millennial generation about the importance
of human rights and provides lessons that can be taken so that human rights violations do not
happen again in the future. Besides that, Omah Munir also reminded the younger generation
that the Indonesian State had not succeeded in handling human rights cases properly.

With the presence of Omah Munir, the public can gain insight into human rights and
the people who struggle to enforce human rights. The public understood and felt the struggles
that were carried out by Munir and other activists, as well as knowing the conditions of human
rights during the New Order era.
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Abstract

Animacy refers to categories based on "animate™ and "inamate”, which are internalized in the
structure of language. Nouns is classified based on their level of "animacy"”, the distinction
between humans and animals, and animals are graded again from higher and lower levels
(Comrie: 1989). This study aims to compare the concept of animacy in three languages, namely
English, Indonesian and Javanese - especially from the behavioral aspects of the pronouns of
these languages, namely first, second, and third person pronouns (human, animal, object) both
plural and singular. The study data will be analyzed by using Comrie's typology perspective
(1989). From the analysis, it was shown that English is language which gives a specific pronoun
for non-human animates and inanimate entities, like animal or things, with its pronoun of ““it”
and even equalizes “them” to human in plural form. Meanwhile, othe two languages do not
have any specific pronoun for non-human. Javanese, even, do not have the third person pronoun
for human subject either singular or plural—meaning the animacy level for third person is
lower than the first and second person. Javanese has further animacy distinction in terms of
Genetive case and action/behavioral verb agreement between human and non-human.

Keywords: animacy, human, language, Indonesian, Javanese.

1. INTRODUCTION

Animacy is "the element of meaning of an object which explains whether the reference
to the noun is alive or has consciousness, and how" alive "or" conscious " it is (Bloum &
Bouma, 2013). In more refined way, animacy is defined as “the semantic property of nouns
denoting whether an entity can act, or is perceived as acting, of its own will” (Bjerva, 2014). It
is clear here that animacy deals with a possession of “internal will” or “mind”. The concept of
animacy is relevant in determining the "acceptability” (felicity) of a logical speech. Generally,
animacy does not affect the grammaticality of an utterance / sentence, but it plays a major role
in determining how speakers arrange the sentences that are spoken/written. However, it is also
true that human being (H-animate) is the only noun class which can take certain agent roles
and speech roles. H-animate has a special place in “narrow syntact” which is impossible for
other animates (Wiltschko and Ritter, 2015:870).

Although it is not completely grammatical, the concept of animacy will affect grammar.
In certain language, animacy affects the placement of the referent as the subject, the marker of
the actor (accusative). This case is found in the Russian language which does not distinguish
accusative (subject) and nominative (object) for inanimate, but makes distinctions on animate
(Bloum & Bouma, 2013). In many languages, it determines the case marking and argument
selection. It is also found in many cases that the “subjects tending to be higher in an animacy
hierarchy than objects” (Bjerva, 2014). Thus, if there are two words “boy” and “ball”, then our
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mind tends to believe that ‘subject’ of the clause will be the “boy”—only considering that the
former has higher animacy than the latter.

The paper will focus on animacy as grammatical concept. The objective is to compare
the animacy typology of Indonesian and Javanese and to describe how animacy affects the
semantic choice among Javanese speakers. The paper will address the concept of animacy
(Comrie, 1989), the animacy in Javanese and Indonesian, and the animacy in Javanese
especially its relation to genetive case of body parts and the verb agreement of agentive roles.
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2. THE CONCEPT OF ANIMACY

An interesting case for animacy is found in Yidiny language, which has a number of
logical implications of this animacy concept in its grammar (Comrie, 1989: 41). One reflection
of this concept of animacy appears in the form of a choice of designating pronouns, such as
“that” —with “nungdu” used for higher-animated noun phrases, and this form should be used
if the noun phrase is human and “nung-ngu” used for a noun with low animacy.

However, animacy has relevance to linguistics because it is basically a category of
concepts that have structural relevance in various languages. Although its initial intuition was
non-linguistic, the existence of animacy in a variety of languages provided an important basis
for the early speculations and generalizations that stemmed from the study of few languages.

Animacy is defined by Comrie (1989) as “a hierarchy whose main components, from
highest animacy to lowest, include: humans> animals> inanimate objects. Some languages use
this less detailed separation, such as only humans; non-human, alive; non-living, or any more
detailed separation. Although this animacy data is the result of a synchronic analysis of various
languages, there are diachronic animacy data that is relevant for use in language change studies.
Thus, animacy can be a relevant parameter in language change. That is, animacy is a universal
conceptual category that stands alone in the realization of a particular language.

Comrie exemplifies the concept of animacy from its relevance to the Accusative (A)
case marker and Pronoun (P) case markers, by showing that the existence of different
accusative cases is often correlated with a high degree of animacy. However, in some cases,
the separation may not apply. For example, generally first and second person pronouns are
treated as "more animate™ by the criterion of marking cases, although this is not always the
case. The first pronoun "I" is no more "animate"” than the common noun phrase "author" or
"author". Correspondingly, some languages treat "name (person)" as having a higher degree of
animacy than common noun phrases. Although, in fact, there is literally no difference between
"Shakespeare" and "the author of Hamlet" (Comrie, 1989: 186). In a more recent concept of
animacy, the animacy hierarchy becomes longer, not only a matter of life; non-life, but also the
form of expressions of names and common phrases included in it. Further, it is explained that
this hierarchy is also determined by the concept of "agency" and closeness to the speaker /
listener. Although the concept is actually a factor outside of language. In fact many grammar
phenomena in various languages are very sensitive to this hierarchy (Bayanati & Toivonen,
2019: 156).

1st/ 2nd person> 3rd person pronoun> proper name> human noun> non-human animate
noun> inanimate noun (Silverstein, 1976 in Bayanati & Toivonen, 2019: 156).

Hierarchy can be explained naturally from the point of view of what linguistic
expressions refer to in reality. The grading reflects the closeness of the “referral” to the speaker
and listener. This closeness includes closeness of relevance, interaction and possibly empathy
(‘Yamamoto, 1999). The hierarchy starts with the type of entity closest to the point of view of
a particular individual (speaker and listener), then descends along the scale of agency and
closeness to the speaker or speaker. After that, the third person who is relevant and well-known
in the discourse is called a pronoun. Then, individuals who are relevant and important enough
to be called by their own names. Then the hierarchy is further sorted according to their level of
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relevance to speakers / listeners and their tendency to engage in existing interactions. The
hierarchy continues with other people, followed by animals, and finally, at the most basic
hierarchy are inanimate objects (Bayanati & Toivonen, 2019: 157).

It can be seen that this animacy concept is connected with the case markers. In addition,
this concept does interact with other parameters, and is not only relevant to one parameter itself.
A phenomenon in a language may require reference to animacy with for example “definiteness”
or topicality. It means that the relation between the concept of animacy, which is attached to
the noun phrase, and the concept of "control”, which is related to the relation between the noun
phrase and the predicate. As in Javanese, non-human subjects always take the predicate
(behavior/action) from the ngaka (non-honorific) variety; The verbs (predicates) of the variety
of krama (honorific) are used only for human subjects.

Another parameter that is relevant to the concept of animacy is the semantic role that
binds between noun phrases and predicates, which is somewhat opposite to “control”, which
may also be in one path of interpretation. In Comrie's findings, many languages with a "verb
agreement™ operation are determined by the degree of animacy which is usually attached to a
certain grammatical relation. Thus, "agreement™ is determined more by indirect objects, rather
than direct objects, or is controlled by the benefactive rather than indirect objects (Comrie,
1989: 187).

From the above explanation, we understand that the correlation between linguistic
phenomena and the concept of animacy is very close, much closer than many universal
tendencies, but still not an absolute universal. It is not surprising that there are certain languages
that are opposite or different from this trend. In many languages, there is a random distribution
of some objects between the more animate and the less animate ones, such as the distribution
of Latin inanimate nouns, between masculine, feminine (which usually belongs to the animate
class), and neutral (specifically inanimate) (Comrie, 1989: 187).

One of the cases that somewhat deviate the trend of this animacy concept are found in
English. It has very unique noun phrases that are different from other noun phrases in the
hierarchy. The second person pronoun "you" has no difference between the nominative (as
subject) and accusative (as object). Whereas this distinction or separation is characteristic of
highly animated noun phrases, such as "I" and "me", and is even found in the hierarchy below,
the third pronouns ("he" and "him"), and even ("they" and “them”), which can even have an
inanimate reference.

Likewise, with the plural form which is usually attached to noun phrases with high
animacy, and distinguishes between the plural and the singular, again "you" is an exception.
Even though the inanimate noun actually has a distinction in this regard (Comrie, 1989: 187).
In addition, another parameter that shows ambivalent interactions with animacy is "amount".
There is not yet sufficient evidence whether the number increases or decreases the animacy
level, but there is evidence of a correlation between "amount" and "animacy" as either positive
or negative. For example, in Slavonic languages, plurality or plurality increases the tendency
for phrase nouns to use the animate accusative ending (1989: 188).

i3
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3. ANIMACY IN JAVANESE AND INDONESIAN

If we relate the animacy concept to Indonesian and Javanese, it seems that these
languages also have animacy parameters in noun phrases, especially in relation to pronouns
and Genetif case (possessive). The case of pronouns influenced by the concept of animacy is
found in both languages, with a slightly different degree of distinction, while the genetic case
is only found in Javanese. Meanwhile, in terms of numbers, the two languages do not
differentiate between animate and inanimate categories or animals and humans.

The animacy concept that applies in Indonesian only differentiates between humans
and non-humans. This means that animals are seen as having the same status as inanimate
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objects. The same animacy hierarchy also applies in Javanese, where there are only human and
non-human categories. This can be seen from the pronouns for humans and non-humans in
both languages, as illustrated in table I. Of course, the first and second person pronouns do not
apply to non-humans, because animals and inanimate objects do not have a space where "they"
interact one another verbally, except in fables or cartoons. Thus "aku” (“I”), and "kamu”
(“you”) refer only to human noun phrases, because “humanoid” is the only eligible group for
taking the speech role either as “speaker” or “addressee” (Wiltschko and Ritter, 2015:870).
This is also the case in Javanese, which has no pronouns for non-human objects, either singular

or plural.
Table 1 Animacy Reflections in the pronouns of Indonesian and Javanese
1st Person 2nd Person 3rd Person
Ind Jav Ind Jav Ind Jav

number S P S P S P S P S P S P
Human  Aku, Kami, Aku Kita Kamu, Kalian, Koe, - dia mereka dheweke

saya  kita kulo sedaya Anda Anda panjenengan

(semua)

Non- None None None  None None
human

The third person pronoun representation also applies only to humans. The use of the
third plural pronoun (“they”) for non-humans is unclear and consistent. It seems "they" are
only given exclusively to humans as well, although sometimes it is used to refer to animals or
plural inanimate objects. While the singular form, "dia" or "ia" is still the exclusive right of
humans, or the "humanized" (anthromorphic). Javanese language does not have a third plural
pronoun for both human and non-human. There is only a singular form, and is only used to
designate human nouns. For non-humans, Javanese will call the noun directly over and over
again or use synonyms or hyponym forms or whatever, because there is no grammatical system
that accommodates a third person for non-humans.

Thus, in terms of noun phrases, animacy in Javanese and Indonesian differentiate
humans and non-humans. The pronouns only apply to human nouns. These two languages do
not have any distinction between animate and non-animate; they are all objects or non-humans.
There is a distinctive system of cognition in which Javanese and Indonesian speakers do not
see "animal™ as an entity whose level of animacy is higher than "stone", for example. They may
look at both of them as "non-mindful” so that they are included in the same class.

It appears that animacy in a grammatical system requires careful observation of three
aspects, namely grammatical animacy, cognitive expression of animacy, and factual animacy
(biology, and associated properties) (Bayanati & Toivonen, 2019: 156). Perhaps these three
things do not fully apply in the two languages we are discussing, because they do not separate
things on the basis of life or non-life, but only distinguish between the highest animacy (human)
and non-human. Animated cognitive expressions are not fully reflected, but only categories of
intelligent and senseless creatures.

Besides in pronouns, in Javanese, animacy can also be seen from the genetive
(possessive) case, especially in the stratified variety of Javanese. Javanese has different terms
for human and non-human limbs, especially for the Yogya-Solo or wetanan dialect in general.
For humans, the limbs are mentioned with its high variety (krama), while non-human limbs are
always referred with the Low variety. Some examples of separating "genetic cases" of humans
and non-humans are shown in Table 2. To refer to a “head” for example, it will be called “sirah”
for human, but “endhas” or “ndhas” for non-humans, Sirahe adik (The brother’s head), Ndhas
pitik (chicken’s head).
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Table 2 Human vs non-human limbs

Indonesian Javanese English
Non/hum human Non-human Non-/hum
Kepala Sirah Ndhas Head
Mata Mripat Mata Eye
Hidung Irung Cungur/congor Nose
Mulut Tutuk Cangkem Mouth
kaki suku Sikil leg

However, not all part of the body in the human and non-human are called differently.
The separation is indeed normative as a standard animacy grammatical rule in the use of
Javanese, though few parts are mentioned in the same way. For example, for the words like,
dada (chest), pupu (thigh), jenthik (fingers). Javanese, apart from the variety that separates
humans and non-humans, has genetive honorifics, which will be referred with high variety for
humans.

Such separation is also evident in the mentioning of behavior or actions between
humans and non-humans. In other words, there is a verb-agreement in Javanese which is
determined by the animacy hierarchy. It is reflected in the use of manners that only apply to
actions performed by humans as honorific variety verbs. However, the verbs in low variety
(ngaka), which applies to non-humans, is also used of humans in a non-honorific manner, for
example to describe one's own behavior conveyed to others of equal status.

Table 3 Human vs non-human’s actions

Indonesian Javanese English
Sapinya jalan ke Sapine mlaku ngidul The cow walked
selatan to the south

Aku jalan ke selatan | Aku mlaku ngidul I walked to the
south
Kuli mlampah ngidul I walked to the
south
Bapak jalan ke Bapak tinduk ngidul Bapak walked to
selatan the south

The word "mlaku” ("walk™) has an agrement with the subject of human and non-human,
but for the next two words, (mlampabh, tindak) with the same meaning, only apply to the human
subject. For Indonesian and English, the verb “jalan” and “walk” apply to all kinds of nouns,
despite of their animacy differences. The concept of verb-agreement which is bond to this
animacy is more prevalent and normative in Javanese. Almost all behavioral verbs have the
category of ngaka-krama variations, where non-human nouns will always be paired with a
ngaka variant.
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4. CLOSING

The concept of animacy and the hierarchy of animacy can serve as analytical tools that
can reveal the reason behind some questions like the absence of non-human pronouns in
Javanese and Indonesian. It also reveals the underlying concept that the Javanese only uses the
ngaka variety to refer to animal genetive, though Javanese has a krama designation for the
“name” of animal itself. However, animacy in our cultural conception of language does not
appear to be a matter of animate or inanimate, but is governed by reason. Thus, animals and
things are put into the same class because they are all not classes of objects that need to be

referred using honorific variants.
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Abstract

Today’s digital era, the role of interdisciplinary education and implementation strategies that
can integrate social, religious, and human values are very important to be applied in the
educational process seeing various kinds of phenomena related to cases of intolerance,
especially those that raise religious issues, often occur in a multicultural society. This is due to
the lack of social openness and appreciation of religious diversity. Also, the existence of
interreligious encounters greatly affects the attitude of social openness, religious tolerance and
diversity in multicultural societies where religion is believed to play an important role in social
life. In response to that, a teaching method that can integrate social, religious and human values
as well as utilizing digital development products such as film is considered very important to
be applied in the educational process. This study aims to describe the film as a tool to inculcate
the value of interreligious relation as a response to the challenges of interdisciplinary education
strategies and the crisis of religious tolerance in the digital era. The object chosen in this study
is a documentary film containing the values of religious tolerance, interreligious encounters
and humanity. The research data collected then will be interpreted and analyzed using
descriptive-qualitative analysis techniques by describing the values of tolerance and diversity
in the film and their relevance to the strategies of inculcating religious tolerance values. The
results showed that the film "Beta Mau Jumpa™ can be used as a tool of interdisciplinary
education learning because it projects the values of religious tolerance and humanity, and
contains the importance of the building interreligious relationship in realizing mutual respect
and a harmonious society.

Keywords: Beta Mau Jumpa film, Interreligious tolerance, Interdisciplinary teaching.

1. INTRODUCTION

The challenges and opportunities in the world of education that need to be faced in
today's era are the need to modify and take advantage of conditions in which technological
progress greatly affects human life. Along with the increasing era of globalization and the
industrial technology revolution, the teaching and learning process is not only limited to direct
meetings or interactions in real spaces but can also be done through various digital and
multimedia products, such as films, which are considered to have a major influence on interest
in learning. The use of films in the world of education is considered very important because it
can increase students' critical thinking and train interpretation acuity. Some teachers agree that
film as an audio-visual communication tool is very helpful in the learning process because it
can be easily understood by students. As stated by Munadi (2008), what is seen by the eye and
heard by the ear is faster and easier to remember than what can only be read or heard” (Munadi,
2008: 116). In addition, audio-visual communication can also influence the mindset of the
audience through the information contained in the film. Trianton (2013) states film media is
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"an interface in the form of a film; a mass media communication tool that provides information
to many people (the masses) and influences their thoughts" (Trianton, 2013: 57). In this case,
film, as a multimedia and digital technology product, can lead the audience's opinion on
particular issues through the information contained in the film as a whole.

Moreover, in the current development of digital technology, people are faced with
various challenges in capturing information that can affect their social aspects, educational and
economic life in an effort to create harmonious and conducive social conditions. This challenge
is felt not only by society in general but also by educators and educational institutions where
they are required to adopt many options and strategies that can teach social, religious, and
human values effectively. It is even possible for them to change old strategies into new
strategies in teaching methods in order to keep up with the flow of modern developments. In
response to this, the role of interdisciplinary education and the implementation strategy that
integrates social, religious, and human values as well as utilizing digital development products
is considered very important to be applied in the educational process seeing various kinds of
phenomena related to cases of intolerance, especially those that raise religious issues, often
occur in a multicultural society.

The author chooses film as the object of research because it seems effective to be
utilized as a source of product knowledge and the film is a documentary film by
Indonesianpluralities.org entitled “Beta Mau Jumpa”. Film is commonly understood as a
projection of images that can control the power of audience interpretation through a
combination of audio-visual while literary through writing. Lindblon and Cohen (1979) in
Resnick (2018) mentioned that film has power to shape new knowledge and film is a source of
"ordinary knowledge™ or sources of knowledge that people use in their everyday life" (Resnick,
2018: 4). Structurally speaking, film has its own language. With strong themes and story
structures, it will provide strong interpretations for the audience through the language. The film
language includes various combinations of sound and text as well as systematic cultural
settings. It is also very helpful in the learning process, because it is audio-visual. By utilizing
advances in media and digital technology, it can be an alternative strategy as well as effective
in efforts to increase human value and tolerance through digital and multimedia projects such
as film. In this article, the author intends to explore how interreligious encounters can be
promoted through film as a multimedia product and what interreligious project approach is
embodied in the film. This article will also discuss how film projects can be a medium for
teaching the values of religious tolerance, especially for students and society in general. In this
way, we can see how interreligious dialogue and peace-building projects can go hand in hand
with the very rapid development of the industrial revolution today.
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2. LITERATURE REVIEW

There are various studies about film as a tool of education and studies about
interreligious relation. The first research is from Darussalam Gontor University, Yuangga
Yahya (2019) entitled Movie-Review as Media in Learning Interreligious Relations at
Darussalam Gontor University. He conducted research on film reviews as a medium for
learning interreligious relations among his students using the epoche concept and eidetic vision
from Husserl's phenomenology perspective. Students are asked to imagine the process of
knowing the nature, attitudes and behavior of other religious believers as depicted in the film.
The object used is fictional films entitled Aisyah, Biarkan Kami Bersaudara (2016) and
Bhajrangi Bhaijan (2015). However, this study only focuses on the study of student interest
and the fictional construction on the phenomenon of interreligious relations that occurs in the
film. The results of research conducted by Anita Cloete in her article Film as Medium for
Meaning Making: A Practical Theological Reflection, shows how film as a popular culture
becomes a medium of theological and cultural reflection. The point of her research is that the

Faculty of Adab and Cultural Sciences
DID UIN Sunan Kalijaga Yogyakarta 241



“=ICONICS
Adab-International Conference on Information and Cultural Sciences 2020

Yogyakarta, October 19%-22", 2020

ISSN: 2715-0550

film creates a hermeneutical function to reflect theological ideas that people can make sense of
with their everyday life and experience. it also becomes a cultural product that can assess the
meaning of social phenomena that occurs in human life. The research conducted by Anita is
quite intersects with what S. Bent Rodriguez (2017) discussed in his article entitled Seeing the
Other in Cinema: Interreligious Connections through Senses. It discusses the process of
“Seeing the Other" through the films Baraka, West Bank Story, Eve and Fire Horse, and
Babette's Feast. This research tries to compare how these films project different religious
traditions, and what social relationships are formed through these differences. The results of
his study show that these films portrait the interreligious relations which can not only be
described by formal dialogue, but can also be built through social-based practices such as
sharing food, space and social experiences. Seeing the other means understanding each other
without having to explain the truth of one religious’ tradition. The results showed that the
interreligious relations in the film showed more of a social-based interreligious approach.
However, the weakness of this researches is that the context of the films does not depart from
real social phenomena such as the phenomenon of religious conflict and its reconciliation
project, but is only limited to the depiction of different interreligious relationships. Meanwhile,
in dealing with the phenomenon of religious intolerance, a projection of interreligious relations
that is oriented towards the project of reconciliation and peace between religions is needed and

its application in social life.
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3. THEORETICAL APPROACH
3.1 Concept of Film

Mallinger (2003) stated film provides an important representation of cultures and their
salient issues (Mallinger, 2003: 609). That makes a film unique as it used to become a medium
for studying particular cultures and new knowledge through its visual strength. A filmmaker
and theorist, MacDougall (2005) said that film will provide a new visual knowledge. The
knowledge in question is how we understand a tradition, culture, experience of others depicted
through film. "Appearance is knowledge, a way of saying the unsayable and it's one of the
primary means is to comprehend the other's experience (MacDougall, 2005: 5). Film itself
shows a lot of social values such as morality, ethics to religious engagement, especially if it is
a documentary film, it will represent data according to reality. Not all films merely feature
antagonist and protagonist conflicts and tensions, but they also implicitly teach the values of
cultural accumulation, tradition and diversity.

In its categorization, there are various types of films that are popular and are often
enjoyed by the public. The division of film is also based on the function and purpose. For
example, films with long duration are more suitable as entertainment and public viewing while
films with short duration or short films (documentary) usually tell about a phenomenon,
experimental results and study work. Documentary films present reality created for various
purposes. It functions as a medium to provide information, education and specific knowledge
for certain people or groups. This type of film uses the paradigm of literary works as a
representation of social reality, where it shows a construction of social reality and
representation of socio-cultural reality -as stated by Plate (2017), “the world on screen has a
relationship with the off screen world”- the source of author's imagination or movie maker
comes from the experience, social reality and literary sources he reads (Plate, 2017: 2).
According to Kenny, both long films and documentaries are able to reconstruct a fact that is
different or similar to reality (Kenny, 2001: 14). In particular, documentary films describe the
reality that directs the opinion of the audience to follow the angle and desires of filmmakers
(producers, screenwriters, and directors). They reconstructed images of both social and
imaginative realities in accordance with the message the writer wanted to convey. Arnold
(2008) in Yahya (2019) reinforces that the relationship between long and short film in this
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sense is documentary film as a medium for representation and reality has a two-way

relationship. On the one hand, film is a real picture of social, cultural and political realities, and

on the other hand, events in real life are influenced by the vision and story behind the film”
(Yahya, 2019: 2).

3.2 Interreligious Paradigm

As the problem mentioned in the introduction, the writer wants to know how the role
of film in promoting interreligious understanding values. It is important to understand the
paradigm that underlies interreligious understanding and what the practice of interreligious
itself is like.

“Interreligious paradigm focuses on the universality between religious traditions in

order to bring a sustainable peace and prevent conflict. Even some scholars argue “it

is through dialogue with other religious traditions that it becomes conscious of its own
fallibility, imperfections and uncritical assumption, and is able to correct them”

(Sterkens: 1998:63).

Catherine Cornille (2013) defines a dialogue, in its ideal form, as a conversation or
exchange in which individuals are willing to listen to and learn from one another. The mutual
learning process is what makes dialogue more than just an interaction activity of conversational
activities, but opens up space for understanding and agreement (Cornille, 2013:21).
Interreligious dialogue is commonly understood as the best option in providing an
understanding of the validity and equality of religious issues and theological truth on each side
so that no parties will be disputed. Paul E. Kniteer divides types of interreligious dialogue based
on the context into three types that are the dialogue of theological-based to understand on
another’s beliefs, doctrines, and teachings; the dialogue of spiritually based to understand the
spiritual experience of others and try to appreciate, share the feelings; and the dialogue of social
action-based which people act together, engage with society to solve the problems. “Each of
the types of dialogue is based on the claim that there is some form of common ground or shared
experience or global ethic that will sustain the dialogue of understanding, or spirituality, or
action” (Knitter, 2013: 137). According to this concept, mutual learning and understanding are
very important aspects in projecting interreligious dialogue because they can offer
opportunities to consciously learn from other religions and recognize the origin of learning
(Cornille, 2013: 31).

The dialogue in social-based practice will occur sociologically through social
interaction or engagement. To reach an understanding, a sociological approach will emphasize
the humanism and brotherhood between communities through cultural values and traditions.
Also, social-based dialogue emphasizes dialogue through social activities by embracing
various social elements, starting from the elite, grassroots, and religious leaders. It can be
carried out through social activities that involve community members such as community
service, social gathering, joint work projects and community empowerment in line with social,
cultural and religious values. Social-based dialogue can also be carried out through certain
associations that focus on certain social issues, such as gender, culture, ethnicity and ecological
issues. Whereas in intellectual discourse, interreligious approach will be conveyed through
systematic, administrative and verbal dialogue which involves two or more actors to reach an
understanding. this approach can be done by understanding certain religious traditions with an
inclusive and appreciative attitude. This method emphasizes more on the aspects of da'wah,
education and puts forward an attitude of respectful to interact with others. By teaching the
virtues of one tradition and justifying that all religions are essentially the same, which are
teaching goodness and faith.

Interreligious in social practice is usually targeted but not limited to the grassroots level. It can
be targeted to any kind of social element focusing on diverse issues. Hans Kung explains that
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interfaith dialogue has to be fostered at any level of the community, and deal with concrete
problems, not only with philosophical, theological or theoretical textual exegesis (Kung, 1991:
158). In this case, interfaith in practice whether it targeted the elites or grassroot level, it has to
be embodied with cultural values, traditional philosophy and ethics as well. The approach
through local traditions and culture is often used as a bridge between two different traditions.
It emphasizes the aspects of communication and social engagement that are often carried out
in daily activities. The notion of interreligious dialogue in its sociological practice has been
very widely applied in countries which are known for multicultural society. It is neither simply
a series of conversations nor has it to be an intellectual scope. It should have a purpose which
offers a new way of thinking, reflecting, and showing emotional and humanness sense.
Therefore, this theory will assist the researcher to interpret and explore the interreligious
encounter or dialogue as depicted in the film “Beta Mau Jumpa” and how it projects the value
of tolerance and humanity.

4. DISCUSSION AND ANALYSIS OF INTERRELIGIOUS RELATION IN FILM
“BETA MAU JUMPA”

As mentioned earlier that film has the potential to teach the values of diversity and
religious tolerance, in this section the author tries to analyze a documentary film that is
considered to show the values of interreligious tolerance as a consideration review for teaching
diversity. The aspects taken from the object of this film are how the portraits of social
engagement and humaneness contained in the film, and what the interreligious approach shown
in the film.

Beta Mau Jumpa film was released on January 24, 2020 and is the second work of
Indonesian pluralities series collaboration between the Center for Religious and Cross-cultural
Studies (CRCS) UGM Graduate School, the Pardee School of Global Studies Boston
University, and Watchdoc Documentary with support from Henry Luce Foundation New York.
This documentary film, which about 35 minutes, has the theme of community efforts to fight
for peace and rebuild public confidence that religion does not teach violence. This film shows
the importance of mutual trust, togetherness and coexistence despite different beliefs and care
for them through peace and interreligious movements. After the Ambon conflict that occurred
in 1999-2002, community segregation based on religious status became very strong.
Coexistence and living with heterogeneous societies become difficult to find due to this
segregation. The Ambonese themselves choose to be relocated to areas that are suitable for
their religious groups. This is due to trauma and negative stigma towards other religious groups
so they choose to live according to their communal life. However, two women's communities,
known as the Betabara Community Center in Kayu Tiga which was founded by Christian
women and the Lograf Community Center in Batu Merah Dalam established by Muslim
women, as well as the activities of interfaith young people on Jalan Merawat Perdamaian (JMP)
want to fight for values of peace and tolerance again after the conflict of Christian and Muslim
people. The peace project developed through this community is to show the spirit of
coexistence which is reflected through the role of culture, social involvement and religious
dialogue.
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TiQak hanya dalam komunitas di ambon, atau lintas kultural di Indonesia

- ‘fzw,‘ Ietanisayaldengar.dari tetangga-tetangga e
Pic. 1: Mama Othe is visiting the Batu Merah Dalam Pic 2: Reciprocal visit from Nafsiah to Mama Othe.

Mama Othe (the women with non-hijab) is a Christian who was originally a resident in
the Batu Merah Dalam area. But when the conflict broke out, he was forced to flee at the
refugee camp then relocated to Kayu Tiga along with other refugees including his family and
friends. After the conflict, segregation between the Ambonese population who are Muslim and
Christian increasingly hardened. In addition, the lack of safety guarantees from the government
for those who want to return to their home villages makes the community choose to live in their
communal environment. But behind that, there are movements that reflect the spirit of
brotherhood and peace as practiced by Mama Othe and his friends from the Betabara Center
community. They ventured to visit a Muslim village in the Batu Merah Dalam as a form of
peace movement. They want to show that Ambon is a safe place and there is no more war
between Islam and Christianity. Basically, mutual visits among friends or neighbors was a
tradition in Ambon long before the conflict between Muslims and Christians took place. At
Christmas celebrations, both Christian and non-Christian relatives will celebrate and offer
congratulations, as well as during the Eid celebration. As a Christian, Mama othe celebrates
Eid by visiting and bringing various kinds of food to be enjoyed together. At Christmas
celebration, women from Batu Merah Dalam prepare food such as ketupat and opor to be
brought along on their visit to Kayu Tiga. This tradition is not only carried out on major
religious celebrations, but also small celebrations such as weddings or mourning in their
respective regions. They continue to maintain this tradition even though they are now living
separately.

This action is a manifestation of the commitment of brotherhood that has been built for
years both in the context of religion (as Islam & Christianity) and society (as a neighborhood).
The portrait shown in the actions of Mama Othe and her friends from both the Betabara
Community Center Community in Kayu Tiga and the Lograf Community Center in Batu Merah
Dalam is an implementation of an interreligious approach in sociological or engagement
practices that is realized through social activities both individually and associatively. A
commitment to understanding is shown directly through action without involving the
theological paradigm. At first glance, we see that their visit is merely about the feeling of
longing as neighbors, friends, or relatives, but behind that, they carry a message of peace,
humanity, and tolerance that must be fought for in maintaining pluralistic community peace.
As Diana L. Eck (2005) explains how to maintain pluralism, namely by understanding that
"pluralism is not diversity alone, but the active engagement with diversity" (Eck 2005: 41).
This model is successfully engaging diverse peoples in terms of religious and cultural diversity
through social involvement. Through peace movement initiated by Mama Othe et al, the picture
shows its success in removing negative stigma against religious differences, fear of other
religions, as well as opening up opportunities for Islam and Christianity in Ambon to return to
coexistence as before.
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Pic. 3: Music collaboration by Islamic & Christian Youth Pic.4: A‘messge of peace through a literacy media

These two pictures show how the portrait of the dialogue in a socio-based approach is
reflected through the Ambonese community and culture. Image 3 is a project of conflict
reconciliation through art and music. In this picture, a group of young men consisting of Hadrah
players from mosque teenagers from Talake village and trumpet players are from Lata village.
Hadrah itself is identical with Islamic traditions, while trumpets are often used in Christian
worship. Basically, this is a form of interreligious approach undertaken by young people in
showing a spirit of peace. Art such as dance, singing and music are identical with Ambonese
traditions and culture. In addition, the interest of youth in music and art activities is very high.
So, it is very easy to invite other young people to get involved in interreligious projects through
music and arts approaches. Both of these musical instruments can be said to be symbols of two
different religious traditions, Islam and Christianity, although in reality not all trumpet players
and hadroh are Muslim and Christian, but this symbol is considered sufficient to represent both.
This music collaboration represents that Islam and Christianity can coexist like Hadrah and
trumpet when put together will produce beautiful music.

In the picture 4, a young man named EKklin is doing storytelling activities to several
children on the seashore. Eklin is a graduate of the Maluku Christian University (UKIM). He
is a peace activist in Ambon as well as a member of the Jembatan Merawat Perdamaian (JMP)
community campaigning for peace narratives. Departing from his experience, he felt that
children, who did not experience the conflict at that time, often got stories from their parents
who could form a segregation of thought. The experience he felt himself when he talked with
his grandmother. In the essay of reading companion Beta Mau Jumpa by in Indonesian
Pluralities, Eklin, who was then living in the area of the Kuda Mati, told his grandmother about
his friendship with Muslims and his visit to a Muslim village. The story received a surprising
response from her grandmother, "Let me be killed, I will not go to the Kebun Cengkeh". Kebun
Cengkeh village itself is the headquarters of Islamic fighters during the Ambon conflict and at
the same time being the most feared place by Christians, whereas the Kuda Mati is one of the
most avoided areas by Muslims. (https://indonesianpluralities.org/ read-pendamping-film-
beta-mau-jumpa/). The art and music approach undertaken by Eklin shows that dialogue
between religions can also take place through educational activities that are both institutional
and individual. Religious dialogue developed in this activity is through the delivery of narrative
texts, fiction and fairy tales to children. This approach aims to prevent exclusivity and thought
segregation in children who do not experience conflict. The texts that are delivered mostly
include religious teachings on the values of tolerance, pluralism and an attitude of respect for
fellow humans.
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5. CONCLUSION

There are three points that | want to conclude in this section. The first is that we can see
the strength and enthusiasm of the Ambonese people to maintain peace through reconciliation
projects and interreligious understanding. The practice of interreligious understanding depicted
in the Beta Mau Jumpa documentary film is more showing a social-based interreligious
approach that is done through social engagement without having to involve theological debate
but rather from social interaction. In addition, the portrait engagement shown in this film is
also an example of the reconciliation process at the grassroots after the conflict that occurred
in Ambon, Maluku. The second is the process of campaigning for tolerance values through arts
traditions and non-formal education by communities and youth. This process will open space
for interreligious engagement and mutual understanding from conflict-affected communities.
This process is also a stage for the introduction of interreligious dialogue that needs to be
instilled early on at the community level where young people as victims do not directly suffer
from the trauma of conflict. Because, in the future, they will hold the key to peace in Ambon.
By instilling the values of tolerance and peace, they will be easy to open space for interreligious
dialogue. Finally, this Beta Mau Jumpa film shows how the position and role of the
conversation about interreligious and peace-building in the era of globalization and the digital
industrial revolution in which the film industry is very interesting attention of various circles.
Seeing the importance of film as an educational medium, films that promote the values of
interreligious teaching, peace-building, peace, and tolerance are urgently needed by the whole
community. Not only as a theoretical learning media but also a reflection of the importance of
religious meetings in a multicultural country.
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Abstract

The Corona pandemic which has splashily spread to this universe has affected all people’s field
of life. In common, people of any age and status do not only socially, economically,
psychologically, but also culturally suffered. The classroom learning culture is not anymore
suitably employed. The EFL students who used to be dependents much on their teachers to
acquire English language should change into online learning. They become the newly users of
this online learning. There are many online learning applications, one of them is Schoology.
This article is then intended to portray the voices of the EFL students who took Inferential
Reading Comprehension Course on their use of online learning application during Covid-19
pandemic in relation to become independent readers. The qualitative data were obtained
through distributing questionnaire to EFL tertiary students of a state Islamic University in a
district of East Java Indonesia. They were taking Inferential reading class. The number of
respondents getting involved in this small survey is 58 students. The finding of this study in
one hand indicates that for the newly users of online learning application, employing
Schoology is not better than classroom instruction for some reasons, such as adaptation to
online application, time management, financial support, connection, emotional support of the
lecturer, and reading schemata. On the other hand, the awareness of the existing Covid-19
pandemic has forced some of them to adapt with the online learning activities even though they
face the above mention obstacles. This even leads them feel to be more independent readers
which they believe to be able to trigger them to become independent learners.

Keywords: voices, the newly users, independent readers

1. INTRODUCTION

Covid 19 pandemic leads to changing pattern of teaching and learning — from
commonly offline (classroom instructional practices) into online. This change should be
equipped with quality human resources that have sufficient digital literacy. Nisa (2017) in her
study found that online learning based class has emerged new role of teachers namely mastering
the ICT and having the ability to handle technical problems on the technology. In addition, the
changing characteristic of learning from what so called teacher-center” into student-centered
will be as one of the significant obstacles in carrying out the online learning. These will
furthermore hinder the achievement of the instruction. Similarly, in context of teaching and
learning English in university level, these two points are influential factors to the success of
achieving the goals of instruction. As adult learners, the students are trained to be independent
learners which in Reading Comprehension (RC) class this can be identified by becoming
independent readers of English texts. In the context of RC class, there is not much different
between offline and online learning activities in terms of the availability of reading recourses.
This is one of factor that can support the learners to be independent readers which is one of the
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indicators of good reading habits. The difference is in how to run the instruction during the
online learning platform.

The online instructional practices actually have been supported by abundant kinds of
online learning application such as Zoom, Google-meet, e-learning, Schoology, Google
classroom, Video, and so on. Each has its own menu which is used to plan, do, and assess all
the teaching and learning activities. Both teachers and students who do not get used to apply
online learning application are challenged to train themselves to select and use the most
appropriate online learning application with the course. This means that their ability to use a
certain application greatly contributes to the success of instructional activities. Based on the
results of survey to 170 lecturers in a university in East Java, it was found that there is still
some of them 1.2 % who are not good in using technology in their teaching practices.
Moreover, it was also found that 12.9 % of them (above fifty years old) are not sure to feel
happy to use digital media to teach and 10 % claim that they do not like to use digital media to
support their teaching practices. This data indicate that lecturers of digital immigrant do not
easily adapt with technology. The newly users of online learning application encounter not only
the way to adapt to the application, but connection and quota as well. In short, it is stated that
the social fact shows that the sudden changing pattern of learning due to Covid-19 to fully
online learning can’t be well adapted by the newly users of an online learning application.
Thus, the instructional objective can’t be well achieved.

Online line during Covid 19 pandemic which centered on the learners should affect
them to be independent learners and in the context of reading they can become independent
readers. Sze Yean (2019) proves that the use of information technology can promote active
learning and independent learning among young students of the 21st Century. Students are
required to read some references independently to finish doing their paper and to prepare for
better involvement in the instructional practices. In online learning, the students have less
chance to cheat and to depend on each other. With the variety of online learning activities
which require the students read references mostly in English independently can trigger them to
be independent readers, because students with good habits in reading affect much on the
success of learning. Hariyanto (2019) in his study found that extensive reading has a
contribution on students' independence learning Thus, it can be sum up that online learning
which centered on learners to read references a lot in order to support their learning activities
is related much with establishing independent readers.

This paper is written based on an assumption that online learning makes students learn
and read references more independently. Students with lack of independence in attending
online learning will encounter problem of not being able to do the learning activities well. This
is due to the fact that each student is in his own place which is apart from his classmates, so
that he should be independent to tackle his own learning and technical problems. It is also
assumed that online learning requires either lecturers or students to be more active, creative,
and discipline, because they work with a system which was set in a way that it should be
obeyed. Unlike offline learning, excuses can be easily given in some inconvenient learning
atmosphere. Thus, online learning with which all instructional activities are well set at the
beginning of the course can lead both lecturers and students to be more discipline, responsible,
and independent so that the goals of instruction can be well achieve as well. Specifically, this
paper is aimed at revealing the students’ lens on obstacles of using online learning in the
Reading class and the use of online learning application to bridge them becoming independent
readers.
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2. METHOD
This research was carried out through distributing a questionnaire survey to 2 classes
which consisted of 58 EFL students staying in the fourth semester of a state Institute in East
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Java. They were taking Inferential Reading Comprehension Course. The questionnaire was
distributed at the end of the course in May 2020. It was done after one semester conducting
online learning activities which implemented one of the online learning applications, namely
Schoology. The instrument used is then a questionnaire which comprised some points, namely
the student identity, their experience of using the application, the use of the application in
improving their reading, the use of the application in supporting them to independent readers,
the comparison between using online learning application and classroom instructional
activities, and the advantages and the disadvantages of using online learning in Reading Class.
The questionnaire was divided into two types, one was written in closed-ended question and
the other one was in open ended question. The data collected from survey were in the form the
respondents’ opinion. The data collected from closed ended question were computed into
percentage to find the greatest number of their voices about the use of Schoology to support
achieving the learning goal i.e. good at making inference so that they would be succeed in their
reading comprehension as proved by Srisang (2017). Then they were analyzed descriptively.
Meanwhile, the data from open ended question which were in the form students statement
containing the advantages and the disadvantages of Schoology to learn inferential reading
comprehension were analyzed descriptively. The result of data analysis was used as the basis
to draw conclusion.

3. RESEARCH FINDING AND DISCUSSION

There are two important findings resulted from the survey to the EFL college students
who join online Inferential RC learning, namely their experience in using online learning
application and its relation to building independent readers.

3.1 The newly users of online learning application really need adaptation

The survey tells that 100% or 58 out of 58 respondents (See Chart 1) declare to firstly use
this online learning application for Inferential Reading Comprehension Course. It was found
that 77.6% of the respondents need time to adapt with this new learning application for them.
There are only 4 out of 58 respondents (6.9%) who state not necessary for them to adapt with
the new application. studentThus, this fact indicates that they are categorized as the newly
Users of this online learning application, namely Schoology. People know that because of
Covid 19 pandemic, since March 2020 all learning practices at any level in Indonesia were
done through online. Some of educational institutions which get used to implement online
learning or blended learning would not encounter any significant problem. However, the
educational institutions which do not apply any online learning applications for any reasons
such as economic, social, the availability of infrastructure, and Internet connection encounter
big instructional problems. Within the first two weeks of the adaptation, most of the
respondents started to complain with the online learning. In one hand, they are aware that
during online learning, they have to become more independent learners. In other hand, they
prefer offline learning in the classroom to online learning, because psychologically they can
support each other. This can be seen in the following quoted respondent’ statement:

“I just face the reality that | should learn everything alone, it's quite hard because
usually when | don't understand about what I read | can ask my friend beside me
directly. But in online learning, it isn't easy because sometimes | have trouble in
internet signal. And discussing something but not face to face, | think it's not
effective” (ADP-1)
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This Online learning for Reading Course is my first experience

S8responses

® ves
® Mo

Figure 1: Respondents experience on the use of online learning application

They wanted the instruction to be carried out in the classroom, so that they could
directly discuss their problems with their lecturers and their peers. There would be no more
physical barriers which might lead to misunderstanding on the materials, as explicitly stated by
in the respondents’ quotations below:

“Yes, I misunderstand about the material because my lecturer did not
explain face to face.” (ADP-2)

“...I also cannot understand all the materials well because there is no
clear explanation like in the classroom”

The above quoted respondents’ statements clearly show the importance of lecturer
physically presence among the students in order to give clear explanation in order to avoid
misunderstanding. Such a learning problem can result in the ineffectiveness of conduction
online learning. Because conducting online learning in this pandemic era is a must, then
lecturers are demanded to find the best and the most effective of providing the students with a
clear explanation on the learning materials and interesting learning activities such as combining
both synchronous and asynchronous types of instruction. Islam, C. (2019) in his study reveals
that Graduate students who participate in synchronous web conferencing lectures in addition
to using the asynchronous text-based lecture materials increased their understanding of the
course material. These two types of learning instruction (asynchronous text-based materials
and synchronous web conferencing lectures) are proved to be useful to emulate traditional face-
to-face lectures so that the students will be convenient to join the Course as they are in their
classroom.

The finding of the survey also shows that there is only 27.7 % respondents agree that the
use of Schoology as one of the online learning applications in their Inferential Reading Course
can help them improving their inferential reading skills. This indicates their confidence of
achieving the learning objective of this Course. Still, most of them, 46.6% or 27 out of 58
respondents were worried whether implementing Schoology application in Reading class is
beneficial to improve their inferential reading skills. Their worry is due to some problems they
face, mainly, during the adaptation period. The problems cover either technical problems such
as the way to operate the application, internet connection, and instrumental problem i.e. the
absence of laptop/computer, or learning problem such as misunderstanding the learning
materials. Thus, for the newly users of online learning application, it is necessary to conduct
training of using a selected online application before a Course is started, so that during the
instructional practices, the selected online learning practices can be well employed. As a
consequence, this is advantageous to create convenient and interesting learning atmosphere
which contributes to achieving learning goals.
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3.2 The use of online learning application leads the students to be independent readers
The other important finding of the survey (See Diagram 1) explains that there are only
5.2% or 3 out of 58 respondents who disagree that this online learning application triggers the
students to be independent learners. Otherwise, more than fifty percent - 37.9 % of the
respondents who agree and 25.9 % who agree- claim that applying online learning application

can bring them about being independent learners.

With this online learning, | learn more independently and it leads me to be independent @
learner

58responses

an

20

Figure 2: the relation of online learning and independent learning

As found from some of the respondents’ quoted opinion that they were force by nature to
read, to learn, and to get actively involved in doing all the RC learning practices independently.
Their classmates to whom they are closer than to their lecturer are not able to help them.

“I don't really understand about the material, | have to study by myself even | ask my friend,
there are ambiguouses and It is so hard to do it without face to face. I have to always stand
on phone all the time and make me anxious.” (INDL-1)

Learn and understand the material independently. (INDL-2)

It is also found from the survey that most of the respondent -62.1 % (See Diagram 3.)
state that online learning application lead the students of RC Course to read various e-reading
passage more independently and this can make them to become independent readers. This is
due to the fact that during the instructional practices, the students who became the respondents
of this survey were guided to read reading texts and doing exercises on inferential RC more
independently. As revealed by Sung & Yeh (2018) who found that e-paper positively affects
enhancing English reading proficiency of non-English major college students in Taiwan.
Although they often encountered various learning obstacles, they had to complete the exercises
and in fact they could pass very well.
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Using this online learning, | can read more independently and this brings me about being |_D
an independent reader

S8responses
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1

Figure 3: The relation of online learning and building independent readers

Without considering any other problems such as time limitation of learning and doing
the task/exercise on Inferential RC and internet connection, working with online learning
application makes the students be more strict on the time, more discipline, work harder, and
more importantly, they have to learn more independently. Working under a strict schedule
controlled by an online system in one hand make the students get stressed because they have
to finish doing exercise on time. To the contrary, Khalil, et.al (2020) in their study to Medical
students in Saudi Arabia found that although they encountered some challenges, including
methodological, content perception, technical, and behavioral challenges during sessions and
online exams, the online modality was well-received, and all participants agreed that online
sessions were time saving and that their performance was improved due to enhanced utility of
time. Still, the finding of the present study proves that this system is beneficial to train student
to manage their time well. This finding is supported by the following quoted respondents’
opinions:

“I have to manage my time very well, such as understanding the materials, doing the
exercises and submit it on time” (TM-1)

The students’ internet connection is the other important factor which makes them work
harder to manage their time, as explicitly stated in the following quoted respondent’s statement:
“I have to work little faster, because the deadline is short.” (TM-2). To learn independently
is often resulting in students’ misunderstanding, as being claimed by the respondent below:

“yes, | misunderstanding about the material because my lecturer did not explain face to
face.” (PoIND-1)

This indicates that the newly users of online learning application need not only learning
online but classroom interaction as well. The survey tells that more than a half of the
respondents - 58.6% (See Diagram 2)- claim that using online learning application (Schoology)
is not better than classroom instruction. This finding can be as an essential critique for the
lecturers who use online learning application to evaluate its uses and benefits for their students,
because the main purpose of implementing such kind of learning application is to run the course
well so that the learning objective can be successfully achieved. For the newly users,
implementing blended learning is considered to be more appropriate for them to conduct an
effective teaching and learning activities. Warman (2018) proves that to use Whatsapp in
blended learning on reading comprehension was effective, helpful and useful to support them in
learning English anytime and anywhere.
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Using this online learning (schoology application) is not better than using classroom |_|:]
instruction for me to learn Inferential Reading Comprehension.

S5Bresponses

20

Figure 4: Respondents preference to having classroom instruction

In the other word, this study reveals that the newly users of online learning application
need a certain period of adaptation. During the adaptation period, they find both technical
problems and learning problems. Dealing with the first barrier, the survey proves that they find
difficulties on how to use the lecturer-selected online learning application. In addition, the
internet connection, signal, and the quota worsen the situation. Meanwhile, the learning
problem resulted from the newly use of online learning application is that they do not get used
to work under a strict scheduled time. Moreover, the lecturer explanation done through voice
recording or video is not satisfying them. Although they can discuss their learning problems in
the discussion forum set in the application and in their What Apps Group, psychologically they
are not happy because they can’t see their classmates and their lecturers directly face to face in
the classroom. This problem can hinder to achieve the learning objectives. Thus, this study
proves that blended learning with which students can have online and offline learning can be
considered effective. This support a study carried out by Harpians and Suryani, (2019) which
reveals that blended learning has significant effect on EFL student reading skills achievement.
The other significant point resulted from this study is that the use of online learning application
for the newly users of such kind of application is advantageous to train them and to make them
become independent readers which can be as an indicator of being good at inferential reading
comprehension. This present study is in line with Brannan et.al. (2020). They found that
independent reading affects reading valume and achievement. This can further trigger them to
be independent learners that can bring about getting academic success.

4. CONCLUSION

In conclusion, Covid 19 pandemic has changed the pattern of learning from offline
through classroom interaction to online through online learning application. This change has
shocked the newly users of such kind of application, because of some reasons. First, operating
and applying online application needs certain skills. Secondly, for teachers of immigrant digital
who are above fifty years old, implementing online learning application is not as simple as
those of native digital. Even the students of digital native who are the newly users of a certain
online learning application encounter some problems namely technical problems and learning
problems. The first problem occurs during the adaptation period of using the application. It
deals with the way to use it, internet connection, quota, and the availability of the supporting
learning instruments- laptop, computer, or smart phone. A study by Zhang and Wang (2017)
reveals that Computer Assisted Language Learning (CALL) model is more effective in
stimulating college students’ interest in English Reading. Meanwhile, their learning problem
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is concerning with misunderstanding on the instructional materials which are usually explained
through voice recording or video. The psychological problem arising because of not facing
their lecturers directly in the classroom is supposed to be the main reason of students learning
problem. In addition, the students’ lack of reading schemata also becomes the reason of this
kind of problem. However, the use of online learning application during Covid 19 pandemic
has triggered the students to be independent readers because they have been forced to read
independently for a certain period of time- one semester at least. In short, the implementation
of online learning application for newly users on one hand is problematic for the EFL students
taking Inferential Reading Comprehension Course. On the other hand, this is beneficial to
bridge them to become independent readers. The result of this study can be pedagogically
implemented for lecturers to make better instructional plan for conducting online teaching, so

that the learning objective can be better achieved.

i
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Abstract

Digital platform undoubtedly provides diverse learning sources and information within.
Various types of digital media such memes can be found easily on the internet. Internet memes
are a humorous tool used by its users to convey and exchange information usually in image or
video forms. This study proposes internet memes as a media of understanding English-
Indonesian Equivalents found in Rachel Goddard’s Instagram videos. Rachel Goddard is an
Indonesian beauty influencer who married to native English named Ben Goddard. The method
used in this study is qualitative which attempts to identify types of translation methods in the
video memes according to Newmark’s theory of translation. Besides, this study employs
general theory of verbal humor (GTVH) by Attardo and Raskin to identify how is the humor
in the videos. The data is collected from a series of Rachel Goddard’s videos namely ‘Kata
Bule, bahasa Indonesia itu susah’ (According to foreigners, Indonesian language is difficult).
Data is obtained by implementing documentation technique. Data analysis technique is done
by classifying types of translation and equivalent methods; and giving interpretation through
analysis of humor. The result shows that the method used in translating the equivalents is free
translation and the equivalence is directional. Attardo’s GTVH proves that type of humor in
the videos is metalinguistic joke, a joke that generating humor from the short forms of
Indonesian equivalents. The use of free translation takes part in generating the humor because
the method allows translator to provide equivalents that makes the Indonesian equivalents
shorter than English equivalent which becomes the source of funniness.

Keywords: English-Indonesian equivalents, humor translation, internet memes, humorous
videos, GTVH.

1. INTRODUCTION

From years to years, the science of translation continues to experience many
developments. In the digital era, the implementation of translation theory can be found in
internet memes. In this study, what it is meant by meme is “an image, video, piece of text, etc.,
typically humorous in nature that is copied and spread rapidly by internet users, often with
slight variations” (Oxford University, n.d.). The term meme first appeared in Richard Dawkins’
book, The Selfish Gene, in 1976 associating it with the manner in which cultural information
spreads (Harshavardhan et al., 2019: 44). Godwin (2018, as cited in Harshavardhan et al., 2019:
45) posits that internet meme is the digital representation of meme. After having years of
development, internet meme is not merely seen as a piece of humorous content, but also as a
learning media.

Internet memes are shared into different forms such as comments, words within images,
or utterances in the videos. Regarding the types of forms, this research focuses on internet
meme in the form of humorous videos. Taken into consideration, Rachel Goddard’s humorous
videos are selected to be data sources due to her influence on social media, particularly on
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Instagram (a media-sharing platform). Rachel Goddard is an Indonesian beauty influencer who
married native English named Ben Goddard. She consistently shares humorous contents on her

Instagram account. The researcher assumes with her influence, Rachel’s videos can reach many

users compared to the non-influencer users.

The development of internet meme in translation cannot be separated from the study of
humor translation. It is because both subjects are related in discussing humor; and humor is
believed to carry culture. Harshavardhan et al. (2019: 45) adds that when someone shares
internet memes, it can be considered as a sharing of the culture carried within the memes. In
relation with humor translation, Spanakaki (2007) explains that different cultural elements and
linguistics system can cause the translators’ work difficult or even some elements may be
missed. This element of culture becomes one of the difficulties in translating humor. In this
regard, translating internet memes can also be challenging for translators.

Generally, the purpose of translating humor is to convey humor in the source language
(SL) into the target language (TL), in order to achieve ‘the same humorous effect’ in both
languages. It is in line with Vandaele’s statement (2002: 151) saying that translating humor
would come down to achieving the same humorous effect. It is often to transfer the humor of
SL. In any case, among Indonesian internet users there is a linguistic phenomenon that displays
translation with the aim of emphasizing the effect of humor in the target language (TL), while
the source language (SL) does not contain a humorous narrative at all. According to the
explanation, this study seeks to analyze how is the humor translation in English-Indonesian
equivalences found in the videos. In addition, the researcher will first analyze the translation
method and the type of equivalence used by Rachel Goddard in the video memes. Therefore,
the purpose of this research, which is to understand meme as a media of learning English-
Indonesia equivalences, can be achieved.

2. THEORETICAL APPROACH
2.1 Theory of Translation Methods

Newmark (1988) suggests eight types of translation methods. These methods are
categorized according to translation closest to source language (SL emphasis) and translation
closest to target language (TL emphasis). SL emphasis translation consists of word-for-word
translation, literal translation, faithful translation, and semantic translation. Meanwhile, TL
emphasis is adaptation, free translation, idiomatic translation, and communicative translation.

2.1.1 Word for Word Translation

According to Newmark (1988: 45-46), a translation can be said as word for word
translation when a text is translated word by word thus it maintains its word-order.
Continuously, the word’s meaning is taken from its common meaning and out of context.

2.1.2 Literal Translation

Literal translation means the grammatical constructions of SL is rendered to their
nearest TL equivalents. This kind of translation also converted lexical words singly, out of
context (Newmark, 1988: 46).

2.1.3 Faithful Translation

Newmark (1988: 46) defines faithful translation as “An attempts to reproduce the
precise contextual meaning of the original within the constraints of the TT grammatical
structures.” It means in translating languages, the translator tries to preserve the intentions and
text-realization of SL writer through the differences of cultural, grammatical and lexical words
that might emerge in TL.

Faculty of Adab and Cultural Sciences
DirJ UIN Sunan Kalijaga Yogyakarta 258



%“I CONICS
Adab-International Conference on Information and Cultural Sciences 2020
Yogyakarta, October 19%-22", 2020
ISSN: 2715-0550
2.1.4 Semantic Translation

Semantic translation pays attention to aesthetic value of the SL text (Newmark, 1988:
46). Newmark adds that this method is “more flexible, admits the creative exception to 100%

fidelity and allows for the translator's intuitive empathy with the original.”

2.1.5 Adaptation

Newmark (1988: 46) argues that this method is the ‘freest’” method of translation.
Adaptation usually employs for plays (comedies) and poetry; “the themes, characters, plots are
usually preserved, the SL culture converted to the TL culture and the text rewritten” (1988:
46). The SL culture is converted to match the TL culture.

2.1.6 Free Translation

The definition of free translation according to Newmark (1988: 46) is translation that
“reproduces the matter without the manner, or the content without the form of the original”. It
means SL will be translated to the TL freely of its original text.

2.1.7 Idiomatic Translation

Newmark (1988: 47) states that Idiomatic translation “reproduces the ‘message’ of the
original but tends to distort nuances of meaning by preferring colloguialisms and idioms where
these do not exist in the original”. By means, idiomatic translation preserves the SL meaning
and delivers it according to TL expressions or idioms.

2.1.8 Communicative Translation

The last method suggested by Newmark is communicative translation. It refers to “an attempt
to render the exact contextual meaning of the original in such a way that both content and
language are readily acceptable and comprehensible to the readership” (Newmark, 1988: 47).

2.2 Equivalence of Translation

According to Pym (2010: 37, as cited in Panou, 2013:), there is no such thing as perfect
equivalences between languages, and it is always assumed equivalences. It means that there is
no absolute definition of perfect equivalences. However, Scholtes (2016: 37) comments that
many scholars agree on notion that equivalences must have the similarities between target
language and source language. Regarding equivalence theory, Pym’s theory emphasizes that
in translating SL and TL expression must have the same value in form, function, and reference.

Additionally, Pym’s equivalence theory is divided into two categories, natural and
directional equivalences. Natural equivalences are seen as existing prior to the act of
translation; they are discovered, not created, by the translator (Pym, 2010). Therefore, the SL
determines this type of equivalence. On the other hand, directional equivalence let the
translators actively create the equivalence rather than finding ready-made ones. In directional
equivalence, translator can deliver the message either source-oriented (literal) or target-
oriented (free). Pym (2010) continues, in practice translators often decide to mix the two. In
relation with the analysis of equivalence used in the videos, the equivalence theory in this
research is based on Pym’s theory.

2.3 Verbal Humor

Before going deeper to assessing theory of verbal humor in the next session, the
researcher would like to provide the scope of verbal humor discussed in this research. To begin
with, regarding humor, Jay (2013: 306) notes that what it is meant by humor is anything funny,
either intended or not, as long as it successfully elicit someone else’s smiles or laughter. It can
be said that humor is something that causes smile or laughter. Furthermore, based on Shade
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(1996: 2), there are four forms of humor including figural humor, visual humor, auditory

humor, and verbal humor. Even though the videos are audio-visual, this research focuses only
on verbal humor because it is based on the use of language in generating humor.

Shade (1996: 14) continues that verbal humor often depends on incongruity
implemented through contradiction, understatement, exaggeration, surprise or reversal which
is transported by language medium. In other words, language is the essential medium that
differentiates verbal humor to other types of humor. Moreover, Shades subdivides verbal
humor into several parts. There are twelve categories of humor he suggests, namely pun, riddle,
joke, satire, limerick, parody, anecdote, farce, irony, sarcasm, tall tale, and wit. Among these
categories, Joke is more suitable according to this research’s purpose and data collected.
Therefore, the researcher only provides joke theory of verbal humor by Shade to strengthen the
arguments.

Joke refers to anything that is said or done to provoke laughter which involves any or
all of the following: comprehending the multiple-meaning of words, idioms and metaphors;
discovering ambiguity; perceiving and comprehending incongruity; and appreciating sudden
change of perspective (Shade, 1996: 3). Providing more comprehensive explanation, Shade
(1996: 3-4) points out different types of joke, as follows:

1. Phonological Joke: This is a joke based on phonological structure of words (Shade,

1996: 3). To generate the humor, it concentrates fully on the sound of the words.

Rebecca: What is this?
Waiter: It’s bean soup.
Rebecca: I don’t care what it’s been. What is it now?

2. Lexical Joke: It is a joke which based on multiple-meanings of words (Shade, 1996: 4).
The humorous effect in this joke is created by stating words with multiple meanings
and thus the result will be beyond expectation.

Dave: What has 18 legs and catches flies?
Lynn: A baseball team

3. Surface structure Joke: A joke that is based on the alternative grouping of words (1996:
4).
Don: what kinds of flowers like to be kissed?
Joan: A tulip (two lip)

4. Deep Structure Joke: Shade (1996: 4) narrates the joke as a joke involves alternative
interpretations of word or phrase.
Sue: What animal can jump higher than a house?
Chris: Any animal. Houses can’t jump.

5. Metalinguistic Joke: A joke focuses on the language form instead of the language
meaning (Shade, 1996: 4).
Kathy: what’s at the end of everything?
Tim: The letter G

2.4 General Theory of Verbal Humor (GTVH)

In translating verbal humor, Attardo (1994, as cited in Baskara, 2013: 20) suggests a
theory of verbal humor which is called as General Theory of Verbal Humor (GTVH) as
parameters for joke typologies. The theory elaborates that in creating verbally-expressed
humor, a translator needs to consider six Knowledge Resources (KR), namely Language (LA),
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Narrative Strategy (NS), Target (TA), Situation (SI), Logical Mechanism (LM), and Script
Opposition (SO).

2.4.1 Language (LA)

Attardo (1994, as cited in Baskara) defines Language (LA) as a type of KR that includes
all the necessary information for the verbalization humor. LA related to the wording of the
humor text as well as the placement of the functional elements that constitute it. This type of
KR also deals with the punch line positioning.

2.4.2 Narrative Strategy (NS)

The second KR Attardo (1994, 2013: 20) mentions is Narrative Strategy. It means that
any humor must be placed within a form of narrative organization for instance conversation,
narrative, or question-and-answer dialogue. In other term, NS can be said as ‘genre’.

2.4.3 Target (TA)

Target means to whom the humor is addressed. According to Attardo (1994, as cited in
Baskara, 2013: 20), TA carries the names of the individuals or groups targeted by the joke. TA
may have empty value due to the fact if the humor is not necessarily intended to ridicule
someone or some group.

2.4.4 Situation (SI)

Humor may occur in particular situation. SI can contain the properties of joke such as
the objects, the participants, the instruments, the setting place, activities, or others. Attardo
(1994, as cited in Baskara, 2013: 21) explains that a particular humor can rely on one situation,
but it does not mean all humors have to do the same. Other humors simply ignore this type of
KR.

2.4.5 Logical Mechanism (LM)

Attardo (1994, as cited in Baskara, 2013: 21) notes that logical mechanism is an
abstract parameter compare to other types of Knowledge Resources. LM refers to the way
humor script is put together. It is responsible to how humor is created to meet the need of
laughter.

2.4.6 Script Opposition (SO)

Script opposition is essentially the overlapping and opposition of two scripts (Baskara,
2013: 23). Furthermore, Attardo (1994, as cited in Baskara, 2013: 23) argues that the scripts
contain information of how things normally work, the condition to conduct activities, or where
to do activities.

3. RESEARCH METHOD

This research employs qualitative research. According to Creswell (2009: 176)
qualitative research has interpretative characteristic which allows the researcher as human
instrument to interpret the analysis in accordance with applied theories and the researcher’s
background related to study. Data sources are from Rachel Goddard’s Instagram video memes
entitled Kata Bule, Bahasa Indonesia itu Susah. The data is all English-Indonesian
equivalences spoken by Rachel and her husband, Ben; and other sources that are needed in this
research.

The technique used to collect data is documentation technique. The researcher firstly
watches the video and mark utterances related to the equivalences. After collecting data from
transcribing equivalences of the videos and reading all related sources, the researcher then
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classifying types of translation and equivalent methods used by Rachel. Continuously, the

researcher analyzes whether English-Indonesian equivalences in the videos contain humor
translation. These two steps are experienced as part of analysis technique.

4. FINDING AND DISCUSSION
4.1 Finding

In this research, there are 36 English-Indonesian equivalents being analyzed. In
analyzing the translation method, the researcher found that Rachel only uses free translation
method in translating English expressions into Indonesian expressions. It results all equivalents
are interjections. Kridalaksana describes interjections as “words used to express the emotion
of the speaker, with its relevant intonation” (Kridalaksana, 2015: 93). In assessing the
equivalence, it can be realized that Rachel employs directional equivalence in which her
translations share value on function and reference. Rachel creates her own equivalents rather
than discovers the already made ones. Then, type of verbal humor generated from the
translation is metalinguistic joke. It pays attention to the form in Indonesian equivalences that
is made shorter than the English ones to provoke the humorous effect.

4.2 Discussion
It has been said that Rachel uses free translation in her videos. According to Newmark
(1988: 46) free translation is likely to translate text freely from the original form. Here are the
examples of free translation found in the video.
Table 1 Examples of Free translation in Rachel’s Video Memes

Data Number English Equivalent Indonesia Equivalent
Datum 1 Hey. Oi.

Datum 4 The food is amazing! Hmmm

Datum 11 That one! Noh!

Datum 12 Told you Kan...

Datum 13 I’ve told you yesterday Kaaan...Kaaan

Datum 14 I’ve told you yesterday, remember? | Kaaan...Kaaan...Kaaan
Datum 18 You talk too much! COT!

Datum 19 Let’s go! Kuy!

Datum 20 I’ve never said that Diiih

Datum 22 Oh my god DOOOHHH!

Datum 23 Let me think Hmn...

Datum 24 You are disgusting lyuuuwwhh

Datum 29 It’s up to you Serah

Datum 32 I’m agree with that! Ho’oh!

Datum 34 I think he likes you! Cieee

Datum 35 You’re so sweet Eaaa

In her videos, Rachel uses free translation as her method because she wants to produce
free forms of translations in her utterance. Examples above show that the use of free translation
leads the text to be target-oriented, thus the translations are distinct from its source’s forms.
Even though only free translation is adopted in the text, various types of methods are opened
to be applied. For instance, the expression ‘Hey!” in datum 1 can use literal translation as it has
proper equivalent in Indonesian language, that is ‘Hai!’. Instead, Rachel suggests its equivalent
to interjection ‘Oi!” which way shorter. The expression ‘Oi!’ has the same function and
reference as ‘Hey!’, since both are exclamation that are used to attract someone’s attention and
frequently performed in informal conversation.
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After that, faithful translation can be adopted in datum 32 ‘I’m agree with that!’. It can
be translated into ‘Saya setuju dengan itu’. However, datum 32 is translated to ‘Ho’oh!’. The
word ‘Ho’oh!” is interjection that shows emotion of agreement. Hence, it can be said that the
translated text has the same function as the original one, to agree towards something.

Besides, other method that can be tried is communicative translation into datum 29 ‘It’s
up to you!’. Datum 29 can be translated as ‘Terserah kamu’, but Rachel translates the
expression into ‘Serah!’, which is the base of word ‘Terserah’. The literal meaning of ‘serah’
is to give up. However, the word ‘serah’ is likely an interjection because it displays the emotion
of indifferences. The equivalent has the same value on function and reference as the SL. It is
to let someone decides over something. In addition, datum 34 can also be translated by using
communicative method. It can be translated as ‘Menurut saya, lelaki itu menyukaimu’, yet it is
translated in to ‘Cieee’. This is also an interjection to show an expression when one realizes a
person has feeling for someone else.

The neglecting of other translations method is because Rachel’s purpose is to produce
expressions of the original texts as short as possible. Regarding the quality of its equivalence,
as what Pym states, there is no perfect equivalence, but to have a good equivalence, it has to
share similarities between the SL and the TL. The translations have similarities on the value
and are said to be directional equivalence.

Furthermore, the original text is translated into short forms in target text because Rachel
wants to generate humor. To analyze how the humor is delivered through translation, Attardo’s
general theory of verbal humor is elaborated. First, the Situation (SI) of humor shows that
Rachel and her husband, Ben, purposely making videos where they show English-Indonesian
equivalents to oppose foreigners’ view stating that Indonesian language is difficult. Second,
the Script Opposition (SO) is about long expression versus short expression. This is where
the humor is raised. Since Rachel wants to bring out the easiness of Indonesian language, she
uses only short Indonesian expression while Ben speaks the long English expression. This is
can be realized through datum 12 to Datum 14. In English equivalent, the different words are
added, from ‘Told you’ up to ‘I’ve told you yesterday, remember?’, all sentences have the same
message and meaning but different intensity. Meanwhile in Indonesian equivalent, interjection
‘Kaaan’ represents the additional words in the English one. The repetition of ‘Kaaan’ has the
same function with additional words in English equivalent, which is to intensify the emotion.
The script opposition here shows incongruity that lies on the viewers’ expectation between
what Rachel and Ben will show; and what they actually show. For instance, the expectation
can be Rachel teach Indonesian language to Ben and provide tips or recommendation on how
to learn Indonesian language easily; yet the actual event is Ben speaks long English equivalents
and compare it to Rachel speaking short Indonesian equivalents.

Following SO, there is Logical Mechanism (LM). The LM in the video meme is
exaggeration, means an element of script is exaggerated to cause humorous effect, in this case
is in Indonesian equivalents or short expression script. The exaggeration in the humor is
obtained through the use of the shortest Indonesian equivalents.

Continuously, the Target (TA) of Rachel’s humorous videos is Indonesian internet
users who understand about how the interjection relates to TL culture. For example, datum 19
‘Let’s go!’ is translated to ‘Kuy!” which is the backward spelling of ‘Yuk’. ‘Kuy’ is a slang
word that spreads in Indonesia only, in other countries this word may create different message,
such in Thailand ‘Kuy’ means male genital. Rachel adopts slang word even though there are
short expressions such as ‘Ayo’ and ‘Yuk’ that fit the equivalent. The researcher assumes that
the word ‘Kuy’ not only has short expression but also delivers more humorous effect rather
than other two expressions. Additionally, the humor of Rachel’s videos only appears in
Indonesian equivalents and cannot be separated from its English equivalents. Non-Indonesian
speaker will be difficult to understand the humor since the humor lies on Indonesian
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equivalents. Besides, as a content creator and an Indonesian influencer, Rachel obviously

makes humorous content that aims to her followers who are mostly Indonesian. The next
parameter of RK is the Narrative Strategy (NS). The NS is conversation, Rachel and Ben

although it seems like they just speaks equivalent only, there is an idea being expressed in their
utterances. Last, the Language (LA) exercised in the humor is Rachel speaks interjections

while Ben utters phrases and sentences.

The analysis using GTVH above results that the type of verbal humor in video memes
is metalinguistic joke. Metalinguistic joke deals with the language form as the humor, instead
of the meaning. Short form of Indonesian equivalence is the joke being discussed. For example,
in datum 12 the Indonesian equivalent ‘Kan...” rises humor because the target understands that
Indonesian equivalent has short and simple yet presentable expression of English equivalent
‘Told you’” which believed to be long and ‘complicated’.

5. CONCLUSION

Humor translation means to translate humor. In attempt to find out how is the humor
translation in Rachel Goddard’s Instagram video memes, the researcher has collected 36 data.
The method used by Rachel in translating the data is translation method only. Even though
there are possibilities of other methods being employed, free translation is considered relevant
with the translator purpose in generating humor to target text. This is because the method gives
the translator freedom to adjust the form of equivalent that matches translator’s intention. The
result of equivalents is considered acceptable due to the fact that between English and
Indonesian equivalents share similarities in terms of value (function and reference).

After analyzing with six parameters of Knowledge Resource, the type of verbal humor
in the videos can be concluded as metalinguistic joke. It focuses on the short form of Indonesian
equivalent that creates the humor. In answering how humor is translated, it is firstly done by
the use of free translation. The reason behind selecting free translation as the relevant method
is firstly, the target humor is Indonesian internet users. Secondly, free translation gives access
to translator to choose their own equivalents thus the script ‘long expression versus short
expression’ is successfully built. The humor translation is acceptable and entertaining due to
the fact all six parameters are employed very well and the use of right translation.
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